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LECTURE 164 
Introduction : 
¢ Lamp / Deepa: 
o Clarifies / lights up / illumines. 
o Explains / enlightens 
o Trupti — Fullfillment — contentment. 


¢ Trupti = Poornam / Contentment / Jeevan mukti. 


- Poorna Ananda Prapti / 
Sukha Prapti 
- Presence of “Niraivu” - Sarva Dukha Nivritti 
- Jeevan Mukti = Trupti = - No Kurai. 
Dukha Nivritti 


- Freedom from sorrow / 
pains. 





Verse 1: 


. 6 0 ave “When a man (Purusa) has realized the identity of his own 
AAS Assaessq4esid You: ; s - 
J ° | Self with the Paramatman, desiring what and for whose sake 


oo q —. should he allow himself to be afflicted following the body's 
PACT HLA PIAA ARRATHART NR affliction?“ [Chapter 7 — Verse 1] 





Brihardanyaka Upanishad : 


ATCaTa Sigarinazaaed fe qa: | | Atmanam cedvijaniyad ayamasmiti purusah 





fefiasrnet ara MCCA TSA Wer kimicchankasya kamaya sariramanusamijvaret II 12 II 


lf a man knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV - 4-12] 


¢ Every human being should know his Atma, the real nature. 


¢ Purusha = Human being — not man. 


¢ Atma not Vishwa / Teijasa / Prajna.. But Turiyam... shantam, shivam.... Sa 
Atma vigneya. 


Chapter 6: 
¢ Original conciousness = Kutasta chaitanyam 
Adhara Chaitanyam 
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¢ How to know Atma? 

¢ Notas objet but as | myself. 

e “Ayam Aham Asmi Iti’. 

¢ Turiya Chaitanya Atma —| myself am. 


¢ Negate Vishwa / Teijasa / Prajna — Take Turiya Atma — as Aparoksha Atma 


Jnanam. 
2” Line: 
¢ What is the benefit of Jnanam? 
¢ Get total trupti / contentment / fulfillment / freedom from all desires. 
¢ Freedom from all wants / desires.... Sarva Kama Nivritti.. To negate all 
desires. 
New Method : 


¢ Desire possible only if there is desiring subject and desired object. 
¢ Desiring subject = Apoorna Ahamkara / Bogta... 
Vv 
Asks for things / world Bogya Prapancha 
¢ |f shops are there and no people... desire not possible. 


¢ |f people are there and no shops.. Desire not possible. 


Desire requires 






e After Jnanam, Bogta and Bogyam gone. 


¢ Where is desire? 
¢ Kim Icchan.... What object of desire is there after Jnanam? 


e After Jnanam, everything negated. 
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Dakshimamurthy Stotram : 


aeta EPL Walaa peas area Yasya-Eva Sphurannam Sada atmakam-Asat-Kalpa-Arthakam Bhaasate 
BetlicdecaHaiia AGIs Al aerqeaiAarer_ | Saakssaat-Tat-Tvam-Asi-Iti Veda-Vacasaa Yo Bodhayaty-Aashritaan | 
WATT PUTT eet Gang fect straresitierert Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 
avat arreada AH SG Ae ferret W3il Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | | 3} | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

By This Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and 
Appear over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner 
Guru as a Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 3] 





¢ Bogya Prapancha Nisheda... 1° benefit. 
¢ For which Bogta? 
¢ Ahamkara — negates desiring object.... For whom? 
¢ Bogta Jeeva Negated. 
¢ After Jnanam — no desires. 
Gita: 


SNRVTATAAT aA The Blessed Lord said : When a man completely casts off, O 
wstetfa Fer eTaresataary Haas Partha, all the desires of the mind and is satisfied in the Self 


by the Self, then is he said to be one of steady wisdom. 


YICHAaTCHArT : FRTAWSHETSTEST I 2. 
c c qv: lQ.yy ll [Chapter 2 — Verse 55] 





¢ Karmas gone.. Trupti... 

¢ How can that Jnani struggle in world doing actions with the Body? 
¢ Feverish / Restless / Constant activity = Sa Jvaraha. 

e Why Jnani struggles with Body? 

¢ All struggles with Body? 

¢ All struggles to fulfill desires. 

¢ When Kama ends, activity ends. 


Isavasya Upanishad : 


aed Sarat Waa Aas aad | Yastu sarvani bhutani atmanye-vanupasyati, 


¢ ~~ . a im ~ oe 
a4 Ady AAS ddl A SSRIS Il & sarva-bhutesu catmanam tato na viju-gupsate [6] 


6. He who constantly sees everywhere all existence in the Self and the Self in all beings and forms, thereafter 





feels no hatred for anything. 
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Example : 
¢ Puri in oil — until poornaha — full blown is Apporna. 
¢ Goes here and there — shopping / jumping. 


¢ Once full, Atman eva santushtaha — Atmana Truptaha... 


1*t Line Talks of Jnanam 


Verse 


2" Line 


Talks of Jnana Phalam 


¢ 297 verse analysis... 


Verse 2: 


TT: TART AAT: gemma faaad| In this chapter we exhaustively analyze the meaning of this 


Sruti. Thereby the perfect satisfaction of a man liberated in 


MTR AT Oe ST AA faeerat 1811 


this life will be clearly known. [Chapter 7 — Verse 2] 





© in7 chapter — will analyse Brihardanyaka Upanishad : 4 —4 - 12 


aAiCcara Sigarinazaaed fe qa: ' | Atmanam cedvijaniyad ayamasmiti purusah 





fafa arTara WUC TA SAL i ea || kimicchankasya kamaya sariramanusamjvaret II 12 II 


lf a man knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV- 4-12] 


¢ Samyak — Thoroughly 

¢ Content of Jnani— Jeevan Muktaha — will be clear. 
¢ Vishadam = Clear. 

¢ Vishadayate — Make it clear. 


Verse 3-28: 


ASU SS ICPIII aaa TAIT: | The Sruti says that Maya reflecting Brahman, creates both 


Jiva and lévara. Jiva and lévara, in their turn, create the 


Hewat Aa ara Ba Wea 11311 





whole of the rest of the universe. [Chapter 7 — Verse 3] 


¢ 1 level of teaching briefly — textual commentary. 


¢ States of spiritual saddhana to get Aparoksha Jnanam and get benefit of 
Shokha Nivritti and Ananda Prapti. 
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¢ Sadhana = Sapta Avastas.. 7 stages. 
¢ Verse 29 onwards.. What are the 7 stages. 


¢ Trupti Deepa Prakaranam = 7 stages of Spiritual Sadhana culminating into 
Trupti.. Total fulfillment. 


¢ Poorushaha = Jiva. 
Question 1: 
¢ How Jiva comes into being? 
e Srishti — to introduce Jiva + Ishvara. 
Question 2: 
¢ How are they formed? 
¢ Both Jiva & Ishvara are Pratibimba chaitanyam. 
Provides All 6 Reflected Medium 
Responsible for appearance & - Kootasta chaitanyam 
Brahman 
disappearance of Jiva + Ishvara. | Brahman - Bimba Chaitanyam 


Not in time- Vyavahara Level Paramartika level. 
Provides Reflected Medium to 


Jiva + Ishvara Maya Shakti 


- Pratibimba chaitanyam - Pratibimba chaitanyam 
- Micro reflection / Chidabasa Vyashti - Macro reflection / chidabasa Samashti 


- Total Reflected Medium 

- Notcreated in time, anaadi 

- 5 Elements — from Ishvara. 

- Creation by Visualisation of Pancha 
Butas / 14 Lokas 


- Not Jiva or Ishvara 





- Individual Reflected Medium. 
- Not created in time, anaadi. 


- Reflection formed in Sukshma Sharira 
called Jiva 





¢ How reflection comes into being? 
¢ Original conciousness come down to Vyavaharika level. 


¢ Original Conciousness — Paramartika — Brahman — takes avatara at 
Vyavaharika level as Micro and Macro reflection. 


¢ Panchadasi — 6 chapter = Micro — Macro reflection. 


¢ One Kutasta chaitanyam gets reflected in Micro — Macro. 
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Sharira Trayam 


How we get reflecting medium? 





Prapancha Trayam 


Who is responsible to provide Reflected Medium? 
Maya provides 2 Reflected Medium. 


It is responsible for appearance of Jiva and Ishvara — Vyavaharically, 
empirically. 


Maya manifests Jiva & Ishvara in the form of reflected conciousness by 
providing individual reflecting medium and total reflecting medium. 


How it produces? 

By creating 2 types of reflections. 
Vyashti Aabasa — Jiva. 

Samashti Abasa — Ishvara. 


Without Maya, no Jiva or Ishvara reflection. Only Original Conciousness, 
which is neither Jiva or Ishvara called Brahma chaitanyam — Original 
Conciousness. 


How do you know all these? 
Upanishad teaches us this lesson. 


Narsimha Uttara Tapaniya Upanishad — studied in 6 chapter — Verse 133 — 
Chitra Deepa Prakaranam.. Same idea. 


Ishvara not created in time. Maya is Anaadi and Maya created Jiva + 
Ishvara is Anadi. 


Maya provides Reflected Medium — to Jiva & Ishvara. 


Jiva + Ishvara — Vyavaharika Satyam — Mithya only. Both Pratibimba 
chaitanyam. 


Jiva + Ishvara created the rest. 
5 elements from Ishvara. 


Jiva or Ishvara alone can’t create. Co-operative Endeavour. 
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¢ Karma important to decide svarga and Narakam. 


¢ Done papams to suffer. 


Ishvara 





Samanya Karanam Visesha Karanam 


Verse 4: 


From the determination of ISvara to create, down to his 
entrance into the created objects, is the creation of ISvara. from 
the waking state to ultimate release, the cause of all pleasures 


(oll @ ‘ . ‘ a ‘a 
MASS TATA A ‘ IIe and pains, is the creation of Jiva. [Chapter 7 — Verse 4] 


¢ o . m™ A > "fe 
SSUMNSHAL aT GTR AIT | 





¢ Same verse — Chapter 6 — Verse 213 


From the determination of Isvara to create, down to Its 
entrance into the created objects, the creation is only 
Isvara. The waking state, bondage and liberation, pleasure 
and pain are the creations of Jiva. [Chapter 6 — Verse 213] 


SAMMI BAA Hiesay | 


On ‘ . ‘ ‘\ ~ 
TTF. GAR PTAHCIT 11X23 11 





¢ Ishvara creates objective universe. 


e Jiva creates subjective universe and Sorrow out of universe, by developing 
attachment to that. 


e Ishvara srishti begins by Visualisation of creation.. So Kamayata. 

¢ Visualisation = Ikshanam — with mental eye of Ishvara called Maya. 
¢ Visualisation = Maya Vritti = Ishvara Ikshanam. 

e Ishvara sankalpaha.... 


¢ Visualises Jivas Karma / phalam / which Jiva requires Manushya Janma / 
Born in USA — Singapore / svarga loka... cosmic Architect... creation starts, 
sukshma sharira created out of karana — Shariram... 


e After creation of sukshma shariram, conciousness forms reflection in 
Sukshma shariram called Jiva. 


¢ This formation of reflection in sukshma shariram is called Anupravesha. 
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Taittriya Upanishad : 


atsaraaa | TE Lal aaa | AAT Aca | He desired, ‘I shall become many and be born. He 
. er performed tapas ; having performed tapas, He created 
a Weel | ee Tangara | wed Fa | TqaEr 
~ ‘ 


all this whatsoever (we perceive). Having created it, He 


asa AMAA | oa: entered into it. Having entered it. He became the 


f: : manifest and the unmanifest, the defined and 
undefined, the housed and the houseless, knowledge 


whet a) feat ated 4.) Agta and ignorance, truth and falsehood, and all this 
" oe : : whatsoever that exists. Therefore, it is called existence. 
Witart F) et Wert T | waa | Tee 


In this sense, there is the following Vaidika verse.’ 


fea | acai pee) 





e Until then total reflection was there individual reflection had not been 
formed. 


¢ With Anupravesha, Jiva comes to manifestation. 


¢ Before Jiva was there in Karana Shariram. Jiva comes to manifestation. 
Then Bagawan comes to Anantha Shayanam then Jiva takes over... 


¢ Beginning from Visualisation upto entry into sukshma shariram — Vyashti, 
Pratibimba chaitanya Rupena — Micro reflection — Srishti is formed by 
Ishvara. 


¢ Jiva not yet come + can’t do that. 


¢ Once Jivas come and according to Karma of Jiva, Jiva will go thru 3 
Avasthas. 


¢ Jagrat, svapna, sushupti. 


¢ How long one is awake / dreaming / sleeping depends on Prarabda + also 
type of dream. 


e lf prarabda back log, can’t sleep — old age — Karma... 


e Avasthas are Jiva srishti determined by Prarabdam. 
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LECTURE 165 


Versel+2: 


¢ Introduction of chapter 7 = Trupti / Jeevan mukti attained through Atma 
Jnanam. 


Brihardanyaka Upanishad : 


Alcala Sigaritnzaaed fe qa: ! | Atmanam cedvijaniyad ayamasmiti purusah 


fafa arara WMUCATA SAC ner kimicchankasya kamaya sariramanusamjvaret II 12 II 





lf a man knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV - 4-12] 


e Atman chet vijaniyat — Ayam iti Purusha. 
¢ Verse 3—Verse 28-1" line commentary — Purusha = Jiva. 
¢ Jiva born out of this creation. 
¢ If 3 How Advaitin? Brahman / Avidya / Maya? 
¢ Maya — Avidya — Anaadi. 
¢ Don’t ask from where they came. 
when they came. 
¢ One Paramartika Brahman appears as Maya and Avidya. 


Waker appears as Dreamer and Dream world. 


¢ Maya / Avidya — like Dreamer + Dream world. 
Paramartikam — One Brahman — Appears As 


Individual / Micro reflection / Vyashti 
Jiva in Micro medium called Avidya 
Avidya pratibimba chaitanyam 


Total / Macro reflection / Samashti 
Vyavaharikam Ishvara — in Macro medium called 
ete itil alee Maya. 
Maya Pratibimba Chaitanyam 
Samanya Karanam 


Reflection also Vyavaharikam 
Visesha Karanam — Karma — Punya 
Papam. 





¢ Maya / Avidya — can’t be counted. 


¢ Once reflection is formed, reflection also part of Jagat — Vyavaharikam. 
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e Entire Srishti is co-operative endeavour between Jiva + Ishvara 
(Partnership). 


- Gives blueprint thru Punya / Papa - Has skill / experience / knowledge + 
Karma. Material for 12 Lokas-—6 Up/ 6 


down. 
- Which Uttama / Adhama Shariram 
will get what loka. 





Verse 4: Jiva 
1) Was there in Karana shariram not active. 


2) Becomes active when Sukshma Pratibimba Chaitanya is formed by 
Pravesha Tat-srishtva... 


3) Jiva goes thru 3 avasthas... 


When Sukshma fully functioning > Jagrat 
When Sukshma partly functioning > Svapna 
When Sukshma dominant > Sushupti 


Brahman as Ishvara : 
¢ Visualisation — upto entry into sukshma shariram — is job of Ishvara. 
¢ Pancha buta Srishti — Chaitanyam Reflection in Sukshma Shariram. 
¢ Individual chaitanyam formed and Jiva Active.. 
¢ Keeping in view condition of sukshma shariram. 
¢ Jiva goes through Waking / Dream / Sleep — problems. 
¢ Jagrat — upto Moksha associated with Jeeva. 
¢ Ishvara — doesn’t require liberation. Has no bondage. 
e Avasta Trayam refers to bandah. 
¢ Moksha — refers to liberation. 


¢ From Jagrat upto Videha Mukti.. Belongs to Jiva.... 
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Verse 5: 


The substratum of illusions is Brahman, the immutable, 


‘a ‘a 
DOTS yay HZNTA SUSY: | associationless, pure consciousness, the Self of all beings. 
e O " i) 


When through mutual superimposition Brahman becomes 
associated with the intellect, an association which is 


‘ | 7S | SOBICINE! Teo | I | phenomenal and not real, He is known as Jiva or Purusa. 


[Chapter 7 — Verse 5] 





Brihardanyaka Upanishad : 


Acard Sigaritnazaaed fe qa: | | Atmanam cedvijaniyad ayamasmiti purusah 


fa faasrnet rar WUC TA SaAL Wer kimicchankasya kamaya sariramanusamijvaret II 12 II 





If a man knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV-4- 12] 


e Purusha — refers to Jiva (Chapter 7 — 297 Verses) 
Who is Jeeva? Definition 


¢ Buddhi Pratibimbita chaitanyam Conciousness reflected — located — 
formed in the mind is Jeeva. 


What type of Mind? 

¢ Mind which has no real relationship — Asanga with Original Conciousness. 
Why no real relationship? 

¢ Mind is Vyavaharika Satyam. 

¢ Original Conciousness is Paramartika satyam. 

¢ Therefore No real relationship — Asanga. 


e Therefore Conciousness is reflected in the mind — which does not have real 
relationship with original Conciousness. 


¢ Mind is only Vyavaharika Satyam. 
How reflection is formed? 
¢ By mutual transference of attributes. 


e Anyonya adhyasa between Original Conciousness + Mind 


\V \V 


Paramartika Satyam Vyavaharika Satyam 
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¢ In proximity, attributes seemingly transformed. 


- Conciousness transferred to mind & Mind Location / Limitation / which doesn’t belong 


gets Conciousness / Reflection to Atma is transferred to Atma. 


- Atma seems to have location and limition. Inert mind seems to be sentient. 
Original Conciousness transferred to mind 
as Reflected Conciousness. 
Reflected Conciousness in mind is called 


Jeeva = Purusha. 





What is Nature of Original Conciousness? 


Vv 

Adhishtanam / Substratum / Paramartika Satyam. 
¢ Mind = Vyavaharika Satyam. 
¢ Brahmaha = Mithya = Vyavaharika Satyam = Mind 
¢ Mind = Reflecting medium. 
¢ Reflected Conciousness alone = Jeeva... 
¢ For reflecting medium, original Conciousness is .... 

V 
Adhishtana called Atma = Real I. 

¢ | don’t know that. Therefore | worry / struggle in life. 


¢ Real |— neither the mind nor chidabasa but original chit Kutasta Asanga 
Chid Vabhuhu.... 


What type of Original Conciousness? 


¢ Kutasta — Changeless unlike chidabasa — always subject to change. 


1222 


e When mind disturbed, chidabasa disturbed. 


¢ When sun reflected in water surface, reflected sun also is moving with 
water. 


¢ When reflecting medium travels from one body to another, chidabasa also 


travels. 


Reflected Sun 


Chit / Chaitanyam 


- - Located 
- Paramartikam 


- Moves from one body to 
another. 





¢ Chit —Paramartikam takes avataram descending down. 


¢ Reflected Conciousness is Avatara of Original Conciousness & Vyavaharika 
Satyam mithya. 


e¢ Is Chidabasa same as original chit? 
¢ Is Reflection identical with original or different from original? 
¢ Both identical and different. 


¢ Don’t ask where is picture — but we ask where am I? identifying with 
picture. 


¢ This is my father / mother — means he is equating Reflection — image with 
original. 


¢ Garlanding statue... visualising person... from one angle, original alone 
appearing as image. 


¢ Therefore identical — ok. 
Not identical : 
¢ Statue — Inert 
Photo — Inert 


Father /|—Chetana 
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¢ Original Conciousness + Reflected Conciousness — has Bheda — Abheda 
Sambandha. 


¢ In Shastra, talk as identical / different. 


¢ Chapter 4 — Gita : | Revealed vedas in the beginning of Srishti. Not born 
recently... 


¢ |as Avatara Vishnu + Original Vishnu different and identical. 


Original Vishnu 
Rama different from Vishnu 





Takes Avatara of Rama 


¢ Therefore can say Rama = Vishnu 


¢ Original Conciousness taken Avataram as Reflected Conciousness is called 
Jiva / Purusha. 


Gita: 


Taare aaa FICOGE Uae: | An eternal portion of Myself, having become a living soul in the 
e 


world of life and abiding in Prakriti draws (to itself) the 
4:4 Oates mT j rar t mT z qi rf | 9Y.\9 | (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Verse 6: 





Jiva, with Kutastha as his substratum, becomes an agent 


Cc . -. ® S eo WT .. 
STS THAT ST VTATSTSI HAT A q | and seeks liberation or the pleasures of heaven and earth. 


Cidabhasa, the reflection of pure consciousness, alone 


* * r r rr « r . . . - . . 
Hal MISA ay. FASS LEI cannot be so, for superimposition is not possible without a 
substratum. [Chapter 7 — Verse 6] 





¢ Reflected Conciousness Adhishtanam = Original Conciousness. 


¢ When you use Jeeva, do you include Original Conciousness or not or only 
Reflected Conciousness. 


° We give different name to Reflected Conciousness and Original 
Conciousness. 


¢ Both always together. 


¢ Understand Reflected Conciousness as Jeeva + Original Conciousness as 
Kutasta Atma. 
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¢ Reflected Conciousness + Original Conciousness inseparable — 2 reasons. 


a) Original Conciousness — all pervading — wherever Reflected Conciousness is there, 
Original Conciousness must be there. 


cane In Mirror Reflected Sunlight Original Sun 


Must be there it. If there is 
reflection 





How do you know? 


¢ Once you remove mirror, reflected sun light goes away but original 
sunlight continues to be there. 


¢ lf mirror goes, place should become dark. 
¢ Abasa + Adhara chaitanyam together. 
¢ Yatra yatra jeeva tatra tatra kutasta — Jeeva always includes Kutasta. 
¢ Jeevo Braheiva na para.... Jeeva includes Kutasta. 
e Jeeva and Kutasta goes thru Jagrat, svapna, sushupti, including kutasta. 
¢ Can’t leave because its all pervading. 
b) Abasa Chaitanyam Mithya can’t exist without Satya Kutasta. 
¢ Isness borrowed from Kutasta. 


¢ Jeeva is eligible candidate — Adhikari for pursuit of Moksha.. Sravanam / 
Mananam / Karma Yoga / Upasana Yoga... how? 


¢ Not independently — but alongwith Adhistanam. Original Conciousness — 
Kutasta Chaitanyam. 


¢ |am doing Sravanam. 
e Pure Chidabasa doesn’t exist. 
e |—can’t refer to Kutasta. Kutasta has no ears. 


e Jeeva mixture Sa —Adhistana = along with Original Conciousness Kutasta 
sahita Jiva. 
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¢ Jiva = Reflected Conciousness + Conciousness. 
e Mithya can’t exist without back up of Satyam. 
¢ Abasa Chaitanyam can’t exist without back up of Adhara Chaitanyam. 


¢ Reflected Conciousness can’t exist without back up of Original 
Conciousness. 


¢ Jeeva can’t exist without back up of Kutasta. 


¢ Isness borrowed from Kutasta — Chidabasa can’t independently exist 
separately, distinctly. 


¢ IsJiva Satyam or Mithya? 
Vv V 
Chit part Chidabasa 
¢ Isishvara Satyam or Mithya? 
V Vv 
Beneath as  Chidabasa 
Adhistanam Vyavaharikam 
¢ Mix of both at any time, no pure Chidabasa Jiva or Ishvara. 


Verse 7: 


x, a THA . | When Jiva having the immutable Kutastha as his basis 


wrongly identifies himself with the gross and subtle bodies, 
he comes to think of himself as bound by the pleasures and 
pains of this world. [Chapter 7 — Verse 7] 


el Ale DaNiess Braswwasa sil! 





¢ |=Jeeva + Kutasta 
e Aham = Mishra Chaitanya Rupaha 
Abasa + Adhara Chaitanyam 


¢ Till we do viveka, we don’t know difference between Abasa + Adhara 
Chaitanyam 


¢ Jiva part — more evident than Kutasta — Character. 
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¢ Ishvara / Adhara part — screen — non evident. 


- Claim!am Samsari / Husband / Boss / Owner - Adhistanam 
- Vishvam Pashyati Karya — Karanaya. - Aham Brahma Asmi 


- Maya Paribrahmita... - |am Sakshi / Nitya / Sarvagata 

- Agyana Avasta — Kutasta disclaimed - Claim Kutastam 

- 3 States /5 Koshas / 3 Bodies - As Sakshi, disclaimed 3 states as Abasa reflection 
- Mithya - Jnana Avasta. 





Verse 8: 


qWaeRe TareeReesSrvarne | When Jiva gives up his attachment to his illusory portion, 
the nature of the substratum becomes predominant and he 


et Aat PaSIISa Sts Saat qed TAT realizes that he is associationless and of the nature of pure 
consciousness. [Chapter 7 — Verse 8] 





e Vedanta focuses on Adhara, Kutasta, Amsha — Adhishtana Amsha -— of I. 


e¢ Nitya, Sarvagata, Sthanu... Gita a chapter — Verse 12 — 25 .... Focuses in 
Kutasta part. 


e Which deserves attention? 
¢ Chidabasa — Mithya — insignificant. 
e Mix is there but attention focused on Kutasta Amsha. 


¢ Chidabasa Amsha of Aham withdrawn called Tiraskaraha... Ignoring, over 
looking, not counting. Mithya part of Aham is negated, falsified, 
sublimated and Kutasta is given importance. 


Ashtavakra Gita : 
¢ Start morning with Kutasta Pradhana. 


e |, not Chidabasa | — related to mind. Because, Chidabasa is reflection in 
mind. 


¢ Mind has linked to body, body has linked to children... Abasa Pradhana 
Aham. 


¢ Start with Adhishtana Pradhana l, then it is Jnana Yoga way otf life. 


¢ When Kutasta is Pradhana, will say Asangaha Asmi. 
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¢ Never claim —1!am Boss / Owner / Father / Son... relationship which is 
Sasangaha. 


¢ |am Asanga Original Conciousness — | am free or bound depends on which 
part of Aham | claim. 


Chidabasa Amsha 






Intelligent / Claim with smile 
Frown / Sulk / Castroil face 
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LECTURE 166 
Chapter 7 — Verse 8 — 298: 


Brihardanyaka Upanishad : 


Acard Sigaritnzaaed fe qa: | | Atmanam cedvijaniyad ayamasmiti purusah 





fafa arara MCCA TA SAL i || kimicchankasya kamaya sariramanusamjvaret II 12 I! 


If aman knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV-4- 12] 


¢ Analysis of Jeevan Mukti... 
¢ Verse 3 —28- General interpretation of 1° line. 
Mantra in Verse 1: 
¢ Purusha should know the Atma. 
¢ Jiva /Purusha Atmanam Vijanyat. 
¢ Jiva should know Kutasta Atma. 
¢ Jiva = Chidabasa = Reflected Conciousness — Reflected in Buddhi / Mind. 
¢ Reflected Conciousness = Jiva — That alone is Pramata the knower. 
¢ Chidabasa can never exist alone. 
¢ Mithya reflection can never exist separately / Independently. 
¢ Reflected Conciousness presupposes Original Conciousness. 
False snake can never exist independently without a rope. 
¢ Similarly false chidabasa can’t exist independent of chit. 
¢ Reflected Conciousness always includes chit. 
¢ Jeeva = Chit Sahita chidabasa. 
¢ Always Reflected Conciousness + Original Conciousness exist as Mixture. 
¢ None exist alone. 


¢ Wherever / whatever Reflected Conciousness — Original Conciousness is 
there — because Original Conciousness is all pervading + Adhishtanam. 
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¢ Whenever Original Conciousness is there Reflected Conciousness may not 
be there, but as long as Reflected Conciousness is there, living beings are 
there, there Original Conciousness will be associated with Reflected 
Conciousness. 


¢ Inall living beings, no pure Reflected Conciousness or pure Original 
Conciousness exists. Mixture alone is there = Meaning of Aham. 


¢ Original Conciousness Sahita Reflected Conciousness. 


¢ Reflected Conciousness Sahita Original Conciousness. 


When | talk about myself - Aham 
Original Conciousness Amsham Reflected Conciousness Amsham 


Verse 7: Lay Person 


¢ Doesn’t know | am mix of Reflected Conciousness + Original Conciousness. 
Refers to Reflected Conciousness part only. 


¢ |am limited Jiva. Gone thru Several births / with travel. Children will do 
Sradha.. Refers to Reflected Conciousness Pradhana Aham verse 7. 


¢ Brahmam Sthaha — Mithya, Adhyasa chidabasa. 


Verse 8: 


Jnani understands 2 Amshas 


- Discounts Reflected Refers to Original Conciousness 
Conciousness part. only 


- Doesn’t value it 
- Does Tiraskara — ignoring / 
discounting 
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e Using Reflected Conciousness, keeping Reflected Conciousness.. Ignore 
Reflected Conciousness to say | am Original Conciousness = Baga Tyaga 
lakshanam. 


¢ When | forget Reflected Conciousness + Refer to Original Conciousness, no 
Punarapi Jananam / Maranam. 


Mandukya Upanishad : Karika 


7 fava q arora TEI a 4 aqn: | Na nirodho na cotpattir-na baddho na ca sadhakah, 
4 aay FY qm saa qTAaal | 32 | na mumuksur-na vai mukta ityesa paramarthata II 32 II 


There is neither dissolution, nor birth ; neither anyone in bondage, nor any aspirant for wisdom ; neither can thee be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [II — 32] 





¢ Inthe wake of knowledge, Jeeva knows Aham Brahma Asmi, Adhishtana 
pradhana. 


Verse 9: 


oe Tt > Doubt:) How can the idea of egoity arise in the detached 
AMSISeHla HAA Dey | ( 
: Kutastha? you have to attribute egoity to it. (Reply:) ‘I’ is 


used in three senses, of which one is primary and the other 


~ . Co rs we 
Cpl FAT sana sarersgase@ae IS 1 two secondary. [Chapter 7 — Verse 9] 





Purva Pakshi Important Question : 
¢ Who says Aham Brahma Asmi. 
¢ Chit or Chidabasa Kutasta 


\V 


Pramata / Knower 
Vv 
Knower never can be Brahman. Can know / claim many things not Brahman. 
¢ Brahman = Infinite = Brihat Tamatvat Brahma definition. 
¢ Chidabasas pervasion upto skin level. 
Chidabasas pervasion as Big as Reflected Medium. 


¢ Reflection can’t extend beyond my Skin / Nail / Hair your mosquito bite 
doesn’t touch my skin. 
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Brihardanyaka Upanishad : 
¢ Chidabasa doesn’t pervade Nail / Hair. 
Vv 
Otherwise, In Barber shop will scream. 
e Pain in head, not in hair. 
¢ Chidabasa — not all pervading — can say many things. 


¢ Therefore It can’t say —1 am Brahman. 


Chit : 
¢ Chit is Brahman — Not Pramata, Vakta/ Knower / Talker / Thinker. 
¢ Can’t say Aham Brahma Asmi. 
¢ Need not know Aham Brahma Asmi. Doesn’t have Samsara problem to say 
Aham Brahma Asmi to know. 
¢ Chit — Can’t say Anything. 
Answer : 


¢ Chit —Chidabasa mixture alone can say Aham Brahma Asmi. 

¢ Pure Chit + Pure Chidabasa is not there. 

¢ All individuals — mixture. 

¢ Jagrat + Svapna — have Chidabasa called Viswa + Teijasa. 

¢ Sushupti— Karana Sharira is there — Chidabasa there called Pragya. 
¢ No Avasta in which pure chit exists. 

¢ How mix claims Aham Brahma Asmi? 

¢ One part Brahman — other part not Brahman. 

¢ Question shouldn’t come in rest of Jeevan Muktas life. 


¢ One who says is mixture. 
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When mixture says Aham it can 
have 3 meanings 


Mixture 


- Only Chidabasa by Baga 
Tyaga lakshana 





- Vachyartha / Amukhyartha - By Baga Tyaga Lakshana 
- Vachyartha / Mukyartha — seeerdanyimesning - Lakshyartha secondary 
Primary meaning ing. 
Purva Pakshi : 


e Aham can’t refer to Asanga — Kutasta — Adhishtanam. 
¢ Chidabasa | — alone has capacity to say I. 
¢ Original Conciousness — has no capacity. 


Verse 10 : Very important portion 


The immutable Kitastha becomes identified with the 


; | reflected intelligence, Cidabhasa, due to mutual 


superimposition. This is the primary meaning of 'I' in which 


UPA HATA Yo? WY IR II the spiritually dull people use it. [Chapter 7 — Verse 10} 





¢ Aham-— Mukhyartha — primary meaning refers to mixture. 


¢ Nature of Kutasta and Reflected Conciousness mixed together by mutual 
transference of attributes combined together. Know there are 2 entities. 


¢ Taken as one entity. 


¢ This is a snake referred to rope. 


2 things are there 


Real Rope 
- 2 known by wise - Ignorant — doesn’t know 
- Satyam / Mithya 


- Question : Doesn’t arise 
Moodah. 
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Satya Amsha Anruta Amsha 


- Original Conciousness / Atma / Chit - Chid Abasa 
- Limitation of Chidabasa transferred to chit - Taken as Aham Satyam 
- Chit taken to be limited - Chidabasa taken as Real. 
- Reality transferred to Chidabasa. 


ee 


- But they are experienced as one real finite - See one finite Real Conciousness. 
Conciousness. Because of mixture of Original - Finite — Not real 
Conciousness + Reflected Conciousness. - Real — Not finite 





¢ Mix is Mukhyartha — Primary meaning of ignorant. 


Verse 11: 


: eC 'l' in the two secondary senses refer to either Kutastha or 
4 i Tape Te at A cca Cidabhasa but one is differentiated from the other. The 


wise use the same word 'I' either in the worldly or in the 


Taraur TAS HSEMR lh q ale 1122 || philosophical sense, meaning Cidabhasa or Kutastha 
respectively. [Chapter 7 — Verse 11] 





Secondary meaning — Lakshyartha : 
e 2 secondary meanings used only by wise person. 


¢ Wise can’t mix up the 2. Viveki — of chit / Chidabasa. 


Chidabasa 





¢ Most important part of Atma / Anatma — Viveka. 


¢ Be intensely aware —Aham can refer to chidabasa mix or chit part after 
Sravanam / Mananam / Ninidhyasanam. 


¢ In all we are separating Chit + Chidabasa only. 


¢ When will wise refer to Chit and Chidabasa part. 
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Private Room / Mananam Laukika Vyavahara worldly transactions 


Nantap Pragyam Disciple of / born. 


Never / appears / disappears Jayanti — celebration for Chidabasa. 
Always is / “Being” Vardanti — celebration for Chidabasa. 
Shastriya Vyavahara — “Tat Tvam Asi” Appearance + disappearance only for 
Jnani knows — Aham Brahma Asmi Chidabasa. 

Tat Varith = wise — employs secondary Agyani employs primary — Meaning 


meaning — Amukhyam Vachyartha mukyham. 


: (Not Kevala Chit / Chidabasa) 
Aham 2 secondary meaning of 
Intellectually separated not 
mixture by Baga Tyaga Lakshana . 
physically. 


Chidabasa separated from Chit Chit separated from Chidabasa 


¢ Separated in my knowledge — Says / utters / speaks. 


In Shastric Transaction / Veidika In worldly transactions 


Chit / Kutasta - | will merge into Ishvara at death. 
Only one total no mergence - Vyashti merging into Samashti alone is 
No Vyashti / Samashti Chidabasa. 
Nitya Mukta Always - Sharira Traya Pratibimbam of Jnani merges 
Lakshyartha into Prapancha Trayam Pratibimba Chaitanyam 
of Ishvara. (Videha Mukti) 
- Vachyartha. 











Verse 12: 


We . ° A ~ ° : ° 
CMPHAGNSS TSAaMeh Fa | From the conventional standpoint, the wise use the 


expression, '| am going', meaning Cidabhasa, differentiating 


Tacs TasTHTs Porn Taq IRN I it from Kutastha. [Chapter 7 — Verse 12] 





¢ Wise during transactions — travelling etc refers to Chidabasa part. 
¢ Mix-—not going — chit can’t go... 
¢ Chidabasa alone goes Kutasta Vichutya 


¢ Chidabasa intellectually separated from Kutasta. 


ee 





- Applies to mixture - Applies to Chidabasa 
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e Vivakshati — Intention difference — no difference. 
Attitude difference in expression. 


Verse 13: 


From the philosophical standpoint the wise mean by their 


‘I’ the pure Kutastha. In this sense they say: ‘| am 


unattached. | am the Spirit Itself.’ [Chapter 7 — Verse 13] 





e Shastriya Drishti applies only to Kutasta. Wise use Aham Shabda — 
(Prayunkte) 


e¢ In Vedanta class + in meditation — Punah Punaha — Aham — Asanga.. Both 
Kutasta + Chidabasa, there intention is only to refer to Kutasta. 


¢ Chidabasa is never Asanga. 
¢ Chidabasa is 1° connected with mind (Reflected Medium). 
¢ Mind connected to Body. 
¢ Body connected to Relations — Father / Boss / Sister. 
e Uses (Prayunkte) Aham only in Kutasta part of mix. 
¢ If Chidabasa goes away, then no difference between Jnani and object.. 
¢ Inert: Chit alone is there without Chidabasa. 
¢ To separate Aham Chit Asmi, needs Chidabasa, should be Chetanam. 
¢ lam Achetana Vastu without Chidabasa! 
¢ Pure chit in terms of understanding — Kevala Kutasta. 
¢ Aham chid Atma — Asanga Asmi. 
Vv 
11" Verse : Loke... 12" Verse..... 13 - Vedika. 


© 12 2 13" verses connected in Verse 11. 
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LECTURE 167 


¢ Subject of Jeevan mukti — Brihardanyaka Upanishad 4 — 4-12. 

¢ Verse 3 — 28 — Brief summary. 

¢ Purusha should know Atma. 

¢ Human being = Jeeva — Consisting of 2 portions chit and Chidabasa. 
1) No pure chidabasa — because it is mithya and it can’t exist independently. 

¢ No pure chit — without chidabasa. It will not be a living being. 


¢ Living being = Mix of Reflected Conciousness + Original Conciousness = 
Purusha = Jeeva. 


2) When Jeeva focuses attention on Chidabasa Pradhanam, conclusion is : 
¢ |am Asmsari — fact, travelling from Body to Body. 


¢ When focused on Original Conciousness — says — | am Asamsari, Muktaha. 


How do | look upon myself 
Chit Pradhana Chidabasa Pradhana 


3) Who says Aham Brahma Asmi? 


- Not Brahman because Mithya - Brahman 
- Incapable of saying 


3 Meanings of Aham 
Mixture Primary meaning Secondary meaning 1 Secondary meaning 2 


Kevala Chit by wise person. 
Done Drk / Drishya Viveka 
Atma — Anatma Viveka 
Both coexist in one place 
Uses Aham as Reflected 














Ignorant uses this. - Kevala Chidabasa 


Slay mi : - Original Conciousness set 
Don’t know Adhara / Abasa aside in Vyavahara (Baga 


Mix Satyam or Anrutam - Tyaga of Original 


ignorant. , 
profane Conciousness) 


Conciousness in some 
context / as Original 
Conciousness in another 


Say : 

This is snake mixes rope / 
snake. 

Mukhya Artha — Popular 
meaning. 


context. 
Uses Baga Tyaga Lakshana 
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e Wise never uses primary meaning. Has no confusion. 
e Wise uses secondary meaning 1 — Chidabasa (Laukika) 
Wise uses secondary meaning 2 — Chit (Sastriya Vyavahara) 


¢ lam Jnani status — also limited. Therefore Jnani never says | am Jnani — 
which refers to Chidabasa. 


¢ Jnani status — knower category Belongs To chidabasa Reflected 


Conciousness 
e Ajnani status — not knower category 


Manisha Panchakam : 
¢ Jnani doesn’t say —| am Jnani 
¢ Claims : Braheiva Na Brahma vitu. “l am Brahman — not 1am Jnani” 


¢ Mere Shastriya Original Conciousness — secondary meaning 2 by Baga 
Tyaga. 


¢ Pratasmarami.. Remember Original Conciousness at dawn of day... | 
myself am appearing as Jeeva + Jagat / Ishvara. 


Verse 14: 


(Doubt:) Wise or ignorant are terms that can be applied to 


- = Tot Sit. | Cidabhasa and never to Kutastha. Then how can Cidabhasa, 


Re aoe who is different from KUtastha, say: 'l am Brahman or 
Ta GD HAATHS: HEVISSNA FAN | 1ev 11 : 
; > q LIK Kutastha'? [Chapter 7 — Verse 14] 





Purva Pakshi : Question 
¢ Purusha should know Atma - upanishad says. 
¢ Upanishad giving instruction to know. 
¢ Referring to knower principle —Jeeva. 


¢ Purusha should know.. What is meaning intended by shastra. 


Mix Mere Reflected Conciousness Mere Original Conciousness 
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ls commandment directed to : Mix — Reflected Conciousness — Original 
Conciousness? 


Meaning applies only to knower principle - Reflected Conciousness — 
Because Original Conciousness not knower. 


Mix — can’t know — Original Conciousness part. 


Therefore Purva Pakshi : It is addressed to only knowing part — Pramata — 
Reflected Conciousness part. 


Therefore only Kevala Reflected Conciousness part has to gain knowledge. 
Original Conciousness — Nirvikara — can’t join in knowing action. 


Therefore Reflected Conciousness alone has to know. 


Reflected Conciousness can know Atma — how? 


| am Reflected Conciousness and | have got another part Adhara Original 
Conciousness — only Reflected Conciousness is knowing. 


Reflected Conciousness doesn’t have power to claim - | am Original 
Conciousness. Can only claim — | am Reflected Conciousness. 


Knower can never claim | am Asamsara. 

My Adhara Kutasta is Asamsari. 

Original Conciousness can’t be referred to Aham. 
Aham can be referred only to Reflected Conciousness. 


Can say Original Conciousness is liberated, Adharam liberated. 


Purva Pakshi : 


| am Samsari — gets Ananda. Vedanta says — | am free. 


Verse Meaning : 


Knower status and Ignorant non knower status — both attributes 
knowerhood / non-knowerhood — are attributes. Both belong to Reflected 
Conciousness only, not Original Conciousness. Atma — Adhara — Kutasta 
Satya chaitanyam. 
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¢ |—Chidabasa — now Agyani become Jnani — Progress from Agyani 
Chidabasa to Jnani Chidabasa status. 


¢ Can’t claim — 1! am Original Conciousness. 


¢ | have Original Conciousness as Adhistana / Adhara and that Original 
Conciousness is free. 


© SUN not ThIT6OT. 
¢ He is free / Turiyam — Non knower is free. 
¢ How Reflected Conciousness comes to know Kutastaha Asmii... 


¢ How Reflected Conciousness ever claims | am Original Conciousness. 


¢ If it claims, it is Misconception / Adhyasa / wrong knowledge. It is 
erroneous knowledge not Jnanam. 


Verse 15 : Very Important Answer 


(Reply:) There is no harm, for Cidabhasa has no real 


oe + : 
qd sTeQaclhTs: fp CIDE SC existence independent of Kutastha. An image in a mirror is 


not distinct from the object of which it is a reflection. When 


r ‘ "=, - 
TMA FRAT HCOACAM AIT L124 | | the adventitious factors are negated, only Kutastha 


remains. [Chapter 7 — Verse 15] 





¢ For communication — Reflected Conciousness / Original Conciousness — 
Split given without this, can’t explain : 


o Travel of Jiva 
o Atma is all pervading 
o Plurality of Jivas. 


¢ Helps in communication but fresh problem 2 come. Separate substance 
like Desk + Swamy. 


¢ 2 words — not 2 separately existing Conciousness. This is side effect of 
introducing Reflected Conciousness / Original Conciousness. 


e Learn to say —| am Original Conciousness — Putting on mask of Reflected 
Conciousness in the empherical place. 


¢ |-—Original Conciousness myself am appearing as knower. Knowerhood is 
my own unreal mask, with unreal mask — Reflected Conciousness — | am 
claiming | am really Original Conciousness. 
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¢ Don’t separate Original Conciousness + Reflected Conciousness as 2 things. 
¢ Original Conciousness — Away + not call on mobile. 
¢ Not deal it as 2 separate things. 
¢ Wave recognises | am water. 
¢ Wave — Mithya, Water — Satyam 
Wave — Adhyastha — Water — Adharam 
Swami Dayanad : 


¢ Don’t use constantly Reflected Conciousness / Original Conciousness, not 2 
things. 


* Reflected Conciousness doesn’t exist as 2° and as separate entity. 


¢ Reflected Conciousness — Empherical appearance of Original Conciousness 
itself. Masked appearance of Original Conciousness. 


¢ Original Conciousness is core of Reflected Conciousness. 

¢ Original Conciousness is Svarupam of Reflected Conciousness. 
¢ Rope is Svarupam of Snake. 

¢ Reflected Conciousness can use | — which is its core. 

¢ Therefore nothing wrong by saying | am Original Conciousness. 
¢ Empirically masking + playing role of knower. 


¢ Instead of saying —| have Original Conciousness somewhere and that 
Original Conciousness is free. 


Chidabasa 





Upadesa Sahishri : 18 Chapter 
e Never say | am chidabasa with chit. 


¢ Say:!am chit, empirically functioning with mask of unreal Chidabasa. 
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¢ Not inside me / below me.... 
Practice : 
¢ lam chit with mask of chidabasa. 
¢ Talkinghood / knowerhood / limitations, mask is unreal. 
Verse Meaning : 
¢ Ayam Na Dosha — this is not wrong. 
¢ Chidabasa : Claiming | am chit is not wrong — why? 
¢ Because chidabasa has chit as its very nature / content / substance. 


e Chit — Chidabasa — not 2 substances. 


Chidabasa has Svabavaha 
Svarupam of Kutasta 


¢ lam chit with mask of knowerhood empirically. 





¢ Chidabasa mask is temporary vesham. 

¢ lam chit — fact. 

¢ Chidabasa can’t be knower unless | am behind. Coat can’t go to office. 
Joke : Nasimddin Mullah : 

¢ What is big sound. 

¢ Just coat fell down. Why noise? 

¢ When it fell down, | was inside that. 

¢ Coat can’t walk / talk. 


¢ Chidabasa can’t even exist because performer behind coat / chidabasa is 
the chit. 


¢ With chidabasa coat, | am functioning as knower. 
e Kutasta alone remains as reality. When he claims | am Kutasta. 


e Since chidabasa unreal and chidabasa remains as | — because chidabasa is 
falsified at the time of knowing / claiming, | am Kutastaha. 
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Verse 16: 


POMS sais eat waa wt aac | 


(Doubt:) The idea, 'l am Kutastha' is also illusory. (Reply:) 
Who denies it? Any motion attributed to the snake 
superimposed on a rope is unreal and cannot be admitted. 





rr z T “a aS Ife G 
We GATaTHS TSA TSFSIT NRE [Chapter 7 — Verse 16] 


lam knower — some chit free. Part using | am chit. 
| am Kutasta — who is knower — How? 
| function as Mithya knower using mask of chidabasa. 


In the Vyavaharika Prapancha, empirical world, | — chit put chidabasa mask 
— unreal. 


| have knower role. Using knowerhood claim | am really chit only. 
Wave — water — 2 words. 


d t 
Wave need not refer to water as 3°" person, but can refer as 1° person — | 
am water. 


Thru Adhyasa chidabasa, | am atma. 


lam Kutasta Chit. Absolute reality — won’t talk. Using mask of chidabasa, 
talking to you. 


lam writing with pen. Therefore become writer. Without pen not writer. 
V 
Incidental pen, not part of me 


Aham Brahma Asmi using Mithya Chidabasa, Mithya status, get knower 
status in Vyavaharika. Prapancha mask Mithya — knower status Mithya. 


Using knower status, know | am Brahman with Mithya chidabasa and 
mithya knower status, get mithya knowledge. 


Knowledge belonging to empirical world is mithya. 
Knowledge | am Kutasta. 
Kutasta saying, using Mask of chidabasa / instrument like you use pen. 


Bodha is mithya — Emphirical knowledge unreal only. Purva Pakshi’s 
statement. 
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Vidyaranya : 


Logic : 


Whatever Chidabasa does, Chidabasas function also Mithya. 


lf Rope snake is unreal / mithya, after knowledge | say snake goes away. 
Going away of snake unreal. 

Snake unreal, Snake movement unreal. 

Dharmi Mithya, Dharma Mithya. 

Substance Mithya, property / function Mithya. 


Chidabasa Mithya, Chidabasas action of knowing / process of knowing 
Mithya. 


Visarpanam = going away. 


Srip — Sarpati — Slithering / unreal only. 


Purva Pakshi : 


Aham Brahman Asmi Jnanam Mithya. 
a 
Not Satyam 
If knowledge unreal, liberation gained also unreal. 


Example : Global tour for Rs. 725 — Keep globe and go around — customer 
— Angry. 


What about liberation? 
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LECTURE 168 
Verse 16 : Brihardanyaka Upanishad : 4- 4-12 
¢ Brief commentary on Brihardanyaka Upanishad : 4 — 4-12 — Verse 3 — 28. 
1) Purusha Jiva — should gain knowledge of atma — real nature — Kutasta Svarupa. 
¢ Purusha Atmanam Vijaniyat.... 
Jeeva Kutasta Svarupam Vijantyat. 


2) What is meaning of Jiva who has to know Atma? 


Mix of 
cease op Reflected Conciousness 





Chidabasa 


3) Who is knowing | am Kutasta? 


lam 
Mix — Original Conciousness i Reflected Conciousness 
, Original Conciousness alone 
+ Reflected Conciousness alone 


Not mix: 
¢ Knowing capacity only with Reflected Conciousness. 
¢ Kutasta is Nirakara. 


¢ Doesn't have knowing capacity — not participant in knowing project. Mix 
cant say. 


Not Chidabasa: 
¢ Can’t say Aham Brahman Asmi. 
e \tis limited chidabasa. 


¢ Can only know Kutasta there is down below can refer as that Kutasta — Not 
say Aham Kutasta.... 
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Vidya: 


When we use chidabasa, you assume it is separate entity, standing 
separately from Kutasta. 


And as though chidabasa can independently exist and function. 
Understand — Chidabasa can’t independently exist and function. 

lt depends on Adhistana Atma. 

Kutasta is very substance behind chidabasa. 

Therefore Kutasta alone with chidabasa medium is doing everything. 


Kutasta associated with mithya chidabasa is getting Mithya knowerhood 
also. 


All the time talk as Kutasta. Kutasta is only substance. 


Start as Kutasta... |— Kutasta — who am only substance have got a mithya 
chidabasa as my coat / medium / evolving... with chidabasa, | — Kutata get 
Mithya knowledge also. 


Who is knower? 

Chidabasa not knower. 

|— Kutasta — associated with Mithya knowerhood superimposed on me. 
Why is Mithya superimposed on me and its knowerhood? 

Because chidabasa is superimposed on me. 

1°‘ called — Substance superimposed. 


2" called — Attribute superimposed. 


This is Snake 


Snakehood superimposed This is Poisonous Snake 


on Rope 
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Example : 


Purva Pakshi 


Poison is also superimposed on Rope. Because Rope only substance. 
Knowershood superimposed on substance Brahman — Atma. 

If available, | am Kutasta. 

| have Chidabasa — Superimposed on me. 

Because of Chidabasa, | have got Mithya knowerhood status. 

Who is knower? 

Kutasta knower with Mithya knowerhood superimposed on Kutasta. 


Since |am knower with Chidabasa medium, | can claim | am Kutasta Asmi. 


Instead of saying Pen is writer. 

We say : | am writer with the pen. Subject is changed. 
Instead of saying Chidabasa is knower, | change language. 
|— Kutasta is knower with super-imposed chidabasa. 
What is more important? 

Chidabasa knowerhood is Mithya. 

Doesn't affect my Asanga status. 


Kutasta with Mithya knowerhood. Says — Aham Kutasta Asmi — Aham 
Brahma Asmi. 


: Question 


| Kutasta Satya Chit with Mithya Chidabasa Knowerhood gain Mithya 
knowledge. 


lf waker in dream gets Mithya wife and Mithya son. 


Can Mithya knowledge give real liberation? 
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Verse 17: 


The idea '| am Brahman’ leads to the cessation of pleasure 
and pain of the world. There is a common saying that 
sacrifice offered to a deity must be appropriate to that 
deity. [Chapter 7 — Verse 17] 


cesta areas Gant fe acct | 


aearqen fe saRcaecitHast FAT 11291 | 





What is liberation? 

Freedom from Samsara. 

¢ Is Samsara Satyam or Mithya? 
If Satyam will never go. 


¢ Brahman Satyam — eternal and if Samsara Satyam and never goes, all 
Sadhanas useless. 


¢ Samsara Mithya... Moksha is elimination / destruction of Samsara... 


¢ Departure of Mithya Samsara can’t be Satyam. Whatever Mithya does is 
also Mithya. Liberation got by knowledge is Mithya. 


¢ Why work so hard for Mithya liberation? 
Vidya: 
¢ Mithya liberation even though mithya is capable of removing Samsara. 
¢ Has power to remove Samsara. 
¢ For problem to go... Samsara. 
¢ How Mithya liberation removes Samsara because Samsara also is Mithya. 
¢ Mithya chidabasa. 
¢ Mithya knowerhood / knowledge / liberation / Bondage. 


Mandukya Upanishad : Karika 


a fadvar a Saat AGI JT WF An: | Na nirodho na cotpattir-na baddho na ca sadhakah, 
+ wags F qth soar qTAMaal {| 32 | na mumuksur-na vai mukta ityesa paramarthata II 32 II 


There is neither dissolution, nor birth ; neither anyone in bondage, nor any aspirant for wisdom ; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [II — 32] 





¢ In Paramartika Drishti, Chidabasa is not there. 
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Therefore no knowerhood. No knowledge -— liberation / Bondage... 
Therefore don’t require liberation to negate bondage. 
All mithya but enough for our problem. 


To remove dream hunger — will require dream food even though food next 
to bed. 


Wakers food — Vyavaharika Satyam — no use in Pratibasika Satya Dream. 


Dream Waker — Pratibasika Satyam. It alone can remove dream thirst not 
Vyavaharika Jalam. 


Mithya bondage removed by mithya liberation and it alone can remove 
Mithya bondage. Because eliminator + eliminated should belong to same 
order of reality. 


If | know, Bondage is Mithya, won’t have worked for liberation. 
Need not work for liberation — why? Its Mithya. 

Until | know Bondage is Mithya, | am going to look at it as Satyam. 
Nobody works for Mithya Bondage. 


Until | know it is Satyam, | work. Bondage real for me. Before knowledge, 
after knowledge, no need to try to remove because | know it is Mithya. 
Nobody works for removing Mithya bondage. 


one de 


- Doesn’t work for removing Mithya - Doesn’t work for removing Mithya 


bondage because he doesn’t know Bondage because it is Mithya. 





Vidya: 


its Mithya. 


Therefore whole thing drama. 
Samsara will go on. 


Don’t require real knowledge for Mithya bondage to go. 


Mithya knowledge more than enough to remove Bondage. 
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¢ What is reason? 
¢ Bondage also Mithya. 
¢ Law: Applied — offering to diety. 
Vv 
Neivediyam to Tamasa / Satvic / Rajasic diety. 


¢ As is diety, so offering is. 


¢ Wakers Hunger — Wakers Food 
e Mithya Bondage — Mithya Jnanam 
¢ Yaksha Anucampaha Balihi. 


Verse 18: 


\ ae The Sruti says that Cidabhasa, based on Kitastha and 
ATS] TAT a i eT Tae known as Purusa, should differentiate Kutastha from 


illusion, and that he is then justified in saying 'l am KUtastha 


POCAMS ATT TAMITACAT CASTS TT: | IRC II (Brahman).' [Chapter 7 — Verse 18] 





e Purusha = Abhasa purusha — chidabasa backed by Kutasta, with coat of 
Kutasta. 


e Abasa Kanchukam. 


¢ Traffic police officer with dress — gets power to stop 200 cars — with 
uniform — has power. 


¢ Similarly Kutasta — powerless, with Kanchukam of chidabasa becomes 
knower with help of knowerhood does Viveka of himself. 
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Himself consists of 
Kutasta part Chidabasa part 


- Real 


- Mithya Kanchukam / coat 
- Kutasta Asmi with 


chidabasa coat. 


- Arhati = Commandment 
- Vijaniyat — should know 





Technical : 


¢ Can there be commandment w.r.t. knowledge? 


| have freedom - | don’t have freedom. 


¢ Can’t have commandment. How Vijaniyat? 


¢ Vidiling — Arhati.... 


- Fact only, | can know. 
- Therefore not action 





Sruti : 

¢ One should know Atma. 

e Atma Vara Drishtavya.. Srotavya... Mantavyaha — Ninidhyasitvyaha.... 
Brihardanyaka Upanishad : 


¢ Commands ‘Jiva’ to know... Aham Kutastaha Asmii..... 
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Verse 19: 


sTeiferarararearean)«- SSTCHA eT | In speaking of himself the common man seems to be 
convinced of his identity with the body. A similar conviction 


aeeaa urquaracarmadiad 12211 about this Self as Brahman is necessary for liberation. This 
. is the meaning of 'this' in 'l am this’. [Chapter 7 — Verse 19] 





Purusha: 


¢ Brihardanyaka Upanishad : Atmanam Vijaniyat.... 


Acard Sigaritnazaaed fe qa: | | Atmanam cedvijaniyad ayamasmiti purusah 


fa fassrnet rar MUTA TA SAL Wert kimicchankasya kamaya sariramanusamijvaret II 12 II 





lf aman knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV-4- 12] 


Known as : 
¢ This Kutasta Atma —chaitanyam | am. 
¢ What is pronoun — this — Aham? 
e Represents clear direct, immediately, proximate Aparoksha knowledge. 
¢ Asandigda — without doubt. 
¢ Paryata — Vagueness 
¢ Clearly distinctly — should be known. 
What are you? 
¢ This body |am.. Known doubtlessly / clearly today. 
¢ | notion today in the body for the ordinary. 


¢ | notion after Jnanam in the Atma / Kutasta, Nitya, Nirakara, Chaitanyam 
for the Jnani. 


No Question : 
¢ Will l get liberation — in this Janma — or next? 


¢ Abidiyate — mentioned in Brihardanyaka Upanishad (4 — 4 — 12) 
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Verse 20: 


: ca } When a man is as firmly convinced of his identity with 
celal SSIS hs , se , 
Brahman as an ordinary man is convinced of his identity 


with the body, he is liberated even if he does not wish for 


AMAT HA FT THA FAC lixoll it. [Chapter 7 — Verse 20] 





¢ Upadesa Sahishri — by Shankara (Chapter 4 — Verse 5) : |am Brahman as 
sure as |am body now. 


Has Nishta in Local Biodata - Has Nishta in Spiritual Biodata 


- Nantap Pragyam... 
- Fact not joke. 





¢ | am Kutasta — ever free knowledge should be clear + sure knowledge. 

¢ Canlhave both of them? 

¢ Aham Dehosmi + Aham Brahma Asmi — diagonally opposite. 

¢ Dehatma Abimana — Dehi Atma Jnanam. 

¢ One has to displace other. 

¢ Dehatma Bodakam — Atma displaces - Anam dehosmi, Aham Guru Asmi. 


Nirvana Shatakam : 


TAR ot eT at A AAG: Fa fa Hotel ATC at eA Na Mrityur Na Shanka Na Me Jaati Bhedah, Pitaa Naiva Me Naiva Maataa Na Janma 
ot TR at feta Teel Telea: FelcTeteg BT: feralseey Fatsee Ml |} Na Bandhur Na Mitram Guru Naiva Shishyah, Chidaananda Rupah Shivoham Shivoham 


| do not have fear of death, as | do not have death. | have no separation from my true self, no doubt about my existence, 
nor have | discrimination on the basis of birth. | have no father or mother, nor did | have a birth. | am not the relative, 
nor the friend, nor the guru, nor the disciple. | am indeed, That eternal knowing and bliss, Shiva, love and pure 
consciousness. [Verse 5] 





¢ Such a person will get liberated. 


¢ Individuality can’t coexist with Jnanam 


\V \V 


Means finitude Infinitude 
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Verse 21: 


(Doubt:) The term 'this' in '| am this' refers to something 


o ; oe 
ATTA RTAS ik id a dgt Tl 1 | knowable and that it cannot apply to Brahman, who is 


unknown. (Reply:) All right. Brahman as the Self is 


. S ATT I ae aa | 122 | self-luminous and can always be directly experienced. 


[Chapter 7 — Verse 21] 





e This used for directly in front of me — desk nearby — directly experienced. 

e¢ That far away.... 

¢ How its used for Kutasta not object in front — not directly experienced.... 
Vidya: 


¢ Directly experienced as subject all the time — continuously experienced as 
subject. 


Dakshinamurthy Stotram : 





aeatesart sraqteay aut wateaaeareara Baalya-Adissv(u)-Api Jaagrad-Aadissu Tathaa Sarvaasv(u)-Avasthaasv(u)-Api 
aigraleaatadatasAcied: Fpted Hal | Vyaavrttaasv/u)-Anu-Vartamaanam-Aham-Ity(i-Antah Sphurantam Sadaa | 


Saleateat Wecretifa asta ar AAAs aaT Sva-/A)atmaanam Prakattii-Karoti Bhajataam Yo Mudrayaa-Bhadrayaa 
aes Areas aa 3G *haferonrad a 
os 3G TAT lil 


Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |7| | 





(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 
During Boyhood and Other stages of Life (Youth, Old age etc), during Waking and Other states (Dreaming, Deep Sleep, 
Turiya etc) and Similarly in All Conditions ... the Atman Always Shines as the "I" Within, Free from All Conditions but at 


the same time Present in All Conditions, The Inner Guru Awakens this Knowledge of One's Own Atman to those who 
Surrender to Him; this Knowledge which is represented by the Auspicious Cin-Mudra, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 7] 





¢ Balya dishu... called — Aparoksha Vastu. 

¢ Not remote object but intimate entity. It is myself. 

° Question : By Ayam -— direct experience of object in front indicated. 
¢ How Ayam used for not experienced object. 

¢ Object / subject — directly experienced entity is common. 

¢ Subject = Atma = Svayam Prakasha chaitanyam — Name for Kutasta. 
¢ Aparoksham is directly experienced all the time. 

¢ Hall—Temporarily experienced. Not in eve. 


¢ Kutasta — ever experienced — “Now” — not in eve. Permanently directly 
experienced Conciousness this | am. 


¢ Know this way to gain knowledge. 
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LECTURE 169 
Verse 21 : Brihardanyaka Upanishad 4 — 4-12: Verse 3 — 28 
¢ Jivatma should know Kutasta chaitanyam which is his own real nature. 
¢ How he should know Kutasta? 
e “Ayam Asmi iti’. 
e¢ This Kutasta 1am — mode of knowledge. 
¢ Not that Kutasta — chaitanyam is there. 
¢ This chaitanyam | am. 
Question : 
¢ Focus on Ayam in Mantra 
e Ayam —this can be used only in Aparoksha Jnanam. Direct knowledge. 
¢ How can! be Kutasta chaitanyam? 
¢ Kutasta not known as object but as subject “I”. 
e Itis always directly experienced as subject. 
¢ Svayam Prakashaha chaitanyam -— self effulgent. 
¢ Self experienced — always experienced directly as Aham. 
Purva Pakshi : Question’s 


Verse 22: 


The Self is ever cognized. We speak of Its being known 


Tweet UT WASSAACTe I 


directly or indirectly, being known or unknown, as in the 


C . ae . ‘ 
MTA ASTA £4 STE FAT MIXX I! 


illustration of the tenth man. [Chapter 7 — Verse22] 





a) If Kutasta ever experienced, ever known tome, why do | talk of ignorance. 


¢ Kutasta — Agyanam is a Myth! How can you talk about ignorance of 
Kutasta. 


e Ever Experienced directly and known. 
b) If Ignorance never possible, can’t talk of knowledge of kutasta. 


¢ Knowledge — defined as removal of ignorance. 
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2 Qn myth — Kutasta Jnanam + Agnanam ignorance. 


w.r.t. knowledge of object 


Indirect knowledge Direct Knowledge 
- Object for away London - Close by 


- Body 
¢ Kutasta — ever experienced subject can never be remote object. 
¢ Kutasta — Myself — not far away. 
c) Not Aparoksha Jnanam also — Adjective required only to differentiate. 
¢ All crows black... 
V 
No need to talk of black — no other color for crow. 


¢ Aparoksha Jnana Adjective given only if there is possibility of Paroksha 
Jnanam — No possibility. 


¢ Therefore no Aparoksha Jnanam... 
¢ Agyanam /Jnanam / Paroksham / Aparoksham. 
¢ W.r.t. Kutasta all are wrong expressions, none can be used. 


¢ How Brihardanyaka Upanishad : says one should know Atma as Ayam 
Atma Asmi? 


¢ Don’t accept introduction... 
Answer : 
1) Agyanam possible — you are there. 
2) Jnanam possible — you are there. 
3) In field of Jnanam — paroksha / Aparoksha possible. 
¢ Therefore Study properly. 
Verse meaning : 


¢ Adaha > this... Ignorance + knowledge pair w.r.t. Kutasta... + Paroksha / 
Aparoksha pair.. Possible w.r.t. Kutasta chaitanyam even though kutasta 
chaitanyam is ever experienced directly as subject. 
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Example : 
¢ Yatha Dashama.. 10" man and Rajju sarpa + this Example very famous. 
¢ 9+1 leader went on picnic.. At beginning counts 10 & cross as river. 
¢ Forgets self + disowns. 
e Fact — Started worrying + crying = Samsara. 
e¢ Stranger brought all 9.. And told 10°" Boy : Tat Tvam Asi. 
¢ That you are looking for... 


¢ Got Aparoksha (Direct) Jnanam of himself which was already present all 
the time. (Aparoksha). 


¢ Dashamaha-— Aham Asmi. 


Dashamaha Asti 


Dashamaha Asmi 
Aparoksham 





ce oh Jnanam / Ajnanam / 
All exist in 10 Man Paroksham / Aparoksham 


¢ Same possible in Kutasta chaitanyam also. 





¢ Karna.. Kaunteya — Kunti Putra — Mistook Radheya. 
e¢ Ever experienced, available all the time. 
¢ Ignorant of Kaunteya Jnanam all the time. 
Kunti : 
¢ Tat Tvam Asi — got Kaunteya Jnanam avastas in Journey of 10°" Man. 


Verse 23: 


Aaa eat fawaraer | The tenth man counts the other nine, each of whom is 
visible to him, but forgets himself the tenth, though all the 


A ata SaISSaa areas Ts aA 123 1 | 





time seeing himself. [Chapter 7 — Verse 23] 


¢ Nava Sankya Avruta Jnana. 


e Extroverted — counting 9 outside — looking for 10"" outside. 
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Akruta Jnanam — Yastau... one whose discrimination was carried away in 
the involvement of counting 9. 


Vibramat — because of his delusion, doesn’t know | am 10" — searching 
outside — at time of delusion / confusion. 


Doesn’t know fact. 


By exclusion he must be the 10" — mixed because of absorption in 9. 


Verse 24 : out of 298 Verses 


a Ula ae oer ea we eos aet 


Being himself the tenth, he does not find him. 'The tenth is 
not visible, he is absent’ so he says. Intelligent people say 


Tear ahr ASHTAPAATARUI fag: TeS al that this is due to his presence being obscured by ignorance 





Stage 2: 


or Maya. [Chapter 7 — Verse 24] 


Aavarnam 





Expressed Agyanam 


In which a person refers to object of ignorance. Referring to object he says 
—| don’t know. 


Agyanam : | don’t know china exists 1000 years ago. 
Never talked about china 


7 Stage : Aavarnam : Know china exists + Chinese language exists but | 
don’t know. 


Talking about unknown condition of Chinese language. 


| am missing 10° Man — don’t experience in front of me... therefore he is 
nonexistent. 


Na Bhati... 10°" Man — not appearing / known for me — Na Asti — doesn’t 
exist — Lost. 


Declares : 10" Man neither experienced or existent. 
Aavarnam = Satta Bavaha Nishedaha. 


Negating himself — 10°" man with regard to ever experienced 10°" man. 
There is ignorance — Agyanam / Avarnam = 2" Stage. 


Thinks of 10° Man & Makes statement. 
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¢ He is lost. Expressed ignorance is Avarnam. 

¢ Created by Agyanam... effect of Aavarna Shakti of Agyanam. 
o Presence of Agyanam 
o Aavarna Shakti becomes active 
o Vikshepa Shakti becomes active. 


Verse 25: 


He is grieved and cries, because he believes the tenth to 
have drowned in the river. The act of weeping, a result of 


aa Fak =H sla wreeeitem | 


false superimposition, is due to illusion. 


oS Ne ~ a ” 
ARMAPTAAT Ueals Tagqale VIKA! [Chapter 7 — Verse 25] 





Active Vikshepa Shakti : 
3 Stage : 
¢ Wild imagination — Vikshepa starts concludes = 10" died in river. 
¢ Mru—Atmanai pati... Here Paramaipati. 
¢ Why this prarabda — is the crying + Hitting against tree. 
* When 10" discovered — grief crying end. 
¢ Bump continues = Prarabda. 
¢ Jnani— continues to have body. 


¢ Body = bump caused during Agyanam continues for sometime even after 
Jnanam. 


¢ Cutting / Hitting tree = Vikshepa Shakti. 
¢ Caused by Agyanam — Vishepa shakti part of Agyanam. 
Verse 26 : Prayer 


When told by a competent person that the tenth is not 
dead, he believes by indirect knowledge that he is alive, 
just as one believes in the existence of heaven on the 


qT Fat Sassi AeaISSMaaa AT! 


WAST ss Ad SeMSCTHAT INS 1 1 authority of the Sruti. [Chapter 7 — Verse 26] 





* Dashama gets Paroksha Jnanam — 10" is there. 


¢ Pray to diety — Anything lost — Pray to Anjaneyer — Make + tie curd rice. 
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e After 2 days Ring found... Get me 10°" Man. 
* Guru comes : 10" not dead 
tv 
Aaptaha — truth worthy 


¢ Dashama got Paroksha Jnanam at time of Sravana kalam — thru Aavantara 
Vakyam heard there is 10° Man —- very much there. 


Conclusion : 
¢ There is 10° man somewhere like Heaven is there in Katho Upanishad. 


Sant ate a Ho fRaarttest Svarge loke na bhayam kinca-nasti, 
a aa ao i JT W741 Fa ate | na tatra tvam na jaraya bibheti ; 
sy dtreatssravartaarese ubhe tirtva-sanaya-pipase, 


BraATtastyT Alea Sante Teo sokatigo modate svarga-loke. I112 II 


In Heaven, there is no fear whatsoever. You are not there (O! Death): nor do they (the inhabitants of heaven i.e. Devas) 
fear old age there. Having crossed both hunger and thirst, one rejoices in Heaven, being above grief. [I — | — 12] 





© This is Paroksha Jnanam — thinks 10°" faraway because teachers expression 
— Not You are 10" Man. 


¢ Teacher : Sat Chit Ananda — Brahman — Somewhere. 
¢ Will directly realise? 
¢ You listen with idea : 
| have to come face to face... With Brahman... in Nirvikalpa Samadhi. 
e Nitya Aparoksha Brahman — is the Reality!!. 
Verse 27: 


When each man is told: ‘you are the tenth' and he counts 
himself along with the others, he stops weeping and 
grieving owing to the direct knowledge of the tenth, that is, 
himself. [Chapter 7 — Verse 27] 


CIMT SMASala WAC Wels | 


SIU FIC ZIG A Uleta 1121} 





- 5" Stage 
- 6' Stage Apta Purusha Counts 1 - 9 
- 7 Stage 


e At appropriate moment says : “Tat Tvam Asi” 


e After counting 1-9, Dashama word has relevance. 
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Says : 
* You are 10" — Revealed as himself. 
¢ Not someone to be experienced in future. 
¢ All the time ever experienced 10°" man... 
¢ Only notion: 10" Man to be experienced dropped. 
¢ No new experience can come. 
¢ Pradarshita : Fact revealed. 
¢ Knows : 10"" ever experienced. 
* 10": Not known as New experience. 
¢ Eagerness to experience goes away. 
¢ Jingyasu Nivritti = Aparoksha Jnanam. 
¢ |am relaxed / liberated = Stage 5 : Aparoksha Jnanam. 
¢ Then crying stops. 
¢ Example : Cry for baby lost in accident comes from behind. 
- 6' Stage: 
Shokha Nivritti wont be scolded by mother of 10". 
- 7 Stage: 
Sukha Prapti... 


¢ Vedanta student has 7 stages — culminating in Ananda Svarupa.... 
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LECTURE 170 
Verse 27: 
¢ Verse 3-28: Brief commentary 


¢ Human should get Aparoksha Jnanam of Atma — his own real Nature. 


¢ Brihardanyaka Upanishad 4 —4-—-—12-—-—Purusha Atmanam Vijaniyat. 


ee 


- Kutasta Chaitanyam - lf ever experienced, ever known, no 
Agyanam 


- Aparoksha Vastu ever directly - Atma directly experienced — Nitya 
experienced by everyone Aparoksham.... Yat Sakshat 
Aparoksat — Sa Atma Sarvantaratma. 





e Atma directly known — how you can talk of indirect knowledge of Atma. 
¢ Can’t talk ever about Paroksha Jnanam of Atma. 
3) If indirect not possible can’t use “Direct — knowledge. 
¢ How can you talk of Paroksha / Aparoksha? 
¢ Question 1 : How Jnanam / Ajnanam? 
¢ Question 2 : How Paroksha / Aparoksha Jnanam of ever evident Atma? 
¢ Therefore why Vijaniyat — doubt should come? 
1 Problem : 10" Man: 
¢ Ever directly experienced — Had Dashama Agyanam. 
¢ Therefore Dashama Ajnana / Jnanam possible. 
2"" Problem : Revelation in 2 stages 
a) 1° Stage : 
¢ Consolation — Dashamaha Asti — Avantara Vakhyam. 


¢ 3' Person — there is 10°" Man... Paroksha Jnanam of 10 Man who is all 
the time Aparoksha. 
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Not Mahavakya.... 
Got indirect knowledge — who was all the time directly Available. 
Initial stage — There is Brahman. All the time | am that Brahman... 


Aparoksha Vastunaha Paroksha Jnanam. 


b) 2"° Stage : 


Verse 28: 


aon NY Ar 
AM AMAT AAA STATA ToT: | 


. \ ‘ , & o es 
MAT Sad ASAI IRC 11 





7 Steps: 


Bring all, after counting... Tat Tvam Asi... Mahavakyam 


| am Dashamaha — Paroksha Jnanam got converted into Aparoksha 
Jnanam. 


Both possible — in Kutasta Atma Vishaya. 
Consequence : Verse 2/7 

Na Rodati... Crying halted. 

Krishyati eva... Jumping with Joy... 


Journey into Sapta Avasta... extended to seeker. 


Seven stages can be distinguished in respect of the Self: 
ignorance, obstruction, superimposition, indirect 


knowledge, direct knowledge, cessation of grief and the 
rise of perfect satisfaction. [Chapter 7 — Verse 28] 





1) Self Ignorance : 


Agyanam of 10 man. 


2) Concealment / veiling : 


Ignorance expressed as | don’t know — 10" Man. Therefore he doesn’t 
exist. 


3) Superimposition : 


Vikshepaha : False projection — erroneous notion — Natyaam Mameva 
Dashamaha.... 


10"" died in river tragedy. 


Vividha Jnanam... 
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4) Indirect Knowledge : 
¢ Paroksha Jnanam Dashamaha Asti. 
5) Direct Knowledge : 
¢ Paroksha Jnanam Dashamaha Asti. 
6) Shoka Nivritti : Cessation of Grief 
¢ Apayagamaha (Nashaha / Nivritti) 
¢ Freedom from sorrow / grief. 
7) Truptaya — Dual — Dvanda Samasa : 


¢ Contentment / fulfillment / happiness. 


. SISTA - Extended to spiritual seeker also. 


2”° Part of Brihardanyaka Upanishad Verse : 
¢ Kimichan — Kasya Kamaya — Shariram Anusvanjaret 
V 
Not connected. 
¢ Freedom from Shoka + consequently trupti. 
¢ 2" line Elaborated from 135 — 250 — 115 Verses. 
¢ Now 7 states elaborate study. 
Verse 29 —47: 
¢ Analysis of 7 Avastas — w.r.t. | — individual. 
¢ Kutasta Svayam Prakasha. 


Verse 29: 


Danaea Odea: Herd | Cidabhasa with his mind devoted to the worldly existence 


does not know that he is the self-evident KUtastha. 


. . . — . So 
TTAPRAPSLA LATTA AT ATAFA XS | [Chapter 7 — Verse 29] 





1) Agyanam : 


¢ Chidabasa pradhana Jiva — Body — Asakta chitta... completely mind 
absorbed in Samsara / worldly life. 
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e This Jiva doesn’t know his real nature, svatatva = Chit. 


e Real Nature : Ever experienced Kutasta chaitanyam changeless 
Conciousness. 


° STAT - At anytime.. No time to think of Samsara Asakta Chitta. 
This stage called Agyanam stage 1. 


e San + Chidabasa. 


¢ Samsara Sakta — Being Absorbed in worldly affairs Jiva has no time to know 
Kutasta. 


Verse 30: 


'Kutastha is not manifest, there is no Kutastha' are the 
ideas that characterize the obscuring stage caused by 
ignorance. The Jiva further says, '| am the doer and 


Hal UTPISeASA Taag Taga [30 | | enjoyer', and experiences pains and pleasures, the result of 


superimposition. [Chapter 7 — Verse 30] 


T Uld ART Hes Sa ah VISTI | 





¢ Samsari doesn’t have time for Kutasta Prasangaha. 
e Adreshya Agrahya Aavarnam. 
¢e Ashabda Asparsham.... 
Mandukya Upanishad : 
aad 7 aT aaa Ta 7 Tad 7 TT TW | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


TEATS DECOR OECD E CT VTOD CIEE adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TRA Wa rarer aay Weed FAT CRUR 9 prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Verse 7] 





¢ What is Samsaras response? 

¢ Na Bhati — something doesn’t experience... anytime. 

¢ Such Kutasta nasti — Nobody experiences... Nirguna... chaitanya. 
¢ Loudly proclaims — No Kutasta. 


2"" Stage: 
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¢ Expressed ignorance.. Aavarnam. 


e Aham Karta / bokta Asmi 


¢ Not Aham Kutasta chaitanyam asmi. 


- Nasti - False notion, self misconception 


- Nabhati called Vikshepam. 
- There is false projection 





¢ Agyanam / Aavarnam / Vikshepa over. 


Verse 31: 


aR HER] Scale] ater ata aaa | From the teacher he comes to know of the existence of 


Kutastha indirectly. Then, by means of discrimination, he 


Wa PEI Vas Att TAA: 118211 





directly realizes '| am Kitastha'. [Chapter 7 — Verse 31] 
4" state : 

¢ Because of Punyam, Interested in Vedanta. 

¢ Vedanta talks about Kutastam — Achalam, Dhruvam. 

¢ Upasana: Kutasta Brahman Asti = Avantara Vakhyam. 

¢ Brahman introduced as 3™ object. 

¢ You are Brahman = Mahavakyam.... 

¢ Paroksham vethi.. Jiva Knows Brahman — indirectly. 

sy 
Indeclinable — Adjective to vethi — because Kutastaha Asti. 

¢ Have Sradha / Bakti.. Can’t conceive attributeless thing. 

¢ Imagine without name / form / sound / smell / touch... 

¢ Feels may not be there. 

¢ Veda can’t bluff. There is Nirguna Brahman. 


e | have not understood Veda Pramanam. 
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Katho Upanishad : 


Wea Ta Teed ea aT =H « TT ei Asti-tyevo-palabdhavyah tattva-bhavena cobhayoh, 
Weasel eT qradid: yareta 93 || Asti-tyevo-palabdhasya tattva-bhavah prasidati II 13 II 


The Self is (first) to be realised as existing and (then) as It really is. Of these (aspects), the real nature of the Self that has 
been known as merely existing, becomes evident to the seeker. [Ill — 3 — 13] 





e Start with Asti, then becomes Asmi. Paroksha Jnanam is 4" sthala. 
5'" State : 

¢ Paschchat vicharataha... By enquiry into Mahavakyam. 

¢ He knows Kutastaha eva aham asmi.... | am changeless entity. 

¢ Why I can’t conceive Brahman? 

¢ Not because its not there, because | am the conceiver. 

e If conceived — No delivery required. 

¢ Vethi-— means gets Aparoksha Jnanam. 


Verse 32 : 6" Stage 


Now he is free from the erroneous idea that he is a doer 


r ~ 4 ‘ a ‘ . ‘ea 
Aa YAH WMHs FAO | and an enjoyer of the fruit of his actions. With this 


conviction his grief comes to an end. He feels that he has 


et Fa SIUC! Wada 1c qed 11321 accomplished all that was to be accomplished and 


experiences perfect satisfaction. [Chapter 7 — Verse 32] 





¢ All worries / grief... give up. 


* 


¢ <M = - Group bundle of worry. 

¢ One who is born..... Munchati — gives up.... 
¢ Main 2 things.. Karta / Bokta asmii... 

¢ Why major burden / bundle — Karta? 

¢ Duty based on Karta. 

¢ Karta alone has endless duty bundle. 


¢ Various reactions we experience = Bokta. 


Any worry linked to 






1272 


¢ Insleep, Jeevan Mukta Karta / Bokta / Pramata not there. 
e Aadi.. Gives up bundles of sorrow. 


¢ 6" Stage : Shokha Nivritti. 


. 7 Stage : ae oes - w.r.t. Sadhana meditation — Chanting... 
o Everything accomplished... 


o Have total fulfillment. 


2 WN Wea What to be — w.r.t. Sadhyam.. Goal achieved... attained 
in life. 


¢ Not sadhana / who aml... + Siddha.. Sadhanams associated with Sadhaka 
always associated with seeker. 


e |f means + end gone... seeker gone. Only Siddha remains. 

¢ Siddhatvam is called Poornatvam / Trupti... With this he revels. 
¢ Atma revesyat.... 28 verse — Trupti — 7d Stage. 

¢ Dhukha Nivritti.. Here changed 6 + 7. 

¢ Concluding climax = Trupti.... Jumps with joy. 


Verse 33: 


c - aN These are the seven stages of Jiva: ignorance, obscuration, 
AMAA As SaIea Wea | ee a 
superimposition, indirect knowledge, direct knowledge, 


freedom from grief and unrestricted bliss. 


TMA MHA ASSAM 1133 11 [Chapter 7 ~ Verse 33] 





¢ Verse 28 : 7 states of Dashama. 
¢ Same 7 stages for Jeeva. 
¢ Agyanam — Aavarna expressed ignorance. 


¢ Vikshepa — false notion, Paroksha dhi — indirect knowledge, Aparoksha 
Mati — indirect knowledge — Shoka Nivritti = Moksha freedom from 
Sorrow. 


¢ Renunciation of sorrow. 


* Moksha — giving up of sorrow = 6"" stage. 
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e Nirakanksha — Temporary 
a 
Unrestricted / Unlimited / Satisfaction — why? 
¢ We experience limited satisfaction — Sakanksha Trupti 
¢ Nirakanksha Trupti = Total Fulfillment 
¢ Visualise your fulfillment + extend = Paripurna Trupti. 
¢ Kanksha — Elephants Rod — used to Restrain elephant. 
¢ That which doesn't have any restraining factor = unrestrained truptihi. 


Verse 34: 


‘2. c te S ; a5 = : 
Uae Sar Arq farses aay | The reflected consciousness, Cidabhasa, is affected by 


these seven stages. They are the cause of bondage and also 
of release. The first three of them are described as causing 


a es —— 
FAT RAAT TA real aed SATO N8 YI bondage. [Chapter 7 — Verse 34] 





¢ Inthis manner, 7 stages belong to Chidabasa Pradhana Jeeva. 


e Jeeva possesses 7 Avastas w.r.t. chidabasa. 


Original Conciousness Reflected Conciousness Reflected Medium 
Alone Karta / Bokta 


¢ In 7 Avastas only, Bondage + liberation are spread over. 





= 


-- Spread over 


ee 


- Team / Partnership / Produce = 1* - Team / Partnership / Produce 
Stage 


- Agyanam - Paroksha Jnanam 
- Aavarnam - Aparoksha Jnanam 
- Vikshepaha - Shokha Nivritti 

- Trupti 
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LECTURE 171 
Verse 34: 
Verse 29 —47: 
e 7 stages of seeker — 3 times in this chapter. 
o W.r.t. Dashamaha... 
o W.r.t. Jeevaha / individual 
o W.r.t. Bondage 3 stages / Liberation 4 stages. 


¢ Grouping — 7 stages of chidabasa... both Bandah + liberation spread over 7 
stages. 


How far both spread? 


© GA. Among / stages. 
e 3 Stages — cause of Bondage. 
¢ 3 Avastas — plural — feminine 
Moksha — Avasta — Feminine — Gender. 
° 7 stages — 3™ Study. 
Verse 35: 


qT FAAS SaaeReS SRO Ignorance is the state characterized by '| do not know’ and 
is the cause of the indifference about truth, lasting as long 





IASARATTATSAT PHHSAAINAA LIRA! as discrimination does not mature. [Chapter 7 — Verse 35] 


¢ Agyanam — Na Janami experience... 
¢ | don’t know. Associated with absence of enquiry. 


¢ Sustaining power of ignorance = Lack of enquiry — Provides nourishment 
for Agyanam = Vichara Prag Abava. 


¢ Previous non-existence of enquiry. 


¢ This Agyanam / lack of enquiry has come of indifferent disposition / 
expression. 


¢ | don’t know Atma... because | have not made an enquiry on | — the Atma. 


¢ Person total indifference — Not relevant focus. Udasina Vyavahara = 
expression of 1° stage of ignorance. 
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¢ 5 Indriyas Ready — “for Sale” 
¢ 1* contributor to bondage = Agyanam = Lack of enquiry. 


Verse 36: 


The result of the obscuring of the spiritual truth caused by 


¥ Cc t ee ‘ C . S 
FATT Tacs ATT so TIT CST ignorance is such thoughts as 'Kutastha does not exist’ 


'Kutastha is not known’, which is contrary to truth. This 


TARA AAT: Hae | 136 | | happens when discrimination is not conducted along 


scriptural lines. [Chapter 7 — Verse 36] 





¢ Clear articulation of ignorance of Kutasta. 


¢ No Atma Kutasta at all — openly vociferously negates existence of Kutasta 
Chaitanyam. Because he has not made right use of Pramanam... or don’t 
rightly use Pramanam. Then Kutasta not discerned. 


oie Reflected Conciousness fe Exist always together 


Original Conciousness 





¢ |am Sakshi + Chidabasa — shining parallely. 

¢ Simultaneously in same location of mind (Clearly experienced). 

¢ Question: Am | experiencing Chidabasa or Chit / Sakshi all the time. 
¢ In mind Chidabasa available — ever experienced. 

¢ | don’t experience Sakshi anytime. 

¢ How you say there is Kutasta — all pervading but not experienced? 

¢ Inthe eye its not mere Chidabasa? 

¢ Mix of chit + Chidabasa. 

e Ever experienced in Aham Anubavaha. 


¢ Out of mix, | should discern chit part and reject Chidabasa part. Can’t be 
done physically. 


¢ Thru teaching skill, help student dismiss. Discern chit separately... 


& (Ghat 





- Lakshyartha - Vachyartha 
- Aparoksha - Paroksha 
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¢ Upadesa Sahishri — 18 chapter — communicates this — both evidently. 

¢ Enquiring in the wrong way... improper method... 

¢ Kutasta Nasti... doesn’t exist. 

¢ Na bhati... not experienced by me. Because | experience Chidabasa alone. 
¢ Subject = Chidabasa objects = inert. 


© This is function of Aavriti — 2"° stage called concealment. Constitutes 
bondage - Negates kutasta. 


¢ Pursuit of God only if he accepts God. 
¢ Ishvara Nasti.... Atheist. 
¢ Continues to be samsari. 

Verse 37 : 3 Stage - Vikshepa 


The stage in which Cidabhasa identifies himself with the 
subtle and gross bodies is called superimposition. In it he is 
subject to bondage and suffers as a result of the idea of his 
being the doer and enjoyer. [Chapter 7 — Verse 37] 


POSIT: WH: GARKSNIS FAH: 1139 1 | 





¢ Creates new problem deviates from old definition. 


¢ Because | don’t know Kutasta, | take myself to be Chidabasa. Kutasta not 
there. 


¢ add Kartrutvam + Boktrutvam to me Chidabasa. 
¢ Vikshepa = Kartrutva / Boktrutva Abimana. 

¢ |don’t know Kutasta. Therefore its not there. 

¢ Therefore | am Karta / Bokta = Vikshepa. 


¢ All struggles of Kartrutvam... Boktrutvam comes + enters Men. Samsara 
always pains. 


¢ Karta = duties galore. 

¢ Each duty = Brick on head. 

¢ Bokta = Dukha Anubava = Shoka. 

¢ Shokha is shackle — Bandakaha / Bondage for Jeeva called Samsara. 


¢ Deha Dvaya — Chidabasa — Vikshepa. 
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2 Bodies : 
¢ Physical + Subtle + Reflected Conciousness in each 
Reflected Medium + Reflected Conciousness = Vikshepa 
Chidabasa + Body = Mithya. 
¢ Therefore falls under Vikshepa only. 


¢ Vikshepa = Reflected Medium + Reflected Conciousness + Kartrutvam + 
Boktrutvam. 


¢ Deha Dvaya Sahita chidabasa called Vikshepa. Projection caused by 
Agyanam. 


¢ Whole world caused by Vikshepa because Mithya... therefore Body + 
Reflected Conciousness = Vikshepa. 


¢ This Addition creates problem. 


Verse 38: 


re _— o. Though ignorance and the obscuring of the Self precede 


superimposition and Cidabhasa himself is the result of this 
superimposition, still the first two stages belong not to 
Kutastha but to Cidabhasa. [Chapter 7 — Verse 38] 


qaaqgaaesy a fase AA OBS I 





¢ 7 Avastas belong to Chidabasa. 
¢ Ignorance / Avarnam / Vikshepa — Kartrutva... Boktrutva notion. 
¢ Here Chidabasa projection coming in a6 stage. 
¢ Projection caused by Agyanam. 
Purva Pakshi : 
¢  Chidabasa can’t have 1° and 2™ stage — Agyanam and Aavarnam. 
* Not possessor of 1 and 2" stages. Because its not there. 
¢ Then Chidabasa can’t have Sapta Avastas. 
¢ No problem if Kartrutvam — Boktrutvam comes in 3" stage. 
e Agyanam + Avritti exists before arrival of Vikshepa. 


¢ Pra -—Sidda Sidyati — dual... even though accepted by me... Athapi... still... 
Belongs to Chidabasa only. 
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¢ Example: Parents give property before children born. 


¢ Question : How Agyana + Vikshepa belongs to Chidabasa, if Chidabasa has 
not come. 


Verse 39: 


Before the rise of superimposition the impressions or seeds 
of superimposition exist. Therefore, it is not inconsistent to 
say that the first two stages belong to Cidabhasa alone. 


ms ®\ F oC c. es oO . Co 
fase: yaaa faeosenio: | 





Wea dc cc S HIRST [Chapter 7 — Verse 39] 


How 2 stages belong to not yet born Chidabasa? 
¢ Vikshepa consists of 2 Sharirams + Chidabasa. 
\V 
Sthula / Sukshma Shariram + Chidabasa 


¢ Before they are projected, they were existing in Unmanifest form as 
Karana Shariram + Chidabasa seed condition — Pragya Rupa Chidabasa. 


¢ Vishwa / Teijasa — not born... 

¢ Therefore we say Jeeva not born. 

¢ We say Jeeva is there as Pragya. 

¢ Karana Shariram + Chidabasa. 

¢ During Pralayam, before Jivas born. 

¢ Jiva exist as Karanam Shariram + Chidabasa. 


e Karana Shariram not created — Anaadi.. Karana Shariram + Anaadi 
Chidabasa — potential is there along with Agyanam and Avritti. 


e It belongs to potential Chidabasa and not projected Chidabasa. 
¢ Vishwa / Teijasa potential chidabasa = Pragya chidabasa. 


¢ During sleep we are potentially there, and are possessing Agyanam — 
(potentially there) when we wake up don’t say Aham Chidabasa Vyatirikta 
Atma... 


¢ Pragya definition = Karana Shariram + Chidabasa. 
¢ Vikshepa — Karana / Avyakta Avasta. 


¢ Seed form — of Vishwa / Teijasa. 
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¢ Agyanam + Avritti belongs to potential Chidabasa called Pragya. 
¢ Don’t connect to chit. 
tv 
Purva Pakshi 


Verse 40: 


FAIA a Aaa SA sal These two stages do not exist in Brahman, although they 


are superimposed on Him, as Brahman is the basis on 


. \ « r . ‘ CC ‘ ‘ 
1 ’ L soll which the superimposed stands. [Chapter 7 — Verse 40] 





Technical : 
¢ Should Agyana belong to Chit / Chidabasa. 
¢ Purva Pakshi = Chit 
¢ Vidya = Chidabasa 


- Samanya Ashraya Chidabasa claims | am Agyani / Karta / Bokta / 
Everything superimposed on chit Pramata. 
Sarva Adhishtanam Since it is claiming Agyanam, it is Vikshepa. 
Land belongs to India / Government / Country Abimanya Rupa Ashraya. 


Agyanam belongs to Brahman / Kutasta. Claimer Abhimani 
| pay money + claim Abimani of land. 
Therefore land belongs to me. 
Agyanam belongs to Jeeva Chidabasa. Therefore 
Chidabasa has 7 Avastas. 
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LECTURE 172 
Verse 40: 
¢ Verse 29 — 47-7 Avasthas. 
¢ First 3 —Baddah Avasta — Last 4 — Moksha Avastha. 
¢ Can say Avasthas belong to both chit + chidabasa. 
¢ Brahman — Chit — Final adhistanam holds everything. 
¢ Jiva / Jagat / Ishvara — superimposed on chit Brahman. 


¢ Brahman — Owner - possessor of everything. 


a 


General possessor of Claim Agyanam 
Agyanam + Avritti also - Have Mamakara. 


General Possessor - Samanya Claimer of Land - Special owner 
Adhishtanam - Visesha Ashraya 
- Abimana Rupesya 





Question : 
¢ Chidabasa doesn’t exist in First 2 stages but only in Vikshepa — 3" stage. 
¢ How Agyanam belongs to non-existent Chidabasa? 
¢ Can say Chidabasa belongs to 5 stages. 

Answer : 


¢ Verse 38 +39: In First 2 stages — Chidabasa exists in Unmanifest — 
condition. 


¢ Avyakta form — Pragya — Sahita Chaitanyam. 

e Agyanam + Avarnam belongs to potential chidabasa. 

¢ From 3™ Stage : Manifest Chidabasa. 

¢ Therefore 2 forms = Vyakta + Avyakta form. 

¢ Problems in Sushupti.. Belongs to Unmanifest sleeper. 
¢ Problem in waking — belong to Manifest waker. 

¢ Unmanifest — waker = Pragya... therefore no illogicality. 


e First 2 stages belong to chidabasa. 
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Question : Purva Pakshi 
¢ Why First 2 stages belong to Karana Shariram / Pragya. 
e Unmanifest Karana Shariram — don’t accept existence. 
¢ In Milk.. Ghee is there in potential form. 

Don’t say : 
e |take milk + potential ghee. 
¢ Accept Ghee after manifestation... 
¢ Why don’t you say, 2 Avastas belong to chit. 

Purva Pakshi : 


e Agyanam + Avarnam belong to chit Brahman only. Not potential 
chidabasa. 


e Avyaktam as good as not there — Therefore belong to chit. 
¢ Superimposed on Adhistana chit. 

¢ Aropitam — Superimposed... 

¢ Vidya — Imagines doubts : 


lf Avastas belong to Brahman, ultimate Adhistanam, then must say, All 
Avastas belong to Brahman. 


Siddanti : 
¢ All 7 superimposed on chit Brahman only. 


Purva Pakshi : 






Verse 41: 


—o i ae a (Doubt:) 'l am worldly’, '| am endowed with knowledge’, ‘I 
= =z ; Scag 
TAMAS TAGSISS PERM HATS Be | am griefless', '| am happy' and so forth are expressions 


which refer to states of the Jiva, and they have no relation 


TAT SRI AT A AAT Ale ISR II to Brahman. [Chapter 7 — Verse 41] 
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¢ All 5 belongs to Jiva because he claims as his own. When we claim why 
can’t you give to him. Proudly claim. | am samsari. 


¢ 7 Brahman + 8 Sis.... 
¢ Aham Vibuddha.... Gets Paroksha / Aparoksha Jnanam. 


¢ Chidabasa claims — Nis-shoka — | am free from sorrow Tushtaha — Trupti — 
Joy — Chidabasa. 


Vibudha | Nishoka | Trupta-Tushtaha 





a a 


¢ All 5 claimed by Jiva... 
¢ Chit doesn’t claim... | am Tushtaha.... 


Verse 42: 


(Reply:) Then the two stages prior to superimposition also 
should be attributed to the Jiva, for he says: 'l do not know’, 
‘| do not see Brahman' referring to ignorance and 
obscuring. [Chapter 7 — Verse 42] 


aassé FAIA AETeST a 


Sa Jat Aas TA Ast GET ie? 





Purva Pakshi : 
¢ 5 Claimed by chidabasa — 2 not claimed. Therefore give to chit. 
¢ Brahman never says | am Jnani / Ajnani / have Aavarna.... 
¢ |f Abimanitvam is criterion.. Then all 7 belongs to Jiva. 


¢ Aham Ajnayaha... chidabasa claim | am ignorant of Brahman / Kutasta 
Svarupam claims 2"° Avasta... Brahman Satyam... existence of Brahman + 
knowledge of Brahman are concealed. Avrutam for my vision. 


¢ Jivain Vyakta Rupam... Avyakta Rupam as in sleep. 


Both Avasthas 


I$ 


Belongs to Jeeva 
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Verse 43: 


The ancient teachers said of Brahman as the support of 
ignorance as a substratum, but ignorance is attributable to 
Jiva because he identifies himself with it, and feels 'l am 
ignorant’. [Chapter 7 — Verse 43] 


IIS il 





Bamati Prakriya : 
¢ Brahman possessor of Agyanam as his Adhistanam = Samanya Ashraya. 
e W.r.t. claiming Adhistanam, | want to get self knowledge. 
¢ Abimanitvam w.r.t. ignorance + knowledge belongs to Jeeva only. 
¢ Jiva has Mamakara w.r.t. ignorance. 
¢ Therefore say Agyanam / Avarnam = Visesha Ashraya — Jiva. 
e Jiva claims ignorance + works for liberation. 
¢ Brahman locus / possessor of Ajnanam w.r.t. Brahman. 
¢ Being Adhistanam — Paramartika Satyam — Substratum. 
¢ Jeeva — Locus of 7 Avastha.. Chidabasa. 
e Mithya— can’t be Adhistana for anything... 
¢ But itis Ashraya as claimer of Abimanam. Good to claim Moksha. 


Verse 44: 


By the two kinds of knowledge ignorance is negated, and 
with it, its effects, and the ideas ‘Brahman does not exist’ 


‘ _— ; e 
Mags ASAT AHA | 
and ‘Brahman is not manifest' also perish. 
[Chapter 7 — Verse 44] 


J Ula Aet Ueaer feat faqvata xx! 





¢ 3 Avastas — Agyanam + Avarnam + Vikshepa — put together Bandaha. 
¢ 4 Put together = Moksha. 


Paroksha Jnanam + Aparoksha Jnanam + Shokha Nivritti + Tushti Prapti.... = 
Moksha 


¢ Paroksha Jnanam + Aparoksha Jnanam — have 2 functions. 


¢ In 2" Stage.. Avarnam — is 2 fold. 
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Brahma Nasti - Bhana Avarnam 


- | don’t experience 


Brahman 
- Existence of Brahman 
Concealed 


¢ Paroksha Jnanam removes Satwa Aavarnam. 










¢ There is Brahman — Scriptures tell me. 
¢ Svarga / Devatas / Jagat Karanam Brahman know from Scriptures. 
¢ Will not say Brahman is non existent. 
¢ Non existent part negated by Paroksha Jnanam. 
¢ There is Brahman = Paroksha Jnanam Adreshyam.... 
Bhana Avarnam : 


¢ Brahman may be existent but | don’t experience. Negation of Concealment 
of experience. 


¢ | know Brahman — but have no Anubava / Experience. 


25 years study 


Goes by Aparoksha 
Jnanam 


¢ Brahman experience is there all the time. 









¢ |am Brahman. 


¢ Balya Dishyapi —Jagrat — Svapna — Shusupti.. 


¢ Brahman experience never covered. 


| have Brahman experience as Aham Aham always. 


In Aham Brahma Asmi... Bhana Aavarnam goes. 
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Aparoksha Brahma Aham 
Asmi 


Paroksha Jnanam 
Destroys Bhana Avarnam 


Destroys Satva Aavarnam 





¢ InJeeva chidabasa, Agyanam rests + goes away. Only my Agyanam goes. 
Others Agyanam continues — others not liberated. 


2 fold Aavarnam caused by Agyanam 


No Brahman experience because | 


happen to be the subject / 
Brahman 





© This is benefit of 4°° +5" stage. 
e This comes under Moksha Avastha with Paroksha Jnanam.... 


Verse 45: 


By indirect knowledge the misconception that Kutastha does 
not exist is negated. Direct knowledge destroys the result of 
the obscuring of reality expressed in the idea that Brahman 
is not manifest or experienced. [Chapter 7 — Verse 45] 


‘ ‘ ‘ ee x 
RISA qISaeade Tal | 





AR «= DMAScdeda 1 1Y4 1 


¢ This Paroksha Jnanam destroyed by Satva Aavarnam. Concealment which 
makes Brahman — nonexistent is called Asat va dhaka Avritti... Potential 
power is destroyed. 


e Agyana has potential power to cause Asatva Aavarnam.... 


¢ Will say = Brahman is there. | am not experiencing. Aparoksh Jnanam, 
destroys potential of Ignorance. 


¢ Brahman experience is concealed, negated = Bhanam 


1288 


Satwa Aavarna Shakti Bhana Aavarnam Shakti 


- Paroksha Jnanam destroys This power destroyed 


Satwa Aavarna Shakti by 


Avantara vakyas.... Ashariram — 


Ashabdam... - Mahavakya gives paroksha 
Jnanam 


37a aS Haran sataa When the obscuring principle is destroyed, both the idea 


of Jiva, a mere superimposition, and the grief caused by 
the worldly idea of agentship are destroyed. 
[Chapter 7 — Verse 46] 





Verse 46: 


POUR: WME: GARRET Madd Ke 11 





¢ Bhana Avarna Destructible by Aparoksha Jnanam. 
¢ Once Paroksha Jnanam comes, it destroys Abhana Aavarnam. 
¢ Brahma Jnanam is there and Brahma Anubava is there. 
¢ | will begin to claim — 1am Brahman. 
¢ Once lclaim!am Brahman — simultaneously | can’t claim | am Jeeva. 
¢ Brahman = Asamsari, Jeeva = Samsari 
V 
False claim of Jeevatva Aropitam (Superimposition) is gone. 
3™ Stage : 
e Vikshepa — called Jeevatvam is Aropa — false claim. 
¢ Not there in me but false claim. 
¢ Aropa = Jeevatva — this is destroyed. 


° Once Jeevatvam goes... grief / shoka caused by Kartrutvam goes — 
therefore can claim Poornamaha.... 
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LECTURE 173 
Verse 46: 


¢ From Verse 29..... Sapta Avasta of Chidabasa.... 


Bandah Avastha Moksha Avastha 


- Agyanam / Aavarnam / Vikshepa Paroksha Jnanam 
Aparoksha Jnanam 
Shoka Nivritti 
Trupti prapti 


- Covers existence Conceals experience 
- Paroksha Jnanam of Brahman required Aparoksha Jnanam required. 
to remove this covering. Aham Brahma Asmi 
Brahman exists and is no more covered. Knocks off / removes Bhana Aavarnam. 
Say : Brahman Asti Will never say — Brahman not 
Verse 45 experienced. 
Ever experienced as Aham. 
Verse 46 
Claim — Brahma status. Then Jeeva 
status superimposed on my self gets 
knocked off. It pushes out Jiva Status. 
Ropeness knowledge — knocks off 
Snakeness misconception. 
Similarly Jeevatvam status knocked off. 





e Jeevatvam is eliminated — it is false. Therefore falls. 
¢ Inits place Brahmatva occupies place — enthroned. 
¢ What dol get? 


¢ Kartrutvam goes away. 


With Jeevatvam gone | & Kartrutvam goes Shoka goes 





Doesn’t cause Samsara 


¢ You are not causing problem. You are the problem. 
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Verse 47: 


a ae When the world of duality is destroyed by the experience 
Midd AIGA Matha | of one’s being ever released there arise with the 


annihilation of all grief an unrestricted and everlasting 


mn ‘ "ie, =. 
PREP AATIT. YAS RMPTMAAHAT IIS tl satisfaction. [Chapter 7 — Verse 47] 





7" Stage : Ananda 


¢ Once Samsara is gone / eliminated, my original nature of external freedom 
— Nityamuktatvam claimed — not newly acquired. Moksha doesn’t come — 
otherwise will go away.... already with me — Concealed by my 
misconception, claim natural — glory. 


e Ever evident — Self experienced, claim. 

¢ Ever freedom — State of mind. 

¢ Total contentment — Natural Ananda — Svarupam — Dukham exported. 

¢ Dukha Samyoga — Viyoga = Moksha. 

¢ Only remove superimposed sorrow — not bring Ananda. 

e Ananda is Svarupam. Natural trupti comes as it were not experiencable. 
Atma Ananda: 


¢ Original Ananda comes by knowledge + claiming — “I am Ananda Svarupa”. 


Gita: 


Taaieafed cn afemeadifee aa When, he (the yogi) feels that infinite Bliss, which can be 
T ae 7 ; | ( yogi) Intl 


grasped by the (pure) intellect and which transcends the 


ata UZ Taya feaxrqgaeatd Trad: i & Q9 Tl senses — wherein established he never moves from the 


Reality. [Chapter 6 — Verse 21] 





¢ Infinite Ananda not experienced but claimed thru knowledge. 
e Matter for understanding. 

¢ Trupti— claimed. 

¢ Jnana Janya Ananda. 

e Lasts for ever, till | have this knowledge. 

¢ It wont go away whatever be the condition of mind. 

¢ Jnanam not disturbed by emotional disturbances. 


¢ 2+2=4 in happy / unhappy conditions. 
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¢ As long as Jnanam is there | can say —! am Ananda Svarupha. 
e¢ Natural to mind. 


¢ |am not disturbed by pratibimba Ananda — This Jnanam is called Moksha — 
unrestrained Atma Ananda Niran Kusha. 


¢ Ever Ananda svarupa irrespective of obstructed / unfolded Ananda Maya 
kosha. 


¢ Why? After Jnanam, there will be no shokha which can displace Atma 
Ananda. 


e Situations can’t disturb Svarupa Ananda. Work for Atma Ananda not Kosha 
Ananda (unpredictable / Uncontrollable / unsustainable). 


Pratibimba Ananda : 
¢ Experiential pleasures come with contact of sense organs with objects. 
¢ Original Ananda reflected in mind in music season. 


¢ Conditional Ananda music goes, experience goes. 


Dakshina Paksha Uttara Paksha 


¢ Belong to Ahamkara / Pramata / Ananda Maya Kosha. 





¢ Mental conditions disturb experiential pleasure but not Jnanam. 

¢ Priya / Moda / Pramoda goes away because of events. 

¢ Kosha Ananda = Ankusha restricted. 

¢ Can’t be singing all the time. 

¢ Jnani has no Priya / Moda / Pramoda Ananda — but has compassion. 
¢ Priya / Moda / Pramada conditions change, not eternal. 


Verse 48: 


TAU STATA 3y =o | The Sruti quoted at the beginning of this chapter refers to 


two of the stages, direct knowledge and the destruction of 


FI HAT FI AAA Bela Alas xc | 


the grief from which Jiva suffers. [Chapter 7 — Verse 48] 
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¢ Brihardanyaka Upanishad : 4-— 4-12 refers to 54+ 6 stages. 


ATCaTa Sigaritnazaaed fe qa: 1 . Atmanam cedvijaniyad ayamasmiti purusah 


fa faasenet ara WMUCATA SAL Hei kimicchankasya kamaya sariramanusamijvaret II 12 II 


lf a man knows the Self as "| am this," then desiring what and for whose sake will he suffer in the wake of the body? 
[IV- 4-12] 


¢ 1 line of Mantra -— Stage 5: 





Atmanam chet vijaniyat Aparoksha Jnanam direct knowledge. 
- 2™ line of Mantra — Stage 6: 
Shoka Nivritti freedom from Samsara / Jeevatvam / Kartrutvam / sorrow. 


Verse 48 -— 69: 


Jnanam — 3 types 












Verse 49: 





‘an 


aaa Aestad wat | 


The direct knowledge of the reality referred to in the Sruti 
as 'this' (in ‘This is the Self') is of two kinds: Atman is 


self-luminous, and the intellect perceives it as self-evident. 


o o ‘ = A 
” , L IPSS [Chapter 7 — Verse 49] 





¢ Ayam: Directness / Self evidence mentioned. 


Direct experience — 2 types 
Vishaya — Sva Prakashatvat Dhvya Ikshanat 


Actual directness of - Understood directness of 
substance because of its substance. 


Nature. - Dashamaha Asti 


10% Man directly 
available. 
Plain directness. 
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¢ He thinks 10" is Paroksham — Available indirectly somewhere. 


¢ Aparokshatvam is there but not understood... is the problem. Actual 
directness coexists with paroksha Jnanam. 


¢ Actual Aparokshatvam becomes understood Aparoksham. 


¢ All the time Brahman is directly experienced but not understood. 
Indirectness is superimposed. Therefore directness not claimed / 
Appreciated. 


e Because of non understood directness, Paroksha Jananm becomes 
understood Aparoksha Jnanam. 


¢ Example: 


Swamiji asks student to bring orange from another Room, student says no 
orange. Thinks only Musambi is there — (Lack of understanding — 11 


Gé&I6n6v — therefore Orange?? 


¢ Orange directly experienced but seen as Musambi orange Aparoksham. 


As Conciousness — Brahman has got 
Directness / Actual Understood Aparokshatvam / 
Aparokshatvam Directness 
- Allthe time - Student thinks Brahman is 


Jeevatma 


- No Brahman / 
Paramatma... only Jivatma 
is there. 





¢ What you name as Jivatma — is Brahman. 


2 Aparokshatvam 


After Mahavakya Upadesa 

That Musambi you thought was all 
the time orange. 

That Dayananda you thought in 


- Allthe time 


- Actual gets converted to 
understood Aparoksha 





Rishikesh was all the time next to 


you. 
That Jivatma you thought all the 
time is Brahman. 
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What gives liberation? 
e Understood Aparokshatvam — not actual aparokshatvam. 
¢ Requires Mahavakya Upadesa. 
Brihardanyaka Upanishad : 
¢ 1* Line : With understood Aparokshatvam shokha Nivritti takes place. 
¢ 2" Line : Vishaya Sva Prakashatvat. 
Direct experience is Actual Aparokshatvam 
¢ Dhiya —api-—Ikshanam with our mind to be understood. 
Verse 50: 


In indirect knowledge the intellect is aware of the fact that 
Brahman is self-evident, and the self-evidence of Brahman 
is not the least affected in such _ intellectual 
comprehension. [Chapter 7 — Verse 50] 


IAM AHTASTH TATA | 


Gal Fal TARAS faareara iho l | 





© Paroksha Jnanam — 4" stage. 
e Listen to : Brahman = Satyam Jnanam Anantham. 


¢ Brahman existed before — Sad evam... Ekam Advitiyam are Avantara 
Vakhyam — Paroksha Jnanam. 


¢ Brahman continues to be Aparoksha not understood Aparokshatvam. 
¢ Brahman directly experienced by Student. 
¢ Vishaya Sva Prakashavat — has Actual directness... 


¢ Sama -— It is common — exists during Paroksha + Aparoksha Jnana Kalam.. 
Because Brahman is ever experienced. 
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LECTURE 174 
Verse 50: 
Verse 29 — 47 : 7 stages of Jiva 
e 2 stages mentioned in Brihardanyaka Upanishad. 
© 5" Aparoksha — 6" : Shoka Nivritti. 
¢ Discussion to clarity Brihardanyaka Upanishad. 
Verse 48 : Technical 


¢ Aparoksha = Directness / intimacy / proximity. 


[eid = =[___fenote 


Aparoksha : 





¢ Opposite of remoteness. 


¢ Intimacy / Proximity / Directness 


Directness of Brahman 2 types 


Vishaya Svaprakashatvam - Jnata Aparokshatvam 


Natural / Intimacy / Direct - Recognised proximity of 
Availability / Proximity of Brahman. Brahman / or Directness 
Brahman proximate to everyone. 

All pervading, Svarupam, Natural, 

Svabavikam 





¢ Object directly available — directness is there in object. 


¢ No one has introduced what thing is, because of lack of introduction, | 
don’t know that it is directly available. 


¢ Dayananda: Under thigh of Mr. X. who wants to meet him in Rishikesh. 
e Natural Aparoksham was there. 


¢ No introduction.. Natural available Aparokshatvam concealed and in its 
place Parokshatvam is assumed. 


¢ Swami has natural Svabava Aparokshatvam but not recognised 
Aparokshatvam. 
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¢ After knowledge... Aparoksha Jnanam... 


Aparokshatvam After Introduction 


- Knowledge called Paroksha Jnanam - 24 Anarokshatvam called 


- Intimacy was there. Aparokshatva Jnanam. 
- Only after that search ends. 





¢ Brahman has Vividha Aparokshanatvam. 


¢ Brahman is Jagat Karanam — directly available at that time — Natural 
directness —Jnanam called Paroksha Jnanam. Unrecognised Brahman — 
when Mahavakya used... Introduction over. 


¢ Same Aparokshatvam becomes recognised Aparokshanatvam called 
Aparokshatva Jnanam. 


- Paroksha Jnanam - Aparoksha Jnanam 
- Has Natural proximity / Directness / - Meditating on object kept below 
Indirectness thing! 


- Natural Directness - After knowledge there is recognised 
- No recognised directness directness. 
- Natural directness is there at both 
time during Paroksha + Aparoksha... 





¢ What is proof? During paroksha Jnanam Brahman has Natural Directness? 


¢ Svaprakashatvam — Brahma Asti... Self evident, directly available — self 
effulgent — without using the meaning — Saying... 


¢ All the time experienced. 
¢ Svaprakashatvam Brahman Asti... 
¢ Brihardanyaka Upanishad : 3" Chapter — 4 +5 Section : 
Ya Atma Sarvatmana — Kapola Brahman + Ushastva Brahman 
¢ No meditation required — most intimately available. 


¢ Directness is there — Non — recognised. 


1299 


Verse 50: 


ls Paroksha Jnanam 


e Vidya : Prama — Knowledge only. 
¢ Purva Pakshi : Brahma — Delusion — 4 possible reasons. 


Verse 51 -55: 


Indirect knowledge, which is the cognition ‘Brahman 


° ‘ Cf Ai is laa . 
He AAS Terres AATAMC AA CoAT | exists’ and not the cognition ‘| am Brahman’, is not 


erroneous; because in the state of direct knowledge this 


Wasa Ura GIN CES Ie 1142] | indirect knowledge is not contradicted but confirmed. 
" [Chapter 7 — Verse 51] 





e Paroksha Jnana — doesn’t refer to Aham Brahma Asmi. 


¢ Brahma Asti — Shudatvam / Advaitam... Not Brautam... erroneous 
knowledge / misconception / wrong notion. 


e¢ They are subject to falsification later negated later. 
¢ Brahma Asti — never negated by Sruti. 


e There is Brahman require Brahman existence — not negated. 


Bada Nirupanam 





e There is snake.. Negated — no Snake. 


¢ Therefore erroneous / false knowledge. 
¢ Never Say — Brahma Nasti. 


Verse 52: 


If it could be proved that Brahman does not exist, this 
indirect knowledge would be subject to refutation, but it is 
well known that there is no valid evidence to refute the 


Todd Weer AMT WAIST AT TAT VI I fact that Brahman exists. [Chapter 7 — Verse 52] 





1300 


First Reasoning : 





Verse 53: 


Nirupanath 





1°‘ : Brahma Asti — Snake Asti 
2"? - If Brahma Nasti.... Snake Nasti 


Therefore Paroksha Jnanam — Not Branti. 


The indirect knowledge of Brahman cannot be called false 
simply because it does not give a definitive idea of 


Brahman. On that basis the existence of heaven should 





2" Reason: 


Vidya: 


also be false. [Chapter 7 — Verse 53] 


No specific knowledge. 
Specific nature not identified. 


| know you have a son — Samanya Jnana without Visesha Jnanam — Specific 
features... Non-specific — general — Brahma. 


Not specific / particular. 


Not Brahmana them your children become false. 

Svarga Knowledge : Samanya Jnanam 

No Specific Knowledge. 

Not Bramana — Sruti Pramana Janya Jnanam. 

Svarga not brahma because | don’t have specific features unknown. 


Suppose you say knowledge is false.... Then Brahma.. Because knowledge 
is erroneous / nonspecific. 
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LECTURE 175 


Verse 53: 


The indirect knowledge of Brahman cannot be called false 
simply because it does not give a definitive idea of 
Brahman. On that basis the existence of heaven should 


o - — ; 
- tree re aG \ 3 
WIT STASIS Sa TTY 3 || also be false. [Chapter 7 — Verse 53] 


. . ~ ra la 
Sayers yay qocg SITTING | 









Aparokshatvam of Brahman 


Intrinsic nature Recognised after Jnanam 


¢ Paroksha Jnanam removes Satva Aavarnam... Brahman’s existence. 


¢ Bhana Aavarnam goes by Aparoksha Jnana Avarnam regarding experience 
of Brahman. 


Direction — Technical: 


¢ Regarding Paroksha Jnanam of Brahman. 


Brahma Asti - There is Brahman Brahma Asmi-—|am Brahma 


Is this knowledge of delusion? 
Jnanam or Brahma / Branti? 





Reasons of Brahmatvam : 

¢ Brahma Asti — is it negated later? 

¢ Badyamanatvat Uchyatee..? 

e ls later negotiability reason of delusion status of Brahma Asti. 
52 — Answer : 

¢ Can’t be Brahma Asti — never negated later. 


e It has to be negated, then knowledge should be Brahma Nasti. 
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2” possibility : 


Don’t have Visesha Jnanam — only Samanya Jnanam. Non specific Brahma 
Asti. No identification of Brahman therefore delusion. 


General reference without identification. 


Vyakti - Anullekha 
“> - 
Specific entity Non - Reference to specific entity=General knowledge 


Intimidated word — will give teeth ache. 


Example : 
¢ Bomb threat — air travel before identification of luggage. 
L 
¢ Samanya Jnanam all belongs to travelers each identifies specific — “Vyakti 
— Jnanam Ullekha”. 
¢ Similarly Brahma Asti in world somewhere Brahman also there. 
¢ Brahman = Sakshi Chaitanyam < Vyakti Ullekha Jnanam. 
¢ If every general knowledge is false, island in Indian ocean becomes valid 
knowledge. 
¢ General knowledge can’t be defined as Brahman. 
Verse 54: 
Indirect knowledge of Brahman, that is an object of 
aera 7 igen gig rg geen genie 
PATS AANA TAT HQ || knowledge only. (why do we then call it indirect 


3 reason: 


knowledge? For it does not say ‘this is Brahman’ which is 
direct knowledge). [Chapter 7 — Verse 54] 





Most powerful. 
Paroksha Jnanam — is indirectly saying Brahman is Paroksha Vastu. 


Indirect knowledge = knowledge of something not directly Available. 
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Indirect knowledge Direct knowledge 


Paroksha conveys remoteness of - Brahman not remote — close. 
object - [hlT6o1 — most intimately 


Available. 





¢ Closer than my thought — it is myself. 
¢ Talking of remoteness of close object = Delusion Aparokshavat Yojyaha. 
¢ Brahman is fit for only Aparoksha Jnanam because it is always intimate. 


¢ |can’t talk of Parokshatvam of person sitting opposite. If | talk of you as 
Aparoksham. Will be delusion. 


¢ You are superimposing Parokshatvam on Aparoksha Brahma. 
¢ Brahman is Nitya Aparoksham & fit for Paroksham only. 


¢ Parokshatatvam superimposed on Aparokshatva Brahman that is Brahma 
— Delusion. 


Scriptures says : 
¢ Brahman = is Jagat Karanam. 


Taittriya Upanishad : 


a Sara aat at sath warts Saat tagmhovaca, yato va imani bhutani jayante, 
a stat Stara Faaratrafastta yena jatani jivanti, yatprayantyabhisamvisanti, 
dfefsaraea dcaalfa a acisaeara tadvijinasasva, tad brahmeti, sa tapo' tapyata, 
a aera || 3 || sa tapastaptva. || 3 || 





To him (bhrgu) he (varuna) again said: “that from which these beings are born; that by which, having been born, these 


beings live and continue to exist; and that into which, when departing, they all enter; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance; and after having done penance... [III — | — 3] 





¢ Avantara Vakhyam Brahman defining statement. 
¢ No Paroksha / Aparoksha thought w.r.t later Aparoksham. 
¢ 608B.C therefore people don’t know they are B.C. 


¢ |never identified as Paroksham / Aparoksham while listening to Avantara. 
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Student doesn’t deliberately refer to : 
¢ Brahma Asti Jnanam as Paroksham. 
e |t gains Paroksha status only by implication based on later Aparokshatvam. 
e Title given by other Sruti student. 


Verse 55: 


The argument that indirect knowledge is false because it 


‘ee WAU wy wd | does not give a full knowledge of Brahman does not hold 
¥ al Jel | tex \t good. We may know only a part of a pot, but this partial 


_ ’ —— —_— knowledge is not false on that account. Though Brahman 

Tay Weird aca saved: | Qu | | has no real parts, it appears to have parts due to false 
superimposed adjuncts, which indirect knowledge 
removes. [Chapter 7 — Verse 55] 





4" Reason: 
¢ Brahma Asti from Veda Pramanam. 
e Jagat Karanam is incomplete knowledge. 
¢ Nitya Shudham — Jagat Karanam. 


¢ Sat Aspect — Astitvam clear. 


¢ Brahman is Chit — Chaitanyam — all this time available as Aham Aham — iti... 


Sad Amsha understood Chaitanya Amsha 


- Aparoksha Jnanam. 
- Jagrat Sphutitara. 





¢ Therefore partial knowledge = Delusion. 
¢ Because Chaitanyam always Aparoksham. 
¢ Consciousness = are you ‘Consciousness’ or not? 


¢ Conscious that you are conscious of everything. Consciousness — never 
Paroksham. 


¢ Whatever is incomplete — partial knowledge is delusion. 
e Brahma Sadatmanesha Jnanataha 
e Chidatmaneshu na Jnanataha. 


¢ If incomplete knowledge is delusion, every knowledge you have is 
incomplete and is delusion. 
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¢ No knowledge is complete. 

¢ Microphone — how modified? Date of origin? 

¢ Incomplete knowledge of last row student not. 

¢ Brahman = nonexistence. 

¢ Don’t know full details / partial knowledge — not delusion. 

¢ Partial knowledge — is invalid. 

¢ Then pot knowledge — will become delusion. 

¢ Because don’t know ingredients in clay. 

¢ Paroksha Jnanam = partial knowledge. 

¢ Only sad Amsha revealed ... not chit Amsha. Therefore not delusion... 
Idle Purva Pakshi wakes up: 

¢ Brahman has Sad + Chit Amshas. 

¢ Brahman has 2 parts — Sa — Vayavaham. 

¢ No Savayava — Vitatiya Bheda... 

¢ Has Svagata Bheda — internal div — Sat — Chit. 

¢ If Savayatvam — Anityam — Ghatavatu — Anityam because it has parts.. 

¢ Anything with parts will fall apart. 

¢ Sat / Chit will run into 2 direction. 
Vidya: 


¢ Brahman absent have 3 parts — Sat — Chit — Ananda. 3 superimposed on 
Brahman from standpoint of world. 3 names w.r.t world. 


¢ Since world in Mithya. 


¢ From Mithya world status standpoint, Brahman has to be given same 
name to differentiate. 


After negation of Asat Prapancha After negation Of Achit Aananda / Dukha 
Brahman called Sat Brahman called Chit Brahman called Ananda 
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Example : 
¢ Day time on earth but in sun can’t use day — irrelevant. 


e Asatva Nishedatvam — use word Sat see world as Jadam. Mithya world 
differentiate & negate Jadatvam. Can’t use Sat. 


¢ Sat negates only Asatva Nisheda to negate Jadatvam — use Chit. 
¢ See Dukhams all over.... Negate Prapancha Dukham in Brahman. 
¢ To negate Dukham can’t use Sat / Chit. 

¢ 3 aspects of universe to be negated, Vyavartham — Nisheda. 

¢ Things to be negated in the world fall into 3 categories / types. 

¢ Asatvam — Achitvam — Aanandam World has 3 Amshas. 

¢ Until 3 negated | have to use 3 names / words. 

¢ What is Brahman called him? 


Shanti Mantra: 


3” quiate: quriara Quile-qurajacad Om Puurnnam-Adah Puurnnam-Idam Puurnnaat-Purnnam-Udacyate 
qurea QUraTart Qursrara Isa ll Puurnnashya Puurnnam-Aadaaya Puurnnam-Eva-Avashissyate | | 
3 Wied: Wied: Wied: il Om Shaantih Shaantih Shaantih || 


Om, That is Full, This also is Full, From Fullness comes that Fullness, Taking Fullness from Fullness, Fullness Indeed 
Remains. Om Peace, Peace, Peace 
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LECTURE 176 


Verse 55: 


‘ A. tre ‘ ‘ \ \ 
AAMT ETT AMA C A WAT Yd | 


ANT Ae AaaTaET G4 | 


The argument that indirect knowledge is false because it 
does not give a full knowledge of Brahman does not hold 
good. We may know only a part of a pot, but this partial 
knowledge is not false on that account. Though Brahman 
has no real parts, it appears to have parts due to false 
superimposed adjuncts, which indirect knowledge 





removes. [Chapter 7 — Verse 55] 


e Nature of Paroksha Jnanam of Brahman is Paroksha. Jnanam possible 
because Brahman is Nitya Aparokshatva Rupam? 


¢ How indirect knowledge of Brahman directly available? 


¢ Indirect knowledge possible when knowledge not directly understood. 


¢ 10 man status — directly available but concealed because of ignorance. 


¢ Onconcealed ignorance, we superimpose in directedness & indirect 


knowledge is then possible. 


© 10 man understanding — 10" indirectly first. 


Directness of thing 


Natural Directness 


Intrinsic directness in entity 


Doesn’t have recognised 





directness. 


Recognised Direction 


¢ May be misunderstood indirectness may be superimposed on entity. 


¢ Brahman ever directly available — not understood. 


¢ Therefore indirectness superimposed, therefore we use expression 


indirect knowledge 


¢ There direct & indirect knowledge is possible. 


¢ W.r.t Brahman what is result of 
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Indirect knowledge of Brahman Direct knowledge 


Will negate covering with regard to Sat Amsha of Will say |am Brahman experiencing all the time. 
Brahman or existence of Brahman. Will never negate experience of Brahman. 

He will say Brahma Asti. Will not have covering with regard to Brahman’s 
No ‘Question’ / doubt regarding existence of experience. 

Brahman. 

Existence evident. 


Sat Amsha Clear. 

Problem = not experienced it. 

Negating experience of Brahman. 

Non — experience of Brahman is called. 

Bhana Avarnam or Chit Avarnam. 

Sat Avarna gone Chit Avarnam continues. 

| know there is Brahman but have not experienced it. 





e¢ After Aparoksha Jnanam — no concealment of Brahman experienced. 
Will say : 

¢ Brahman ever is & is ever experienced as Aham... 
Technical : 

¢ Paroksha Jnanam removes Sat Avarnam. 

¢ Aparoksha Jnanam removes Chit / Bhana Avarnam. 
Verse 55 — Doubt : 
2” line : 

¢ Accepting Brahman has 2 parts Sat / Chit. 

¢ Is Brahman part or partless? 
Counter — Question : 

¢ Vyavaharika / Paramartika Drishti? 


\V \V 


With 3 parts partless 


With 3 parts 


Brahman looked as Same Brahman Adhishtanam of Adhishtanam of Dukha 
Adhishtanam of Mithya / Asat Achit Prapancha Prapancha / Adhishtanam called 
Jagat Ananda 


Brahman gets new name Chit 
Called Satyam / Sat 





Brahman gets new name ‘Sat’ 
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Vyavaharika Amsha Trayatvat : 


From Paramartika level 
No Mithya Prapancha No Jada Prapancha No Dukham 


¢ Sat — Chit — Ananda — irrelevant. 
¢ From Vyavaharika Drishti call it Sat — Chit — Ananda !! 


e With reference to 3 Mithya aspects to be negated. 


Mie 


¢ Inthis world 3 aspects are there... 


Mithya 


e We reveal Brahman by negating them. 
¢ Negate from world Asat ..... Sat. 

¢ Negate from world Achit..... Chit. 

¢ Negate from world Dukham..... Ananda. 


¢ From Paramartika Drishti, nothing to be negated Sat Chit Ananda 
Redundant — irrelevant. 


¢ Brahman partless from Paramartika Drishti Niramsha. 


¢ 3 Amshas accepted from Vyavaharika Drishti Sa — Amsha. 











Verse 56: 
er Ge . Indirect knowledge removes our doubt that Brahman 
FAA MAA Wet aTATaT ST | 
o-— - : may not exist. Direct knowledge rebuts our poser that it 
AAMAS. STITT SAT HAT WISE II 
afr 3 is not manifest or experienced. [Chapter 7 — Verse 56] 
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¢ In Vyavaharikam, thru Paroksha Jnanam concealment of Brahmans 
existence is negated. | accept Brahma Asti. 


¢ By Aparoksha Jnanam, concealment w.r.t experience of Brahman negated. 
¢ Banam means —Chid Amsha experience. 
¢ Brahman being consciousness, it is ever experienced. 


e Abanamsham = Bhana Avarna Amsham, concealment of Brahman 
experience negated. 


Verse 57: 


The statement ‘the tenth exists, is not lost’ is indirect 


SVSISed Tadled WIAA | knowledge, and it is not false. Similarly, the indirect 


knowledge, ‘Brahman exists’ is not false. In both cases 


FANATIC Tees GA MII the obscuring of the truth due to ignorance is the same. 
[Chapter 7 — Verse 57] 





¢ Have Brahman Anubava all the time compare 10°" man to Brahman. 
¢ What produces Paroksha / Aparoksha Jnanam? 


Knowledge : 


a 


a): 
“10 man is” - Brahma Asti = indirect knowledge is possible. 
Indirect knowledge even though himself — always - In both cases — ignorance is doing same thing. 
available. 
Valid knowledge. Not Brahma. 


b): 
- Paroksham possible with reference to Brahman also. - Sat Amsha concealed by Agyanam. 





¢ 10" man + Brahman Sat Amsha covered. 


Verse 58: 


sai ~ hk mms By a thorough analysis of ‘self is Brahman’ the direct 
AH AAT Aas MRT TAA | knowledge ‘Il am Brahman’ is achieved, just as the man 


oe ; q . after having been told that he is the tenth comes to 
STHoeetrad 4AgesTKGhaied:. = LINC II ok 
realize it through reflection. [Chapter 7 — Verse 58] 





¢ When Paroksha converted into Aparoksha general knowledge converted 
to specific knowledge of Brahman. 
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- Brahman somewhere / some manner. - Brahman experienced as me ever experienced 
consciousness --- = Particularisation happens by 
Mahavakya Vichara. 





¢ When Sravanam done properly, clear understanding takes place. 


Naishkarmya Siddhi : 


2 types of clear understanding 


Other than Jnanam / clear 
understanding no Moksha. 
- lam ever evident consciousness — 
am ever free Consciousness. 


¢ Specific nature of Brahman = Consciousness. 
General Knowledge : 
¢ 10 luggage boys belongs to 10. 
¢ Samanya Jnanam = Vision of suitcase / Brahman | have identity not known. 
Specific Jnanam : 
¢ Which one belongs to which one. 
¢ Identified Brahman. 
¢ Identification process called Vyakti Ullekha. 
¢ Brahman is there —Samanya Jnanam. 
¢ Identification — that Brahman —| am... Particular knowledge of Brahman. 
¢ Identity of Brahman — invoked as | — myself. 
¢ Dashamaha — Asti — heard / Satisfied 
— somewhere not dead, not identified, identity not invoked. 
FS 
Very good excellent !! 


Dashamaha Tvam Asi: 


¢ Identity invoked Mahavakya is invocation of Brahmans identification. 
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¢ Identification process = Mahavakya Vichara like Dashamaha Tvam Asi. 
- 10 man Mahavakyam — produces identification of self. 
* 10" Brahman Mahavakyam — produces identification of self / Brahman. 
¢ Why important? 
To negate misconception : 
¢ During Sravanam get Paroksha Jnanam — indirect knowledge of Brahman. 


¢ Only in “Ninidhyasanam“ / “Mananam” — alone.... Direct knowledge / 
direct experience. 


¢ Both indirect & direct knowledge is Sravanam alone. Knowing process 
ordered in Sravanam. 


¢ Without knowing — “Ninidhyasanam” is for better Sravanam. 
¢ |f knowing process is incomplete during Sravanam. 


¢ | have to get back to Sravanam only after Mananam + Sravanam. 


¢ Aparoksha Jnanam in Sravanam only. In “Mananam” don’t look for 
Brahma Anubava. 





Verse 59: 
a : “ie: ie : If one of the ten asks who is the tenth, the answer is that 
BTA SIT RA CAMA TRIPT | it is he himself. As he counts, he comes to himself, and 
TUfacad A We MNS sas SRA HI&e 1 then realises that he himself is the tenth (which is direct 
knowledge). [Chapter 7 — Verse 59] 
10° Man: 
¢ Knows Dasha Maha Asti.... Not experienced. 
¢ Show me identity = Aparoksha Jnana. 
¢ Guru -— doesn’t say —| see the man. 
© 10-not in “Mananam”. Don’t require to do anything for existence of 
10°" man. 
10 man is : 


e Ever experienced, you the individual. 


¢ Tvam eva Nirakrute... negated. 
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10°": 
¢ You ever experienced one. 
¢ Curiosity of Dashama experience negated. 
¢ Doesn't nourish curiosity in “Mananam”. 


¢ Brings ‘9’ again... in proximity of 9... lam 10°", not say in middle of road — 
alone. 


After 9: 
¢ Crying before. 
Now after : 
¢ Crying happily — recognises Dashamaha Aham Asmi... 


\V 
GALA 


¢ Clear understanding of 2 factors... 


Nothing else required, Other than clear understanding 





¢ Sadhana over, happy ! 


¢ Ninidhyasanam -— practice — Not for Moksha — 1am Mukta — Not for 
Jnanam. 


¢ To repeat journey is over. No more Sadhana — don’t have to work for 
Moksha. 


¢ Sravanam — only Sadhanam. 
¢ Mananam — to support efficient Sravanam. 


Verse 60: 


His knowledge that he is the tenth is never negated. 
Whether he comes to himself at the beginning, the 


SIaissna Saas’ A area faex| 


NAAT J AGI BWI I IGol| middle or the end of his counting, his knowledge that he 
is the tenth is never in doubt. [Chapter 7 — Verse 60] 
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Disturbed: Knows: 


- Understood 9" not 10% - gth 10¢ 


NY NY 
Outside Himself 





¢ W.r.t 9°" — no doubt lam 10™ knowledge. 


* 9 belongs to them — not to me Knowledge not obstructed during beginning / 


© 10 belongs to me — not them middle / end of Sravanam / counting process 


¢ Shudhatvam Muktatvam Nityatvam : 


Never belongs to World / Body / Mind - ever belongs to me — must be 
Vritti in Death bed 


¢ Should have feeling describing me... 
¢ Sorrow — belongs to World / Body / Mind but never belongs to me Atma. 


e Never doubt is there. 
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LECTURE 177 


Verse 60: 
— a of ~ : His knowledge that he is the tenth is never negated. 
SRTATS CAT ATTA TREAT TAS AAT | Whether he comes to himself at the beginning, the 
a sare a ware TIF 1IGOI| middle or the end of his counting, his knowledge that he 
MST ANA RTTY TACATT RTT: + is the tenth is never in doubt. [Chapter 7 — Verse 60] 





brahma jnanam — 2 stages 





Paroksha. Aparoksha. 


Direct. Indirect. 
Brahman exists. Brahman lam. 
10" alive. Live 10" - is myself. 


¢ Possible w.r.t remote objects + Brahman. 
¢ Normally 2 Jnanams given by 2 Pramana. 
¢ Read Badrinath — Paroksha Jnanam. 


— Shabda Pramanam / Thru words. 


¢ Go to Badrinath — source Pratyaksha Pramanam. 


- See fire — Big / Small. 
- Specific knowledge. 


- Shabda. 


- Smoke inferred fire in mountain. 
- Vedanta Vakhyam / Shabdam. 


- Shabda alone Pramanam. 


V 


Aparoksham 





Unique : 
¢ Shabda Vedanta Vakyam — Aparoksha + Paroksha Jnana Karanam. 
¢ Not true in case of Badrinath / inferred fire. 
¢ Why? 


© 10" Man — Gurus Vakhyam gives Paroksha Jnanam. 10" alive + 10" —1 am 
— Aparoksha Jnanam. 


¢ Therefore Vakyam can give Paroksha + Aparoksha Jnanam. 
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¢ How one Shabda Pramanam / Vakya Pramanam - gives 2 different types of 
knowledge? 


¢ Same Shabda — type of sentence employed differently. 
* There is 10°" Man — Not drowned... 

¢ Knowledge of Samanya Astitva Jnanam, don’t cry. 

¢ Satva Avarna Nivartaka Jnanam. 

© “10" exists as you” > Maha Ashadu. 

¢ Specific existence — as | myself. 


¢ Paroksha Jnanam — Avantara Vakyam reveals general existence of 
Brahman. 


e Removes covering of Brahman’s existence. 


¢ That Brahman you are = Mahavakya = Shabda Pramana. 


Guru Upadesa gives 
Paroksha Jnanam Aparoksha Jnanam 


- Secondary Avantara Vakhyam - Primary. 


Sravanam. - Mahavakya Sravanam. 





¢ Don’t use other means to get direct knowledge. 


Verse 61: 


ae : ee The Vedic texts, such as ‘before the creation Brahman 
TEAMS AFIT AAATA WET: | alone existed’. Give indirect knowledge of Brahman; but 


Terceant ACH aTSaI Aa aaa HG2 11 the text ‘ that thou art’ gives direct knowledge. 
[Chapter 7 — Verse 61] 





¢ Different up — Vakyam — 
Verse 61 + 62: 
Chandogya Upanishad : 
wea weaana srepasAarteadas | sadeva somyendamagra asidekamevadvitiyam; 


TEP BDSHaaenya si waesHPAa teas taddhaika ahurasadevedamagra asidekamevadvitiyam 


aearesa: VaTaad uu eR en asmadasatah sajjayata. || 1 || 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6-2-1] 
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Avantara Vakyam 





24 Chapter Panchadasi 


¢ Brahman = pure existence that Brahman 
= Jagat Karanam has Maya Sahita Sarva Karanam. 
Vv 
Creation from 3 elements Trivat Karanam... 
7 section — there is Brahman. 
¢ 10 Man-—9 brought in. 
NY Vv 
10" Tat Tvam Asi General world 


¢ Don’t say Tat Tvam Asi out of context to auto driver context preparation 
crucial. 


¢ Forging metal — Strike when hot. 


e Existence was there — continues to be there, its everywhere in the form of 
“Is 


¢ In Body + Mind — with Isness. 
¢ In sleep — with Isness. 


¢ Inform of Am. 


¢ Chandogya Upanishad : 


aa waTstAaaeahae< Ud Waa F Sa ya eso nimaitadatmyamidam sarvam tatsatyam sa 
STAT Maas Wad Sfa AT va Ar atma tattvamasi svetaketo iti Bhuya eva ma 
wratrasrorateare car Safe srars tl sl bhagavan vijnapayatviti tatha somyeti hovaca | | 7 || 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again,’ replied his father. 
(6-8-7,6-9-4,6-10-3,6-11-3,6-12-3,6-13-3,6-14-3,6-15-3,6-16- 3] 





¢ That being which is this subtle essence (cause), even that all this world has 
for its self, that is the true. That is the Atman.... That thou art — O’ 
Svataketu... 
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Verse 62: 


Listen as it should be listened. 


Able to identify Brahman directly as | ever evident “Consciousness” 
principle which is called Aparoksha Jnanam. 


lf Vakya doesn’t work — again apply ... because Vakyam alone Pramana. 


Mananam / Ninidhyasanam — not for knowledge — but to remove 
intellectual obstacles. 


When a man knows himself to be Brahman, his 
knowledge does not vary whether in the beginning, 


middle or end. This is direct knowledge. 
[ Chapter 7 — Verse 62 | 





Verse 63: 





Once Mahavakyam works for me, + understand pure “Existence” as myself 
+ read again Avantara Vakyam... will have Aparoksha Jnanam alone / all 
the time. 


Throughout teaching — Brahman Aparoksham like 10°" Man. 
Aadhi / Madhya / Avastheshu.... 


Regarding Brahman status of oneself, my own Brahman status... this 
knowledge will never get displaced. Ajnanam will not go away and get 
converted into Paroksham. 


One way traffic. 

Never changes Neiva Vyabicharet.... 

Jnasya Nashat Na Bavati... 

In Re —Sravanam, 3™ person converted into 1“ person. 
Sravanam helps Nishta. 

Sad — Eva... | was there all the time... 


My Biography in all Upanishad = Nishta. 


The sage Bhrgu, in ancient times, acquired indirect 
knowledge of Brahman by reflecting on Brahman as the 
cause of the origin, sustenance and dissolution of the 


universe. He acquired direct knowledge by differentiating 
the self from the five sheaths. 
[ Chapter 7 — Verse 63 ] 
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¢  Taittriya Upanishad — Brigu — Valli. 3 Chapter — 1* section. 
¢ Avantara. 


¢ Brahman = cause of Origin / Sustenance / Dissolution. 


Varuna teacher father — 





Taittriya Upanishad : 


wis are: | aso Maras | Bhrgurvai varunih varunam pitaramupasasara 
aren ween aera) aes eae ars adhihi bhagavo brahmeti, tasma etatprovaca, 
aa svat Seg: ets AT aaa ss = annam pranam caksuh srotram mano vacamiti |! 11! 


Bhrgu, the well known son of Varuna, approached his father, Varuna and requested, “O revered sir, teach me Brahman”. 
Varuna Said, thus, to him (Bhrgu), “Food, Prana, the eyes, the ears, the mind and the speech — are Brahman”. [Ill —|— 1] 





a arava sai at sath sarfa srearss tagmhovaca, yato va imani bhutani jayante, 
aa o=aTarm straka sical aiiaiilin yena jatani jivanti, yatprayantyabhisamvisanti, 
affaires es aeaea wa adisacra tadvijinasasva, tad brahmeti, sa tapo' tapyata, 
Se aqeaceat [1 2 I $a tapastaptva |! 21! 


To him (bhrgu) he (varuna) again said: “that from which these beings are born; that by which, having been born, these 
beings live and continue to exist; and that into which, when departing, they all enter; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance; and after having done penance... [III — | — 2] 





¢ Brahman = Srishti / Sthithi / Laya Karanam > Aavantara Vakyam indirect 
knowledge. 


¢ Paroksha Jnanam : there is Brahman = Jagat Karanam Brahman cause of 
Srishti. 


¢ Thereafter continue enquiry (Vichara) to convert Paroksha to Aparoksha. 
¢ Tapaha —Tapasa Brahma Vijyaha... Prano Brahma Divya Jnanat. 
¢ Tapas — Vichara = Vyaktim Aikshata 
Vv 
Particular nature 


¢ Identification of Brahman he gained. 
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¢ Vyakti Ullekanam. 
¢ Vyakti Darshanam. “Idiom” 
¢ Vyakti Aikshanam. 


¢ Words of Aparoksha Jnana.. Identifying Brahman on myself. 





Verse 64: 





Though Varuna, father of Bhrgu, did not teach him by 


‘a fA P \* ‘ 7 
: dl TT | means of the text ‘that thou art’, he taught him the 
qa oT rae eh eX || doctrine of the five sheaths, and left him to his 
WTA C G 


discriminative enquiry. [ Chapter 7 — Verse 64 ] 


Upanishad Avantara Vakyam Maha Vakyam 


Tat Tvam...[6-8-7,6-9-4,6-10-3, 
Chandogya Upanishad - Sad Eva...[6-—2-1] 6-11-3,6-12-3,6-13-3,6-14-3, 
6-—15-3,6-16-3] 








- Not there. 
- Sato Tapyata... 


Taittriya Upanishad - Brahman is Srishti / Sthithi 
Brigu Valli Laya Karanam. 


Chandogya Upanishad : 


Wee VRVeaa ariresAartaday | sadeva somyendamagra asidekamevadvitiyam; 
Tah BStHeaeny saestevAaltada taddhaika ahurasadevedamagra asidekamevadvitiyam 
aevTeea: SSIS Nt E.2-20 asmadasatah sajjayata. || 1 || 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6-2-1] 


a a varshtAaaeaAa< Ut Tax F Sa ya eso nimaitadatmyamidam sarvam tatsatyam sa 
sea Gaara Waal Sta >I va AT atma tattvamasi svetaketo iti Bhuya eva ma 
wratasvateata aur arate stare ttl bhagavan vijnapayatviti tatha somyeti hovaca || 7 | | 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again,’ replied his father. 
(6-8-7,6-9-4,6-10-3,6-11-3,6-12-3,6-13-3,6-—14-3,6-15-3, 6-16- 3] 
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Taittriya Upanishad : 


sTaq=a1 sata asad | 

sTaqareaa wfeamfa zarm wTa=a 1 
aTaHaa Stata Safa | 

sare QoueaPeaefaaHdifa | 

Ser uniei arecft faen quar sayaeofafear | 
q oq aa ofafasfa | saarasrat vata 
HeTearafa gaa gafasaasaa | 
HerHhiet we u 


Anando brahmeti vyajanat, 

anandaddhyeva khalvimani bhutani jayante, 

anandena jatani jivanti, 

anandam prayantyabhisamvisantiti, 

saisa bhargavi varuni vidya parame vyoman pratisthita, 
sa ya evam veda pratitsthati, annavanannado bhavati, 
mahan bhavati prajaya pasubhirbrahmavarcasena, 
mahan kirtya || 1 || 


He knew that bliss was Brahman, for, from bliss all these beings are produced, by bliss do these beings live. They go to 
bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true Brahmana — hood. Indeed, he becomes great through fame and renown. 


[l—VI-1)]. 
3°° Chapter: 
¢ Varuna — father. 
¢ Brigu—Son. 


¢ Without — Mahavakya. 


¢ Implicit / indirect Jnanam. 





How Brigu gained Aparoksha Jnanam 


¢ Do enquiry among Pancha Kosha — Tvam Pada ‘Jivatma’. 


¢ Brahman = Sakshi Buta Aham. 


¢ Tvam Pada Lakshyartha not mentioned. 


¢ Vachyartha is there in hidden form. 


¢ Therefore Tat Tvam Asi — indirectly taught. 


Taittriya Upanishad : 


saa naif sate | 

sateuq wfeanta waht sra=a | 
saa sua Stata | 

aq pa-amafasardifa 

dfeana gar aaot fyarHqEark | 
saife wat sata | ae erara | 
aver safffaraca | agy aa i 
a aqsacead | a agqeaccar un 2 


Annam brahmeti vyajanat, 

annaddhyeva khalvimani bhutani jayante, 
annena jatani jivanti, 

annam prayantyabhisamvisantiti, 

tadvijnaya punareva varunam pitaramupasasara, 
adhihi bhagavo brahmeti, tagm - hovaca, 

tapasa brahma vijinasasva, tapo brahmeti, 

sa tapo ‘tapyata, sa tapastaptva || 1 || 


Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by food, when born, do they 
live and having departed, into food they enter. Having known that, he approached his father Varuna, and said: “revered 
sir, teach me Brahman”. Varuna told him: “by deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He 
performed tapas and having performed tapas. [ Ill — Ill —1 ]. 
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tagmhovaca, yato va imani bhutani jayante, 
yena jatani jivanti, yatprayantyabhisamvisanti, 
tadvijinasasva, tad brahmeti, sa tapo' tapyata, 
sa tapastaptva. || 3 || 


To him (bhrgu) he (varuna) again said: “that from which these beings are born; that by which, having been born, these 
beings live and continue to exist; and that into which, when departing, they all enter; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance; and after having done penance... [Ill — | — 3] 





Taittriya Upanishad : 
¢ Yatho va imani butani.... [IIl—1-—3]- Tad Pada Vachyartha. 
¢ Annam / Pranam / Chakshu / Shotra — Tvam Pada Vachyartha. 


Vachyartha 


Tvam - Tat 





¢ Given.... Find —-common essence... 


¢ Mahavakya -~atd —aA-—Bad—not clearly said. 





Indirectly hinted : 
e Vichara Sthalam = locus of enquiry. 
¢ Search inside you where is Jagat Karanam Brahman in you. 
¢ Goto Annamaya / Prana / Mano / Vigyana / Ananda Maya Kosha. 
Taittriya Upanishad : 
wld are: | asui Waxqqaanr | Bhrgurvai varunih varunam pitaramupasasara 


ate vatat aaa | ae wasters | adhihi bhagavo brahmeti, tasma etatprovaca, 
ata oTot gy: Sst AAT aTaPAA ne annam pranam caksuh srotram mano vacamiti 11111 


Bhrgu, the well known son of Varuna, approached his father, Varuna and requested, “O revered sir, teach me Brahman”. 
Varuna Said, thus, to him (Bhrgu), “Food, Prana, the eyes, the ears, the mind and the speech — are Brahman”. [Ill — | — 1] 
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Taittriya Upanishad : 

Vanma said to Bhrgu : 
¢ Food, Prana, the eyes, the ears, the mind and the speech are Brahman. 
¢ Brahma Lakshanam. 


Verse 65: 


Bhrgu considered carefully the nature of the food — 


FAMTMEHIAT Yaad Gt YT | sheath, the Vital — sheath and so forth. He saw in the 


bliss — sheath the indications of Brahman and concluded: 


~ Ar 
AASATHA Aa AAMAS SAT IGS 1 | ‘1am Brahman’. [ Chapter 7 — Verse 65 ] 





e Find out what will fulfill the definition of Brahman in all the Koshas. 
1°: 

e Not Annam Brahman ... not reached destination. 

¢ Enquire Prana / Manaha / Vijnamaya. 


Taittriya Upanishad : 


areal Safa ASAT | Anando brahmeti vyajanat, 

area wafers art sae | anandaddhyeva khalvimani bhutani jayante, 
aaead States Safe | anandena jatani jivanti, 

Bare Toes faaecdifa | anandam prayantyabhisamvisantiti, 

eer uriat arectt fae qT salaeofafsar | saisa bhargavi varuni vidya parame vyoman pratisthita, 
q oq ae ofafasfa | aaaraenel wafal $a ya evam veda pratitsthati, annavanannado bhavati, 
qeleaata Gs qafasaqaaa | mahan bhavati prajaya pasubhirbrahmavarcasena, 


Tera i 2 Wl mahan kirtya || 1 || 


He knew that bliss was Brahman, for, from bliss all these beings are produced, by bliss do these beings live. They go to 
bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true Brahmana — hood. Indeed, he becomes great through fame and renown. 

[Wl-—-VI-1)]. 





¢ from bliss all beings produced, by bliss they live, go back to bliss. 
¢ Ananda Atma — Chaitanyam = Mahavakya. 


¢ Brigu — discovered Ananda Vyaktim Ikshitvat. 


UV 


Recognise 
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¢ Identified Brahman as Anandatma. 

¢ Normally Tvam Pada Lakshyartha = Chaitanyam. 

¢ Rarely Tvam = Ananda... As | — witness ‘Consciousness’ principle. 
Definition of Brahman : 

¢ Srishti / Sthithi / Laya Karanam — is it applicable to Chaitanyam or not? 

¢ Chaitanyam perfectly fits Jagat Karanam Brahman. 

¢ Therefore Chaitanyam = Brahman. 


¢ Therefore |am Brahman. 
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LECTURE 178 


Verse 65: 


Bhrgu considered carefully the nature of the food — 


AAAS PITY ql TAT qT: qT: | sheath, the Vital — sheath and so forth. He saw in the 


bliss — sheath the indications of Brahman and concluded: 


CC Ar - ; 
ATSATHAIAAT Wa ATS YT Hea tl lam Brahman’. [ Chapter 7 — Verse 65 ] 





¢ Paroksha Jnanam + Aparoksha Jnanam — normally means different. 

¢ By Shabda / or inference — Arthapatti. 

¢ You have parents — general knowledge — inference therefore Paroksha. 
e Live not live... not seen... Aparoksha. 

¢ Brahman Paroksha + Aparoksha Jnanam both thru Shabda Pramanam. 


Kena Upanishad : 


The eye does not reach that (Brahman). the organ of 


qd did atest dq aTMpastq dl Fal speech does not reach (that Brahman). The mind also 


ae C 2 7 does not (reach that Brahman). We do not know (that 
q ra 7 | TATATH AAT IK I 1 Iti Brahman). We do not know how anyone would reveal 


this (Brahman). [ Chapter 1 — Verse 3 ] 





¢ Not Pratyaksham — Sarva Indira Agocharvat. 


Avantara Vakyam Mahavakyam 


Verse 61+ 62 Verse 63, 63, 65 
Chandogya Upanishad Taittriya Upanishad - Brigu 


¢ 1° Tat Pada — Brahman = Jagat Karanam. 





© 2" Tyvam Pada — Panchakosha. 
¢ Joining this Mahavakyam. 
¢ Brighu — Uttama Adhikari. 


¢ Eliminating Annamaya — came to Ananda Atma. 
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Brigu Vidya Varuni Vidya 
Received By Brigu Given by Varuna 


¢ Aham Ananda Brahma Asmi. 


Anandamaya Kosha Brahma Ananda 


- Experiential pleasures — not equal to - Knowledge based — witness of experiential 


Brahman. pleasure. | am original Brahma — Ananda. 
- Logic : Anityam because experienced — Past - Original pleasure. 
tense — Ananda past — now tense - Because | — experiencer is original pleasure. 


Original Consciousness. 





e Ananda is identical with Brahman. 


Taittriya Upanishad : 


saraqeal safe =A | Anando brahmeti vyajanat, 

area wfeamfa zat sae | anandaddhyeva khalvimani bhutani jayante, 
aaeeaq Safa sfiatea | anandena jatani jivanti, 

sare Gueahreafaxecife | anandam prayantyabhisamvisantiti, 

er unit arecft fae gee eataeofaftrar | saisa bhargavi varuni vidya parame vyoman pratisthita, 
quq aa ofafasfa | aaaraarer vata $a ya evam veda pratitsthati, annavanannado bhavati, 
yelmvatfa ssa pafasaaaaa | mahan bhavati prajaya pasubhirbrahmavarcasena, 


Hela We Wl mahan kirtya || 1 || 


He knew that bliss was Brahman, for, from bliss all these beings are produced, by bliss do these beings live. They go to 
bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true Brahmana — hood. Indeed, he becomes great through fame and renown. 

fil-VI-1]. 





¢ Bliss is Brahman... from bliss all beings produced. 

¢ Ananda = Srishti / Sthithi / Laya Karana = Brahman. 
¢ Jivatma = Paramatma — Aikyam. 

¢ Brahman Lakshana — Jagat karanam. 


¢ Connected Brahman to Ananda Atma. 
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2" Chapter : 
¢ Taittriya Upanishad — No Guru mentioned. 


Verse 66: 


The Sruti first speaks of the nature of Brahman as truth, 


knowledge and infinity. It then describes the self hidden 
in the five sheaths. [ Chapter 7 — Verse 66 |] 





¢ Avantara Vakyam. 


Taittriya Upanishad : 


SH Weltaaraita WA | ASATHHT | om brahmavidapnoti param, tadesa bhyukta, 

Ua WaAax Fel | satyam jnanamanantam brahma, 

at ae Titled erat wea Sas I yo veda nihitam guhayam parame vyoman, 

aisqa Waly BAY Be | Herr Taatadia 1 1 2 1! so snute sarvan kaman saha brahmana vipasciteti. 11 2 11 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent Akasa, realises all 
his desires along with omniscient Brahman. [Il—I-—1 ] 





¢ Om the knower of Brahman attains the supreme. 
¢ Brahman is truth, knowledge, infinity. 


¢ He who knows it as existing in the cave of the heart in the transcent 
Akasha, realises all his desires along with omniscient Brahman. 


¢ Brahman = pure existence / Consciousness / infinite bliss. 
¢ Pure existence = existence not connected to any object Nama / Rupa. 


¢ Pure Consciousness : Consciousness — not connected to any particular 
thought / mind. 


¢ Anantham = limitless. 


¢ Pure Existence / Consciousness / limitless is Brahman = Svarupa Lakshan 
intrinsic nature of Brahman definition. 


e Brahman inside in Pancha Kosha. 





Panchadasi Vidya... Gita - Shankara 


Each Kosha — Cave. 


With Anandamaya Kosha = Manomaya Kosha — Cave. 
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¢ Guha Parampara Pancha Kosha discussed in a" Chapter — Panchadasi. 


Taittriya Upanishad : 


qa wet WMI BAHT i T: Taq | tasyaisa eva sarira atma, yah purvasya, 

asATar TaSatigaaaare | | tasmadva etasmadvijnanamayat 

ASATSAY ATHAISSMSAT: |AAT WT: | anyo'ntara atmanandamayah, tenaisa purna, 

7 aT uy estar ua |aeqt qesfarary sa va esa purusavidha eva, tasya purusavidhatam 
sage gestae: [asa faaaa far: | anvayam purusavidhah, tasya priyameva sirah, 
arer afer: ver: ware war: War: modo daksinah paksah, pramoda uttarah paksah, 


Aas BAT 1 ae WSS gfastr | ananda atma, brahma puccham pratistha, 
qeary wala — Ff i r tadapyesa sloko bhavati I! 2 Il 


Of that, of the former, this one verily is the embodied self. Different from this self made up of intellect (Vijnanamaya) is 
another self within, formed of bliss (Anandamaya). By this, that is filled (by Anandamaya the Vijnanamaya is full). It also has 
the shape of man. According to the human form of that is the human form of this. Of it, joy (priya) is the right side, rejoicing 
(Moda) is the left side, and bliss (Pramoda) is the trunk. Brahman is the tail support. There is this following Vaidika verse 
about it. [Il —V— 2] 





¢ Mahavakya = Brahman Puchhan Pratishta > Il-—V—-2. 


¢ §8 fold teachers-—-8-7-1to 8-—12-3. 


Vv 
Main teaching 


Chandogya Upanishad : 


4 AAMT TA faa fereatersi fafarrrenstoara ' Yq FTA: | | yaatmapahatapanma vijaro vimrtyurvisoko vijighatso pipasah satyakamah satyasankalpah 
TAM: MALO: F TATA: | Way HT AAA so nvestavyah sa viijnasitavyah sa sarvamsca lokanapnoti sarvamsca 
Hay FATT Aaa PTAA & WATTLES ‘amanyastamatmanamanuvidya vjanatiti ha prajapatiruvaca, || 1 || 


Prajapati once said: the self is free from sin, free from old age, free from death, free from sorrow and free from hunger 
and thirst. It is the cause of desire for truth and for commitment to truth. This self has to be sought for and thoroughly 
known. The person who has sought for and known the self attains all worlds and all desires.’ [VIII] — VIl — 1]. 


waqay aarti UW Sifrsrad ge tay BU- Evamevaisa samprasado smacchariratsamutthaya param jyotirupasampadya svena 
mrad 8 SAAS: 8 aa wala Sacheaaare: efrat rupenabhinispadyate sa uttamah purusah sa tatra paryeti jaksatkridanramananah stribhirva 
ara atfafsat arsed earfae’ srt wo ae vara wraat am yanairva jnatibhirva nopajanam smaranidam sariram sa yatha prayoga acarane yukta 
vayaranfaqsatt orn ah: 3 ; evamevaya masmincharire prano yuktah, ! 3|| 


In the same way, the joyful self arises from the body and attaining the light of the cosmic self, appears in his own form. 
This is the Paramatman, the cosmic self. He then freely moves about eating, playing, or enjoying himself with women, 
Carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed 
to carriages, similarly Prana [like] remains harnessed to the body. [due to Karma]. [ VIII — XII — 3 ] 
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Definition of Brahman: 


¢ He who has found out and who understands that Atman attains all the 
worlds and all the desires. 





¢ Screen and happy gives up his identification with his body and appears in 
his true form. 


¢ Avantara Vakyam. 


2 applied to the Advantage : 


Virochana Indra 


\ \V 


- Attended 1° class. - Prajapati gave Avastatraya Vichara. 


- Others Discarded. 





1* : Vishwa revealed : 
¢ Person seen in the eye — is the Atman. 
e This is the immortal, fearless Brahman. 


¢ One who is perceived in mirror / water. Which of this is Atman? Atma is 
inside all. 


¢ Because of impurity in their mind — thought reflection Abhasa is Atma. 
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- Body is Atma. Body crippled — reflect self crippled. 


- Addicted to pleasurable enjoyments. Body perishes — reflection perishes. 
“Reflection is Atma”. 
By Brahmacharya, power of comprehension 


improved. 





2" : Teijasa : 
¢ He who move in dream is Brahman. 


¢ Dream self not blind — when this body is blind. 


32- Well dressed / adorned / groomed Reflection is also well adorned / dressed / 
— look into “Vishwa” pan of water. groom. 

- what do you see. This reflection is Atman, immortal & 

- Person in the eye is Brahman. fearless. 

- 1% understanding : Nirochara. Body is self — King — because addicted to 
pleasures and enjoyments. 
Shadow of body is reflected in eye. 
One who is not a giver / has no faith, 


doesn’t perform sacrifice is Ademon ! 


Objection Reflection blind when body blind, one eyed, 
crippled — Perishes when body perishes 
Body not Atma 


29 understanding Reflection to be self 
ee 


32 - Teijasa is Atma : Dream body not blind; not one-eyed, doesn’t 





- One who moves in dream immortal / fearless. suffer defects of body, not slain, it weeps / is 

- He who is fully asleep, composed, screen & conscious of pain / fear / weeps — Atma is fearless. 
knows no dream — he is Atman immortal / All pervading self was identified with dream self. 
fearless. One doesn’t know now by “Il am he”. 


Mistake : Those beings don’t know themselves. 


- There is a separate entity other than self to be As it’s real nature of self, annihilated in sleep. 


known. 
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32 Years: 
- 3 Years. Indra lived celibate life with Prajapati 


- 32X3 =96+5. for 101 years. 
= 101 Years. 


Final lesson: 





Impurities in Indra — very little. 


King also has to lead a disciplined life in teachers house. 


Body is mortal, burnt by death. 
It is the support of deathless, bodiless Atman. 
Embodied self is held by pleasure & pain for one who is embodied. 


Pleasures + pain do not touch one who is bodiless. One who has given up 
identification with the body. 


Air is bodiless, white cloud, thunder, lightening also bodiless — arise out of 
Akasa — reach highest light + appear with it’s own form. 


Self disentangles from the Gross, and subtle embodiments and rises above 
the three stages of waking, dream and sleep, With which it was identified. 


Sky alone persisting reality — clouds were potentially present in the sky. 
They rise out of the sky and disappear in the sky. 


Air becomes north wind / south wind. Do not differ in content. 


Lightening emerges + dissolves into the sky. 


Ultimate reality : 


Unqualified spirit — is not a negation or exclusion of the manifested reality 
described in relative terms. 


Katho Upanishad : 








aA Wad Take WI TAA J | Atmanam rathinam viddhi, sariram ratham eva tu, 
gfe q ante fate aa: vagaa a i BI Buddhim tu sarathim viddhi, manah pragraham eva ca || 3 || 





Know the Atman as the lord of the chariot, who sits within it and the body as the chariot. Know the intellect as the 





charioteer and the mind as, verily, the reins. [I — III — 3]. 
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Indriyani hayanahuh, visayamstesu gocaran, 
atmendriya mano - yuktam, bhokte - tyahur manisinah | | 4 || 


The sense (and the instincts) they say, are the horses, and their roads are the sense — objects. The wise call him the 
enjoyer (when he is) united the body, the sense and the mind. [I — III — 4]. 


Aaa AAAI] ATA Tar | Yastva - vijnanavan bhavati, ayuktena manasa sada, 
TaRaVaa as STA SI AINA: | Gil tasyen - driyanya - vasyani, dustasva iva saratheh || 5 || 


One who is always of unrestrained mind and devoid of right understanding, his sense-organs become uncontrollable 
like the vicious horses of a charioteer. [I — II] —5]. 


aed aAaorald YoA AAR eT | Yastu vijnanavan bhavati, yuktena manasa sada, 
Tara aay Pea Sa AKA: | Gil tasyen - driyani - vasyani, sadasva iva saratheh | | 6 || 





But he who has the right understanding, and has a mind always controlled, his senses are always controllable as the 
good horses of the charioteer. [I — III — 6]. 


¢ Body is a vehicle drawn about by the vital breath which controls the 
senses. 


¢ Owner responsible for the activities of other factors. 


e Eye is an instrument. The senses are instruments by which knowledge and 
experience of the external world are gained, body + senses belongs to the 
self. 


¢ Property + enjoyment of it belong to an agent other than them. 
¢ He who knows —| smells this is the Atman. 

¢ He who knows —| speak this is the Atman. 

¢ He who knows — | hear this is the Atman. 

¢ He who knows — | think this is the Atman. 

¢ Nose / tongue / ears are instruments. 


e “Mind is his divine eye” thru the divine eye of he mind, he sees all desired 
objects, Which are in the world and rejoices. 


e Atman = is that which is aware of objects, is the seat of awareness. 
Awareness Is its true nature. 


e¢ Nature of sun is light. 
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¢ Giver of light — agency attributed to it. 


e Atman is called the knower in a figurative way. It is just knowledge or 
awareness. Without being an operative agent. 


- Agent. - Without Agent. 


- Agency of Atma belongs to the senses which Atma: 
are his tools. - Mere exists. 
- Agency can't be attributed to it. It doesn’t 
operate directly or thru the instruments but 


merely exists. 





¢ Activities of creatures can’t be attributed to the sun even though the light 
of the sun is a necessary condition for such activity. 


¢ The soul that has been released from the bondage of ignorance & 
identification with the limiting adjunct Is the lord of the universe dwelling 
in all creatures. 


¢ Purified mind is the adjunct of the lord and thru this divine mind ever 
present, he sees all objects of the past, present and the future and enjoys 
them. 


Brihadaranyaka Upanishad : 


Yadvai tanna pasyati pasyanvai tanna pasyati 
To real faeldstaaitstcara na hi drasturdristerviparilopo vidyate’ vinasitvan 
qt d dieadiaatied adisafatth Asad «23 na tu taddvitiyamasti tato nyadvibhaktarh yatpasyet || 231| 


That it does not see in that state is because, though seeing then, it does not see; for the vision of the witness can never 
be lost, because it is imperishable. But there is not that second thing separate from it which it can see. [IV —IIIl — 23]. 





¢ The enjoyment of the released soul is therefore in fact gods enjoyment of 
the universe with his unlimited pure mind. 


e¢ All the worlds & all the desired objects are held by them. 
Example : 


¢ Seeing clay as the substance of the pot, knower of Brahman — enjoys the 
fulfillment of desires which the worshippers get, by his becoming the 
spirit, dwelling in all creatures. 


¢ He participates in enjoyments, born of a pure mind. 
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¢ True enjoyer is Paramatman, through the instruments of all creatures. 


¢ Empirical usage of enjoyer / enjoyment is also an illusion transformation of 
that supreme reality. 


Chandogya Upanishad : 


STR & ATH ATH SUaITaeal A AAT Akaso vai nama namarupayornirvahita te yadantara 

dgel deqd< 4 set usage: ai ase wade tadbrahma tadamrtam sa atma prajapateh sabham vesma prapadye 
asitsé warts arerrat ast xtra asnrasiit yasoham bhavami brahmananam yaso rajnam yaso visam 
asitseuanrates 4 Ble aserai ase: VadHacHHac < yasohamanuprapatsi sa haham yasasam yasah syetamadatkamadatkam 
wad fe abet <= arpemt un c.ee.en syetam lindu mabhigam lindu mabhigam || 1 | | 


That which is described as space manifests names and forms. These names and forms are whithin Brahman. Brahman is 
immortal; it is the self. May | attend the court of Prajapati. May | attain the fame of a Brahmin, and also of a prince and 
a merchant. | wish to have real fame. | want to be famous among all famous people. May | not have to be born again 
and have a body covered with blood and dirt, which is toothless and at the same time always wanting to eat. 

[ Vill—XIV-—1 ] 





Akasa: 
¢ Revealer of name + form. 


¢ That within which Akasa is Brahman — that is the immortal, that is the 
Atman. 


¢ He who is differentiator of name + form is separate from them. 


¢ He who is bodiless, all pervading like Akasa, and the personified 
Consciousness is Brahman. 


Akshi Purusha Svapna Purusha Supta Purusha 


Aham Brahma Asmi Jnanam 
32 
32 Serial Prajapati 
: 
O5_ 
101 years 
Indra learnt in 4 stages 
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¢ |am consciousness different from Sthula / Sukshma / Karana Shariram. 


¢ That! alone am, Ashta Guna Visishta Paramatma — Indra — Prajapati 
Samvada — 5 Khandas. 


Verse 68: 


In the Aitareya Upanishad an indirect knowledge of 


ATH AT sclMtcaisl GTA AAl ATA | Brahman is imparted by such texts as ‘there was only 


Atman before creation’. The Upanishad then describes 
the process of superimposition and negating it shows 
that consciousness is Brahman. [ Chapter 7 — Verse 68 ] 


FARMAN USA Aal SAAT 1111 





e Aitareya Upanishad :|—I-—1tolll—I-3. 


Aitareya Upanishad : 


% ATA FI cut Way Fatah TATA U2 Om atma va idameka evagra asit, nanyat kincana misat | | 1 || 


In the beginning, verily, Atman (self) alone was this (the universe)... Nothing else active whatsoever... [|—l-—1]. 





¢ Before creation — “Paramatma” alone was existent as non dual entity 
without second. 


¢ Paramatma = Jagat karanam Atma. 

¢ Atma -— Visualised creation. 

¢ Srishti— talked — Adhyaropa. 

¢ In Apavada Srishti negated. 

¢ Remainder = Atma. 

¢ Advantage in the beginning. 

¢ Brahman revealed indirectly as Jagat = “I Karanam = Paroksha Jnanam”. 


¢ Brahman always is Aparoksham. 


Introduction of creation Negation of creation 


Significance : 





¢ World neither non — existent / existent. 
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Reason : 
¢ What is existent — can’t be negated because existent — real. 
¢ What is non-existent (unreal) — need not be negated because non-existent. 


¢ Whatever will be negated is different from existent & non-existent — Sat / 
Asat Vilakshanam - Seemingly existent category. 


¢ Adhyaropa — Apavada proves world is seeming existent / unreality of 
world. Therefore world is unreal including my Body / Mind complex. 


¢ Therefore world unreal. 

¢ What is Adhishtanam — supporting unreality. 
¢ Unreal can’t exist without real. 

¢ No mirage water without sand. 

¢ No Snake without rope. 

¢ No dream world without waker. 


¢ Anything other than observed = Adhishtanam what is that? Only observer 
= “l” observing consciousness principle — Prajnam = Brahman — Satya 
Adhistana. 


¢ After falsifying observed universe, Prajnam — observing consciousness is 
revealed as Adhishtanam — therefore Brahman = Satyam. 


Rig Veda 
Prajnam Brahman = Mahavakyam Atma agre =Avantara Vakyam 


- Mundak Upanishad = 
Yat tad adreshyam... [|1—l-6 ] 






- Prasno Upanishad = 
- Mandukya Upanishad. 


Mundak Upanishad : 








yat tad adresyam agrahyam agotram avarnam 
acaksuh srotram tad apani padam 
nityam vibhuma sarvagatam susuksmam ad avyayam 


Deas GR asaieat AT: GI yad bhuta yonim pari pasyanti dhirah. || 6 || 


That which is invisible, ungraspable, unoriginated and attribute less, that which has neither eyes not ears nor hands nor 
legs — that is eternal, full of manifestations, all-pervading, subtlest of the subtle-that imperishable being is what the wise 
perceive as the source of all creation. [|—!l—6] 
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Verse 69: 


; ; : Sst An indirect knowledge of Brahman by the intellect can be 
AAAI SATS ST Te HATA HAT = gained from other Sruti 


passages also; but direct 


aera HeTareaferamea ere Mee 1] knowledge is achieved by meditating on the great 
sayings of the Sruti. [ Chapter 7 — Verse 69 ] 





Very important : 
¢ By analysis of Avantra Vakyam. 


Taittriya Upanishad : 


S Weltaamita GWA | ASAHI | om brahmavidapnoti param, tadesa bhyukta, 

Wat WAAAR AE | satyam jnanamanantam brahma, 

at ae Tafed “erat ae Sass yo veda nihitam guhayam parame vyoman, 

asad Vale SAMA He | Hear Tautaata |! * so snute sarvan kaman saha brahmana vipasciteti. 11 211 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent Akasa, realises all 
his desires along with omniscient Brahman. [Il-—|-—1] 





Aitareya Upanishad : 


3 ATA AT Zeuh WaT Aaa chs TAS li 2 it Om atma va idameka evagra asit, nanyat kincana misat || 1 | | 





In the beginning, verily, Atman (self) alone was this (the universe)... Nothing else active whatsoever... [|—I-—1 ]. 


¢ Satyam Jnanam Anantam 


Brahman Paroksha Jnanam 


Idam Agre asit takes place in mind of student 


¢ Atma Agre 


¢ Mahavakya analysis — direct knowledge of Brahman — comes in Rig / Yajur 
/ Upanishads. 


¢ Direct knowledge, not in meditation, in Samadhi — Sakshatkara experience 
Dhyanam — can’t give Paroksha / Aparoksha Jnanam. 


¢ Ninidhyasanam — not for Jnanam. 
¢ Sravanam — for Jnanam. 
Naishkarmya : 


¢ Clear understanding of Mahavakya alone is Aparoksha Jnanam. 


1342 


Mahavakyam : 


¢ lam free here & now irrespective of condition of Anatma Body / Mind — 
complex. 


¢ Nothing else required other than clear understanding for liberation to be 
free. Freedom not dependent on conditions of Body / Mind. Asanga Atma 
not influenced by type of Body / Mind | have. Disturbed mind can’t affect 
Asanga Atma. 


¢ Ifl have this knowledge, | will not consciously claim | am Samsari. 


¢ Deliberately / Consciously / knowingly, | should not be able to say and 
claim | am Samsari. Moksha = fact. 


¢ Deliberately judge myself — | am Muktaha. 

¢ Body has issues to tackle. 

¢ Mind has issues to handle. 

¢ Viparita Bavana = orientation of expectation. 


¢ Ninidhyasanam = not for Moksha but mental orientation of expectation of 
Moksha. 


¢ |was free / am free / ever will be free. My unhealthy behavior — responses 
don’t have any connection to the fact, | am free. 


e |—Atmaam free. Improvement of my mind, has nothing to do with the 
fact | am free, irrespective of conditions of mind, | am free. 
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LECTURE 179 


Verse 69: 


; ; : A An indirect knowledge of Brahman by the intellect can be 
AAAS AIST Te AATATHAT gained from other Sruti passages also; but direct 


knowledge is achieved by meditating on the great 


aaaa Herareareranrearrarat: 1G 11 
© 7 8 sayings of the Sruti. [ Chapter 7 — Verse 69 ] 





e Verse 48 — 69 — Paroksha + Aparoksha Jnanam of Brahman. 


¢ Vichara — includes — Sravanam / Mananam / Ninidhyasanam of 
Mahavakya. 


¢ lam ever free.... ls clear understanding with Viparita Bavana, my freedom 
not questioned / challenged. 


¢ Ninidhyasanam : to tackle issues of Mithya Anatma. 


“| 


” — Asanga Satya Atma am free with Karma Yoga / Upasana Yoga. Issues 
less because of refined mind. 


¢ Mental disturbances can’t challenge my knowledge. 


¢ Ninidhyasanam : tackles incidental mental issues. Doesn’t affect my 
freedom. 


¢ If my freedom is not going to be affected, why tackle mental issues? Loka 
Sangraha. 


¢ Good Body + Mind — good for worldly Vyavahara & transaction — not 
because it challenges my freedom. 


¢ Other’s ignorant. Judge knowledge and freedom only based on my mental 
behavior. If | claim | am free and have dirtiest mind — angry + misbehave 
has negative issues. 


¢ People will loose faith in Vedanta. 


¢ Best expression of gratitude to Vedanta = preserve faith of people in Gita / 
Vedanta. 


¢ No need to give money. Handle issues of mind objectively without 
connecting to my freedom. 


¢ Previous chapter — handle mind objectively without connecting to fact — | 
am free. 


¢ Freedom gained by —Sravanam + Mananam. 
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¢ Spirituality over with Sravanam + Mananam. Clear understanding | am 
ever free. 


¢ Ninidhyasanam : for refining mind — not liberation. Mahavakya Vichara — if 
clear — my spiritual journey is over. Don’t tell it to anyone. 


e¢ My intellect should never consciously conclude — | am Samsari, is 
indication of clear understanding. 


Verse 70: 


WANA ae TSS | In Vakyavrtti it is said that the great sayings are intended 


to give direct knowledge of Brahman. There is no doubt 


‘ ae ae ~ te 
MFFSAAT Aaates TAHIdaTe | l\9oll 


about this fact. [ Chapter 7 — Verse 70 ] 





¢ Aparoksha Jnanam comes from Vakya Vichara alone. Not by meditation — 
Naishkarmya = Bavana Vadis — keep on repeating. 


¢ Aham Brahma Asmi — after years, Jnanam will come. 

¢ For getting Aparoksha Jnanam of Brahman — (immediacy). 

¢ Mahavakya is source — 

¢ Irhitam — has been said by Shankara in Vakya Vritti — Verse 37 — Verse 53. 
¢ 50 Verses — commentary on Mahavakyam. 


¢ Mahavakya — Vritti — brief analysis, no Disharmony w.r.t source of 
Aparoksha Jnanam. 


Verse 71: 


“In “That thou art ‘thou’ denotes the consciousness 
which is limited or circumscribed by the adjunct the 


Ta : aw mut fares iNo2 1 inner organ and which is the object of the idea and word 
AT PROTA AA: " ‘’”. [ Chapter 7 — Verse 71 ] 


ASA AA AISI aST | 





¢ Verse 44 of Vakya Vritti. 


Wasa TS STS HANAN: | By the two kinds of knowledge ignorance is negated, and 


with it, its effects, and the ideas ‘Brahman does not exist’ 


and ‘Brahman is not’ manifest’ also perish. 


a o Ss ar ~ 4 c 
TANT AMET AHS Weta Ta 24TT IS II [Chapter 7 — Verse 44] 





¢ Primary meaning of Tat / Tvam doesn’t fit in Mahavakyam. 
¢ Lakshyartha alone fits. 


e¢ Abida = primary meaning. 
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Verse 72: 


Tvam — 


Ny 


You — object of word — Padasya Artha = “I” . 
Vv 

Jivatma — Asmat Pratyaya Shabda. 

Thought “I” — Pratyaya. 

When we use word “I” + thought “I”. 

What we normally understand? 

| will come / go. 

Antahkara — Sambinnam Bodaha. 


T 


Associated with mind. 





Chaitanyam 
Consciousness 


Enclosed in mind. 
Circumscribed in mind. 
Conditioned in mind. 
Limited in mind. 

“P 
“|!” = finite enclosed consciousness. 


Karta / Bogta / Pramata / Punyavan / Papi / Husband / Boss — will be 
associated with finite enclosed consciousness = Primary meaning of Tvam 
/ inferior consciousness. 


“the (absolute) consciousness conditioned by the 


Aaa sean: Fascaeaayore | primeval ignorance, Maya, which is the cause of the 


universe, is all-knowing etc., and can be known indirectly, 


WRT, ACT SANT AHSTIMSST Ae: N98 1 | and whose nature is truth, knowledge and infinity, is 





indicated by the world ‘that’”.[ Chapter 7 — Verse 72 | 


Vakya Vritti — Verse 45. 
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By indirect knowledge the misconception that KUtastha 


QUST TIS arag lec iT | does not exist is negated. Direct knowledge destroys the 


result of the obscuring of reality expressed in the idea 


TIVSSAAIPaT ayrraicede LIwe II that Brahman is not manifest or experienced. 
| [Chapter 7 — Verse 45] 





¢ Tad Pada -— primary meaning is associated with Maya — macro medium — 
has superior virtue = Jagat yoni = Omni potent = Nimitta Karanam. 


© 1° micro. 


-tiatma | Pavamatma 


¢ That ‘Paramatma’ — considered remote / far away Parokshyam — beyond 
reach of sense organs — look up beyond clouds. 





¢ Tatasta Lakshana of “Paramatma”. 


Taittriya Upanishad : 


S Welaaraila GAT | ASHTH AGT | om brahmavidapnoti param, tadesa bhyukta, 

Wa WaAAaT WE | satyam jnanamanantam brahma, 

at ae Tied Werat WA SATA I yo veda nihitam guhayam parame vyoman, 

asad Waly SAMS Ae | He TaeataAata | | 2 1! so snute sarvan kaman saha brahmana vipasciteti. 11 1 11 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent Akasa, realises all 
his desires along with omniscient Brahman. [Il-—|-1] 





¢ Svarupa Lakshana = who is of nature of Satyam Jnanam Anantham 
Brahma. 


Superior consciousness Inferior consciousness 
Mahavakyam 
Is Paramatma Is Jivatma 


¢ How creator is a creature? 





Verse 73: 


“the qualities of being mediately and immediately 
Wear A Teh eT Aecacaquran | known, and those of existence with a second and 

- absolute oneness are incompatible on the part of one 
and the same substance. An explanation by implication 


la x 4 ° ts 
ASAT ATT era AAT I No I | or what is called an indirectly expressed meaning has, 








therefore, to be resorted to.” [ Chapter 7 — Verse 73 | 
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¢ Apply primary meaning in beginning. If it doesn’t make sense, then use 
secondary meaning. Apramanam - Contradictorily invalid. 


¢ Don’t make sentence invalid. 
¢ Validation of Veda important. 


¢ Vakya Vritti— Verse 46. 


UAE aS Haranyasata When the obscuring principle is destroyed, both the idea 
of Jiva, a mere superimposition, and the grief caused by 


pcan: eI Sane add LIME II the worldly idea of agentship are _ destroyed. 
[Chapter 7 — Verse 46] 





e Verse 44, 45, 45. 


NY 
¢ Verse 71, 72, 73. 


- Jagat = Pratyak. - outside? 
- Ishvara = inner self - Remote? 


obtains in the body close - Faraway? 
by / proximate. 





¢ How close by object + remote object one + same? 


Paramatma 
_tivatma | Paramatma How one + same 
Close b Farawa 
y 


Purva Pakshi : 










¢ In Mahavakya there is contradiction with primary meaning. 
¢ Karma Khanda: chant Vishnu Sahasranama — no resistance. 
¢ 1 contradiction : One + same entity can’t be inside+ outside. 


¢ 2™ contradiction : Sa Dvitiyatva Poornaha... 
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- Plural Infinite = human / animal / plant - Poornamaya Namaha. 


/ Devas / Asuras. - Ananthaya Namaha. 
- Each Apoorna / located in a place. - Achuthyatha Namaha. 
V 


- General primary meaning. 





¢ Visishta Dvaitin : after study. 
¢ Jivatma = Anu - before 5’6”. 
¢ How Poornatvam + Apoornatvam be same close by / remote. 
¢ Finite / infinite — 2 contradicting ideas. 
¢ Intellect not able to swallow — | am Ishvara. 
e Use Lakshana Vritti — apply secondary meaning. 
Verse 74: 


“in sentences like ‘that thou art’ only the logical rule of 
A ‘ partial elimination is to be applied, as in the terms of 
THAT TAY eT] WTA | ‘that is this, not others’”. (i.e, in ‘this is that Devadatta’ 
| : : we negate the attributes of time and place; both present 
and past, and take into account only the person himself. 

\ ‘a \t Similarly, in the text ‘that thou art’ we negate the 
WS Ty caegsegayeal|rd qa] | \9¥ | | conflicting attributes such as the omniscience and the 
limited knowledge which characterise Isvara and Jiva 


respectively, and take into account only the immutable 
consciousness.) [ Chapter 7 — Verse 74 ] 











¢ Vakya vritti — Verse 48. 


. —_— : : . The Sruti quoted at the beginning of this chapter refers 
ATMA ALMPIADARS SH SH | to two of the stages, direct knowledge and the 
destruction of the grief from which Jiva suffers. 


FAR SUT YT ATCT ART ANTE ISU | | chapter 7 - Verse 48] 





¢ Verse 47: rule regarding interpretation of primary meaning contradicts 
use. 


When the world of duality is destroyed by the experience 
of one’s being ever released there arise with the 


Fad wader eau | 


FSH yaaa UFZ WMA AAA Thacih annihilation of all grief an unrestricted and everlasting 


satisfaction. [Chapter 7 — Verse 47] 





Secondary meaning : 


¢ Baga Lakshana — 
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¢ Take one Baga portion of primary meaning & give up other portion. 
¢ Tat Tvam Asi... / Ayam Atma / Sayeshcha Evam Purushe. 
¢ Apply secondary meaning. 
¢ Take partial meaning. 
Example : 
¢ Saha Ayam —Soyam Devadatta. 
¢ That young Devadatta is old Devadatta. 
¢ Don’t apply Jahati / Ajahati — Lakshana. 
¢ Young & old can’t be one. 
e Intellectual process analyased. 
¢ Temporarily contradictory of Adjective old + young intellectually. 
¢ Temporarily should forget his body. 
¢ Old / young - previous young body attributes + now old body attributes. 
V Vv 
Connected to attributes of body No Aikyam 


¢ Mind makes Devadatta unembodied temporarily strip body, — retaining 
body Aikyam never understood. 


¢ Go to Vyakti Matram. 
¢ Devadatta minus young — old body. 
e “I!” —who played 50 years ago am this “I”. 


¢ Old picture / young picture — temporarily separating body + understanding 
Vyakti Matram — person retained. Vyakti — retain — person segregated — 
called Baga Tyaga Lakshana. 


¢ Every self recognition statement, there is Baga Tyaga Lakshana. 
¢ Students see both. 


¢ In every recognition — Pratya Bignyaya — Baga Tyaga used — equating past / 
present by removing superficial difference contradiction. 


e¢ 3 types of secondary meaning. 
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¢ Baga / Tyaga Lakshana —Jaha Ajahal Lakshana. 


¢ Apply part of primary meaning. 


Apply part of primary Primary meaning 
meaning Chaitanya Chaitanyam with 
with Sharira Trayam Prapancha Trayam 





¢ Thru Baga — one part we reject Sharira Trayam + Prapancha Trayam. 


Remove inferior Remove superior 
attributes attributes 
(Jiva adjective) (Parama — Adjective) 





e Jivatma— minus Jivatva attributes = Paramatma with Parama attributes = 
Atma. 
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LECTURE 180 
Verse 74: 
e Verse 70 — 96 — Mahavakya Vichara. 


¢ Asin Vakya Vritti — gives Aparoksha Jnanam. 





¢ Can’t take primary meaning — not logical tenable. 


¢ Jivatma + inferior attributes 4 Paramatma + superior attributes. 


¢ Chaitanya part retained. 


Rejected Jadam part 
Sharika Trayam Prapancha Trayam 


e Why reject Jada Amsha & not Chaitanya Amsha. At Chaitanya level Aikyam 
possible. 






¢ Therefore we retain Chaitanyam at Sharira + Prapancha Trayam level. 
Aikyam not possible at Chidabasa level, inferioritily qualified. 


¢ Reject where Aikyam not possible / obstructing features negated. 
¢ Retain what supports Aikyam. 
e Therefore Baga Tyaga Lakshana. 


2™¢ Reason: 


But my mind, when | am awake, needs some work to do. It cannot 
Pratarbhajami manaso vachasamagamyam remain without movement. So | give it a job. "Pratara bhajami 
Vacho vibhanti nikhila-yadanugrahena manaso" - by the mind - "vachasam agamyam" - by the mind | 


Yam neti neti vachanair nigama avocham move. On the frontiers of the mind | give the mind a job to explore 


Tam deva devam-ajam-achyutam ahuragryam that which lies beyond its own frontiers, that which is not 
accessible to the word, to the speech, as well as to the mind. 





¢ Both Mithya — Yam Neti Neti Vachanai... 


ee 





Sharira Trayam Prapancha Trayam 


¢ Because Mithya. 


1354 


¢ Ignore Chidabasa. 
¢ Chaitanya — original Satyam retained. 
Example : 
¢ Devadatta. 
¢ By analysis of Mahavakyam — one should claim Aham Mukta Brahma Asmi. 


¢ Feeling uncomfortable when Sharira Trayam + Prapancha Trayam are not 
negated. 


¢ Hesitant to say : Aham Shudham Brahma. 


¢ | have Raaga — Dvesha — | am including Sukshma Sharira which has mind & 
which has Raaga Dvesha. 


¢ Chaitanyam has no Raaga Dvesha. Handle mind separately. 


e¢ Aikya— fact — understand — should not be obstructed. Aham Nitya Mukta — 
Shuddha Svabava. Mithya mind has problems — handle Mithya mind .Don’t 
include mind in you. 


e Shudatvam can be claimed only if mind kept aside. 
¢ Baga Lakshana must be efficiently applied to claim Aham Brahma Asmi. 
¢ Neither Jahati / Ajahati Lakshana works. 


Verse 75: 


The relation between the two substantives (‘thou’ and ‘that’) 
should not be taken as that of one qualifying the other or of 


. ‘ane ‘ ¥ ' 
aT qd] cia di CIE RII ald acd: | mutual qualification, but of complete identity, of absolute 


homogeneity. That is, the meaning of the expression, 


according to competent persons is “what is ‘thou’ is wholly 


N ‘ YR ° 
HSH FFs TagaT Hd: | I\94 || and fully ‘that’ and that which is ‘that’ is wholly and fully 


‘thou’” — both the terms indicate absolute homogeneous 
consciousness. [ Chapter 7 — Verse 75 ] 





¢ Vakya Vritti — Verse 38 — technical. 


TAMAS faqeqarcorsuaeea | Though ignorance and the obscuring of the Self precede 


superimposition and Cidabhasa himself is the result of 
this superimposition, still the first two stages belong not 


FIAT SASS A Tae AITO RC to Kutastha but to Cidabhasa. [Chapter 7 — Verse 38] 


Vakya vritti — Verse 48 By Sadananda 
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“in sentences like ‘that thou art’ only the logical rule of 


a . partial elimination is to be applied, as in the terms of ‘that is 

ATTA Te at Fy Ae UTASuT | this, not others’”. (i.e, in ‘this is that Devadatta’ we negate 
the attributes of time and place; both present and past, and 

take into account only the person himself. Similarly, in the 

‘ r r oT a text ‘that thou art’ we negate the conflicting attributes such 
US aAcae ai Fag yea alae | \9 ¥ | | as the omniscience and the limited knowledge which 
characterise Isvara and Jiva respectively, and take into 


account only the immutable consciousness.) 
[ Chapter 7 — Verse 74 ] 








The Sruti quoted at the beginning of this chapter refers 
to two of the stages, direct knowledge and the 
destruction of the grief from which Jiva suffers. [Chapter 
7 — Verse 48] 


TATA SH SA 
FI At AT AHA Aes ala ive 








Interpretation in 2 ways 


Vedanta Sara tougher Panchadasi - simpler 


Samsargartha Bodhaka Vakyam Visishtarthaka Bodhaka Vakyam Akhandakara Bodhaka 


Visishta Advaitin 
Kodandapani Lakshmana Mahavakyam 


Baratha — Rama Agachati. 

4 words pointing to one Rama. 
Different features / Dasharatas 
son, Sita’s husband, 
Lakshmana’s Brother carries 
Kodanda. 

No relationship because one 
substance. 

With different attributes. 
Prepositions — in / of / with / 
absent. 

Veeraha, Sundara Rama 
Aagachhati. Courageous 
handsome Rama comes. 

All in nominative case. 

Reveals one substance with 
different features. 

Dasharata Putra / Sita / ??? 






Vakyam 





Sentence reveals several 
substances with relationship. 
Syntactical relationship. 
Rama goes to temple 
V NY 
byacar place 
Vv 
Vehicle 
Rama Revealed. 
3 have connection subject / 
object / instrument. 

Krishna cuts mango in kitchen for son 
NY V Vv 
Subject Object laws of 

NY action / 
Beneficiary place 
Syntactical relationship by 
nominative different case 
endings / prepositions. 

Many substances / with 
prepositions / Reveal ??? 





Visishtarthaka: 


¢ Reveals one substance with various Viseshanam features / epithets / 
properties / aspects without case ending = Samanadhi Karanya Vakyam 
words with same case ending. 
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¢ Whole creation one Ishvara with several attributes Ananatha Kalyana 
Guna Kalaika Nilaya. 


3 Akhandarthaka Bodhaka Vakyam : 
¢ Reveals essential oneness of seemingly different substances. 
¢ Different people or substances. 
¢ Not different attributes of Same substances. 


—— 


¢ Cause of seeing differences therefore attributes negated & essential 
oneness revealed. 


¢ When -— oneness removed, attributes are dropped. 
e Visishta Advaitin : attributes added. 


© In Akhanda — 3 type of sentence, we remove attributes. Because they are 
causing seeming differences. 


¢ Therefore by negating attributes causing seeming differences + remove 
attribute less one substance. 


¢ Saha / Ayam Devadatta 


Devadatta 





Reveals person 


¢ 3 words -— old / young / Devadutta — Vyakti behind. 


Remove younger Remove person with 
attributes older attributes 





¢ Understand intellectually remove old + young attributes & understand 
inherring continuous Devadatta behind. 


e Since attributes removed — useful + useless features. 
e Nirvisesha Devadatta understood. 


¢ In your intellect see Aikyam outside — see old features understood — 
Devadatta = Nirvisesha Devadatta. 


e Akhanda Artham = Nirvisesham — Soyam Devadatta Avadharayate. 


¢ 3 words reveal one Nirvisesha Devadatta no relationship involved — 
therefore no case ending No preposition. 
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That Devadatta is this Devadatta. 

3" also : Samanadhi Karanya Vakyam Nirviseshathaka akhandarthaka. 

2 + 3 —Samanadhi Karanya Vakyam. 

Vaiyadi Karanya Vakyam. 

Mahavakya is 3™ variety. 

In this Mahavakyam, Samsargatha — many substances with relationship. 
Visargatha : one substance with different attributes is not the meaning. 


Not many substances with relationship or one substance with 
relationships. 


Reveals one substance without attributes, Nirviseshartha like Nirvisesha 
Devadatta. 


Previous experience + present experience. 


1°‘ category : will have different case ending. Mahavakya has no case 
ending. 


So, Sanmargatha not possible. It’s not Samanadhi Karanya Vakyam. It is 
Vayayadi Karanya Vakyam. 


2° : Visishta Bidaka : revealing “Paramatma” who has Jivatma — attribute. 
Anga — Angi Sambandha. 


World is Viseshanam of Paramatma — if we become part of Bagawan, 
Ishvara will become biggest Samsari. 


In Visishta Advaita no Mithya. 
Real Dukham will become part of real Ishvara. 
Looking at person is Visishta Artha. 


Equate older + younger person. Intellect grasping : Nirvisesha Artha — in 
ever recognition, Nirvisesha Artham is happening to us. We are requiring 
to see equation. Visishta Advaitin doesn’t accept Mithya. 


Real Dukham forms real Ishvara. 
Therefore Visishta Artha Bodhana can’t be taken. 


Therefore Akhand Arthana Nirvisesha Bodhana Vakya only applies. 
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Verse 76: 


Vera F smitad Vissan=aar | 


‘what appears to be the individual conscious self is of the 
nature of non-dual bliss; and non-dual bliss is no other 


EOI Yarasanaqyauor | lloG II than the individual conscious self (so Brahman is self and 


self is Brahman)’ [ Chapter 7 — Verse 76 | 





Vakya Vritti — Verse 39. 


ae oe. Ce. fs e Before the rise of superimposition the impressions or 
Tae: YARTY Taal: | : ‘ i 


seeds of superimposition exist. Therefore, it is not 
inconsistent to say that the first two stages belong to 


AEGG AIGA GASsg ATT 118811 Cidabhasa alone. [Chapter 7 — Verse 39] 





Credit to Adishankara. 
Remove features of Jivatma = Paramatma. 


Inner consciousness — Original Consciousness — retained after negating 
Sharira Trayam + Chidabasa. 


Pratyak Bodha — remaining consciousness of “Jivatma”. 


Is none other than “Paramatma” — in his essential nature which obtains 
after Baga Lakshanaha. 


In “Paramatma” — must remove superficial features — Prapancha Trayam + 
superior Chidabasa — Sarvagya + omniscience. Attribute of Chidabasa not 
of chit. Chit has no attribute — 6" Chapter Panchadasi what type is 
“Paramatma’ . 


Who is Adhyasa — non — dual. 
Who is Ananda — Bimbananda. 
Pratibimba Ananda is Ananda Maya Kosha :- 


Pratibimba Ananda is Ananda Maya Kosha :- 






Pramoda Vritti 


All experiential pleasures. 
Mithya. 


Non experiential original Ananda is Brahma Ananda. Anando Brahmati 
Divya Janaat : 


Jivatma = Paramatma & Paramatma = Jivatma. 
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Verse 77: 


* ae ; i: When, by mutual identification, it has been irrefutably 
Terese Eee Ceetbs alt Ea [of Fa | demonstrated that the consciousness within and 


. , r 7 Brahman are same, then the notion that Jiva, who is 
Adaled AHA SAlddd ded ie | I\9\9 | | denoted by the word ‘thou’, is different from Brahman, 


at once disappears. [ Chapter 7 — Verse 77 ] 





¢ Vakya Vritti — 40. 





Aaland Aaa =a sai These two stages do not exist in Brahman, although they 


are superimposed on Him, as Brahman is the basis on 


qT WSsh4l4 GAA AAV Iilvol! which the superimposed stands. [Chapter 7 — Verse 40] 





¢ When Aikya Vakyam is received, immediate consequence is removal of 2 
misconception centred on Paramatma & Jivatma. 


¢ Right knowledge eliminates 2 enormous ideas. 
¢ One centred on Jivatma & other on Paramatma. Know rope as rope. 
¢ Snakeness misconception — Vritti goes away. 
¢ 1° misconception — centred on Aham — “1”. 
¢ Spatial limitation : “Desha” Paricheda. 
¢ |am in Singapore not in Poona. 
Kala Paricheda : 
¢ |am temporal — will go. 
Vastu Paricheda — attribute : 
¢ |am human being — not plant / book — man limited by manners. 
¢ |am infinite “Paramatma” — my finitude knocks off notion of finitude. 


e Finitude = Abrahmatvam. 


infinitude. 


¢ Brahmatvam 


¢ Tadatmayam = oneness. 


¢ When that knowledge rises in mind, notion of finitude centred on Tvam 


yy lt 


“Ishvara”’, “Jivatma” — finitude negated / eliminated / displaced from 
Buddhi. 


¢ |=infinitude = No Desha / No Kala / No Vastu Paricheda. 


¢ Jnana Prapti Kala eva Brahmya Nivritti. 
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LECTURE 181 
Introduction : 


¢ From Verse 70 — 96 Mahavakya Vichara as means of Aparokshya Jnanam — 
one of 7 Avastas of Jiva. 


; , ; Paroksha Aparoksha Shokha , 


Attained by 
Avantara 


Attained by 
Maha Vakya 


Vichara 


v 


“Here” 


Vakya 
Vichara 





¢ How to do Mahavakya Vichara? 

¢ By Vakya Vritti. 

¢ Mahavakya are Lakshana Vritti Vakyam. Apply Baga Tyaga Lakshanam. 
¢ From Paramatma — Prapancha Trayam will be eliminated. 

¢ From Jivatma — Sharira Trayam will be eliminated. 


¢ What is left is Atma Chaitanyam which is neither Alpagyam or Sarvagyam 
neither Sarva Shakti Matu or Alpa Shakti Matu. It doesn’t have superior 
attributes. Chaitanyam is one and same. 


¢ Paramatma — Jivatma Aikyam Aparoksha Jnanam takes place if enquiry / 
Vichara is done correctly. 


¢ What is Prayojanam of Vichara / understanding Chaitanyam? 
¢ Verse 77 & 78. 


UV 


Quotation from Vakya Vritti — 40 


When, by mutual identification, it has been irrefutably 


\ (on ¢ \ 
Teresa Ceetbs al Ea [of 44 | demonstrated that the consciousness within and 


: ; “ : Brahman are same, then the notion that Jiva, who is 
Fsaed AqySs Alddd dad itd | I\9\9 11 denoted by the word ‘thou’, is different from Brahman, 


at once disappears. [ Chapter 7 — Verse 77 ] 
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Verse 78: 


Then the indirectness in the knowledge of Brahman, 
implied by the word ‘thou’ in the text, also Vanishes; and 


QUA SUT Yerawnsaiasd ile there remains only the consciousness within in the form 
: of absolute bliss. [ Chapter 7 — Verse 78 ] 


aes ST URIs Aas TH ads AT | 





¢ When Jnanam takes place, 2 errors, misconceptions negated. All 
misconceptions born out of ignorance. 


Many misconceptions / mistakes 


Wat t 
Snake Water hose / pipe Mala eal . —s Crack on earth 
flowing 


¢ Knowledge directly destroys only ignorance all misconceptions go 
automatically. 


Mistake centred on Mistake centred on 


Paramatma Jivatma 





¢ Misconception = Abrahmatvam — Non Brahman hood. 


Finitude centered on | goes. 


¢ Brahman hood = infinititude. 


3 types of finitude 
( limitation / Paricheda ) 


Desha Paricheda Kala Paricheda Vastu Paricheda 
Space Time Property wife 


lam here only lam only 54 years old 


¢ 3 misconceptions go away. 


e Never say finitude goes. 


e If Jiva is finite, it can never go away say — notion —| am finite goes from the 
Buddhi. Transformation at cognitive / intellectual level only. Idea —| am 
finite goes away. Finitude called Samsari Notion - | am Samsari goes. | am 
ever Muktaha. 
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¢ Tvamarthasya Brahmatvam goes away. Tvam Pada Arthasya is Jivatma 
finitude. Knocked off. Because it is Adhyastham — superimposition. 


This is Prayojanam no — 1: 
¢ Misconception centred on Paramatma. 
Prayojanam no -—-2: 
¢ Paramatma is far away. 
¢ Paroksham — beyond instruments of knowledge. 
¢ Sensory perception — remote / see up for Bagawan. 
¢ Dhyana Shloka — confirms remoteness. 
¢ Sheero Dhanya — Vishnu Sahasranama. 
¢ Puja Archana — in Vaikunta Paramatma. 
¢ Lying down — with HMM pressing legs. 
In Visishta Dvaitam : 
¢ Moksha = go through Shukla Gathi. Go through Lokas — Bagawan away. 
e Lay people + other philosophies confirm, Bagawan is away. 
¢ Therefore notion strengthened. 
¢ Brahman = Jagat Karanam. 
¢ Definition means Paramatman is remote. 
¢ Spatially + time wise remote. 
¢ Karanam — remote in time. 
¢ My grand father — time wise / space with remote. 
¢ Bagawan -— original creator — remote in time. 
e By Baga Tyaga Lakshana, negate Karanatvam of Bagawan. 


¢ Time wise status & karanam status negated by Baga Tyaga Lakshana Tad 
Pada Arthasya of Paramatma. 


¢ Paroksham — remote in terms of time & space negated. 


ois 


¢ Now am there, is Paramatma. 
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¢ Tadasya Parokshyamcha Vyavartata Brahmans remoteness goes away. 





Jivas finitude goes away Paramatma remoteness goes away 


¢ Both misconceptions gone. 


¢ Tadatasya Parokshyamcha Tada Eva Vyavartate. 


¢ This is from previous verse — Vyavartate it will go away Tada Artetva — 
instantaneously misconceptions go. 


e After rope knowledge, not slowly ignorance goes. 

¢ No question of 25% Samsara Nivritti it is 100% or Zero%. 
¢ If 2 misconceptions go... Tatava Kim? So what? 

¢ What is consequence of misconceptions elimination? 

e Shankara answers in Vakya Vritti Verse 41. 


(Doubt:) 'l am worldly’, '| am endowed with knowledge’, 
‘lam griefless', '| am happy' and so forth are expressions 
which refer to states of the Jiva, and they have no 
relation to Brahman. [Chapter 7 — Verse 41] 


. a Tn ‘ » ‘ oC 
Ware Taqgisé Trees Scag | 


Slee Saas Ula A AAPM Ale 11~211 





¢ Srinu —listen. 
¢ lam inner Sakshi Chaitanyam. 


¢ Bodha -— Pratyag will abide / remain in form of formless limitless, nondual, 
Ananda as a result of 2 fold misconceptions elimination. 


Nirvana Shatakam : 


AANGGASSHL Teratet ATE Mano-Buddhy-Ahangkaara Cittaani Naaham 
ad aaise A a aera | Na Ca Shrotra-Jihve Na Ca Ghraanna-Netre | 
a a cara afar Asil a arg: Na Ca Vyoma Bhuumir-Na Tejo Na Vaayuh 


Traraeauu: aise Rratseaz ie il Cid-Aananda-Ruupah Shivoham Shivo ham ||1]| 








Neither am | the Mind nor Intelligence or Ego, Neither am | the organs of Hearing (Ears), nor that of Tasting (Tongue), 


Smelling (Nose) or Seeing (Eyes), Neither am | the Sky, nor the Earth, Neither the Fire nor the Air, | am the Ever Pure 
Blissful Consciousness; | am Shiva, | am Shiva, The Ever Pure Blissful Consciousness.[Verse - 1] 





¢ Chidananda Rupaha — Sivoham = Moksha. Remaining in my original nature 
not accomplishing, becoming anything, but remaining in natural condition 
Svarupena Avastanam Moksha. 
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¢ Be yourself for Moksha 

¢ Not do anything 

¢ Moksha = result of Mahavakya Vichara. 
Verse 78 : Important verse : 

¢ Mahavakya Vichara capable of giving Aparoksha Jnanam. 
Misconception : 


¢ Vichara gives only Paroksha Jnanam — 2°" hand — intellectual — indirect 
academic knowledge.. Not satisfied. 


¢ Practice meditation for Aparoksha Jnanam = realisation = direct knowledge 
enlightment = mystic experience = Sakshat Kara — liberating knowledge 
only in meditation. 


¢ Vidyaranya refutes meditation not for Aparoksha Jnanam. It comes 
through Mahavakya Vichara. 


e Analysis, enquiry during Sravanam and Mananam. 

Wrong example : 
¢ Read description of Kailash in Chennai is indirect knowledge. 
¢ Go to Kailash — Direct realisation. 


¢ Class description of Brahman — indirect knowledge — in meditation — 
Brahman realisation — Kailash is remote. 


e “|!” —Chaitanyam was / am / will ever be Brahman — ever evident Sakshi 
Chaitanyam. 


© 1° line : view of Purva Pakshi : 


¢ By MahaVakya — Paroksha Jnanam alone comes. Judgment of myself based 
on my mental conditions will always be wrong judgment because | am not 
the mind. 


¢ Tendency to judge myself based on mind should be dropped by 
Ninidhyasanam. | am free inspite of conditions of mind and body. 


Chapter 6: 


¢ |can choose to improve my mind like walking to reduce weight. My 
liberation / freedom not dependent on weight — Sthula Shariram & 
Sukshma Shariram = Mithya Anatma. 
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¢ Thoughts are Mithya Anatma and can’t determine my liberation. | am free 
all the time. After claiming freedom, have fun with body and mind. 


¢ Choose to keep body and mind fit to make Vyavahara smooth for oneself 
and others. 


e Never connect example with liberation. Mind always imperfect. 
¢ Degrees of imperfections will be there. 
¢ Perfect Jnani— not one with perfect body / mind. 

Gita: 


IRITAT TATA The blessed lord said : light, activity and delusion, when 


WaT F wate q HeHs FT WS) present, O Pandava, he hates not, nor longs for them 


q afte SUE Relic 4 Breall r 4 Fit 28.22 Il when absent. [ Chapter 14 — Verse 22 | 





¢ Guna Teeta mind has 3 Gunas fluctuating. Enjoy improvement of mind as 
hobby without connecting to liberation. 


Chapter 6: 
e Asangoham Asangoham — Vairagya Bodha Uparama. 
3 Sadhanas to improve mind : 


¢ Vairagya / Bodha / Uparama improve objectively without connecting to 
fact, |am ever free — Sakshi Chaitanyam. 


¢ Ninidhyasanam — not for Aparoksha Jnanam or for Moksha because | am 
always free. 


¢ Ninidhyasanam, useful for knocking off self judgment based on mental 
condition. 


¢ Why meditation prescribed? 


Verse 79: 


Such being the case, those who suppose that the great 
sayings can give only an indirect knowledge of Brahman, 


ud ara HSTaseaea asta | 


Sa se Ss BTMARTT 1st furnish brilliantly shallow understanding of the scriptural 
conclusions. [ Chapter 7 — Verse 79 |] 





Verse 78: 


¢ Vakya Vritti — (VV) — quotation. 
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Verse 79: 
e Vidyaranyas reply. 
Naishkarmya Siddhi : 
¢ Sentence has words. Can reveal Advaita — many words — many objects. 


¢ Sentence can give only relational knowledge not Advaita Jnanam because 
no relations in it. 


¢ In meditation — Nirvikalpa Samadhi Advaita Sakshat Kara Jnanam possible. 


¢ Vachaspati Mishra wrote commentary on Shankaras Brahma Sutra, called 
Bamati. 


¢ Householder Acharya. 
¢ Sravanam gives Paroksha Jnanam. 


¢ Meditation alone can give Aparoksha Jnanam by special power, mind gets 
unique power by long meditation 


¢ Converts Paroksha Jnanam as Aparoksha Jnanam. 
Our view : 
e “Shabda Aparoksha Vada” 


¢ Sravanam itself gives Aparoksha Jnanam. Bamatis Vada — Shabda Paroksha 
Vada. 


¢ Shabda = Mahavakyam. 

¢ Purva Paksha — follower of Bamati. 

¢ Sravanam — gives Paroksha Jnanam. 

¢ Meditation — gives Aparoksha Jnanam. 
¢ Purva Pakshi takes example of Svarga. 


¢ Veda Purva Baga — get description of Svarga — Na Bayam, Na Jara, No 
hunger / thirst. 


Katho Upanishad : 


¢ Nachiketas told — no hunger / thirst / old age — indirect book knowledge of 
heaven. 
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¢ Mahavakya belongs to Vedanta — produces Paroksha Jnanam like Veda 
Purva Vakyam. 


Anumanam: 


¢ Vedanta Mahavakyam — Paroksha Jnanam. Veda Vakyatvat Veda Purva 
Svarga dhi Vakya Vatu. 


¢ Vedic sentence gives indirect knowledge like Svarga Vakyam. 
Vidyaranya : 

¢ Na evam-— never so. 

¢ Dashame Vyabichara — exception to rule. 


¢ |am 10" man-— Vakyam didn’t produce indirect knowledge — 
instantaneously recognised | am 10" man — Aparoksha Jnanam. 


¢ Vyabichara = exception to rule. 

¢ One of Doshas in inference. 

¢ Ininference, defects possible. 

¢ Nyaya Shastra —5 defects — Tarqa Shastra — Hetatvat Basa. 

¢ One is Anaikan Tika Tatwa Dosha = Vyabichara. 

¢ Mahavakya = exception. 

¢ Because mountain has smoke there is fire. 

¢ Because mountain has fire there should be smoke is wrong. 
e¢ In gas stove — there is fire —no smoke Therefore wrong rule. 


¢ Purva Pakshi made wrong rule — statements. Make only Paroksha Jnanam. 
Wrong rule because there is Dashame Vyabichara. 


¢ Vyabichara = deviation in Targa Shastra from rule. 


¢ Inethics, morality, deviating from moral / Dharma Shastra = immorality. 
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LECTURE 182 
Verse 80: 


(doubt) : let alone the conclusion of the scriptures, the 

IT Teaeg Merl Aca] areal Weta: | knowledge which the Scriptural starements ala of 
” Brahman can only be indirect, like that which they give of 

heaven and so forth. ( reply ) : this is not invariably so, for 


tr \¢ ‘ Cc 
CaM aA sadad eH ATAU «Ico || the statement. ‘thou art the tenth’ leads to direct 


knowledge. [ Chapter 7 — Verse 80 } 


Verse 79: 
. a : aa Such being the case, those who suppose that the great 
7 Cc < . . . . 
CT AT ASAT ARTS ATA | Sayings can give only an indirect knowledge of Brahman, 
i. +: 3 a a - ys furnish brilliantly shallow understanding of the scriptural 
aaa VTSRSSaMS VMAARTA 119811 4 ‘ . 


conclusions. [ Chapter 7 — Verse 79 |] 





Vidyaranya : 


¢ Mahavakya gives Aparoksha Jnanam. Established with Vakya Vritti Slokas 
as Shankara concluded in verse 79. 


Purva Pakshii : 
¢ No sentence can give direct knowledge of any object. 
¢ Sentence consists of words. Words give relational knowledge. 


¢ When tiger within range of perception. Tiger doesn’t come from world 
tiger knowledge but from sense organs. 


¢ Direct experience gives direct knowledge. 
¢ How words can give Advaita Jnanam? 

¢ Plurality revealed not Advaitam. 

¢ Separate exercise required called Bavana. 


¢ Meditation upon meaning of sentence, gives mind extra power — Bavana 
Janya Samskara. Mind gets unique power to get Advaita Jnanam called 
Sakshat Kara which is called direct knowledge. 


¢ Direct knowledge alone has power to destroy Samsara. 


¢ Paroksha Jnanam useful not final. Therefore Mahavakya can’t give 
Aparoksha Jnanam — mentioned in verse 80. 


Logical reasoning : 


¢ Vakyam Paroksha Jnana Janakam Vakyatvat — Svarga Di Vakyavat. 
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e Any sentence can generate only indirect knowledge. 
Objection : 
¢ Because it is a sentence. 
Example : 
¢ Svarga / England / Kailash Vakya. 
Vidya’s answer : 
¢ Dashame Vyabicharataha. 
¢ Generally correct, not universally true. Exceptions to rule. 
¢ 10 man knowledge instantaneous why? 


¢ Mahavakyam — comes under exception — Mahavakyam deals with 
Aparoksha Vastu. 


© 10 man- already present in front. Brahman — already evident as 
Chaitanyam can give Aparoksha Jnanam. Sravanam can give Aparoksha 





Jnanam. 
Verse 81: 
: : . Everyman’s knowledge of himself is a direct experience. 
TITISRIAsII eS] Aalcagaiyaissa. | It is indeed a remarkable argument to suggest that in our 
_ : - ; : attempt at identification of ourselves with Brahman this 
TAA STRIACSATAIA = ATRASTHAT ICRI direct knowledge, already present, will be destroyed ! 
| Chapter 7 — Verse 81 ] 
Vidyaranya : 
¢ We will have funny consequences corollaries if Purvapakshis opinion is 
true. 
e Jiva goes to Guru for Mahavakya Vichara. Knows self to be Jivatma. 
Teacher : 


¢ You are Paramatma — is start of teaching. 


¢ Not Paroksha — remote but immediately available as subject known to 
student. 


¢ Student doesn’t come to get Aparoksha — Tvam of Jivatma. 


¢ After Sravanam, wants to get Brahmatvat / Asamsaritvam — additional 
status Wants Paramarta Aikyam Sravanam futile. 
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e  |f Jivatma — Paramatma Aikyam is Paroksham, then both are Parokshyam. 
Jiva didn’t get Brahmatva status — new status. 


Guru Geetham : 
¢ Sishya Hrith Japa Harinaha. 


¢ Remover of Aparoksham status also good because Aikyam came. 
Paroksham Jiva by nature has Aparokshya status. 


¢ Comes to Guru : Adds one more glory — crawl / seeking desiring Brahmatva 
status. Lost Aparoksha status he had. This will be consequence if 
Mahavakyam gives Paroksha Jnanam. Vakya Vichara should give 
Aparoksha Jnanam. 


Verse 82: 


You are gracious enough to afford us an example of the 


~ o ‘ = = ia 
disTRadl AAR ASAAiSzT | 


is | 3 i ae well - known proverb: in going for the interest the capital 
ahh Ada AIA AWA AMaaa: licxr ii 
is lost. [ Chapter 7 — Verse 82 | 
Proverb : 





¢ Investment for interest but lost capital. 


e¢ Sishya invested Aparokshatvam wanted Brahmatvam. At end of class — lost 
Parokshatvam with your grace. 


¢ Moolam — capital gone. 
¢ Vriddhi = interest. 
¢ Paroksha Jnanam through Mahavakya is not right approach. (technical) 


Verse 83: 


(doubt) : Jiva, who is conditioned by the inner organ, can 
be an object of direct knowledge with the aid of this 


AT ALTSTHYAST SA «=SATATSUTAATS_— 
; . 7 conditioning adjunct; but as Brahman has no such real 
Fe ST ahaa qd Aa Tara: L123 1] adjunct, a direct knowledge of it is impossible. 
| | [ Chapter 7 — Verse 83 | 





Next Purva Pakshi : 
Important answer : 
¢ You can never get Aparoksha Jnanam of Brahman why? 


¢ Brahman is of nature of consciousness and consciousness is available as 
Aparoksha Jeevatma. Intimate self, evident self. 
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¢ All pervading consciousness available in “I” as self evident me only 
because of availability of Anamkara Upadhi — medium. 


¢ Consciousness is enclosed in mind. It is available as “I” the Sakshi 
Chaitanyam. 


¢ In table — chair — hall, | Sakshi Chaitanyam not available because 
Antahkaranam Upadhi not there. 


e Aparoksha Anubava — self evident is because of mind — Upadhi — only 
where mind is there Sakshi Chaitanyam is available. 


¢ Where mind is not there, Sat existence may be there but wall doesn’t have 
Aparoksha Jnanam “lam —lam”. 


¢ Wall not AALL... to become requires Antahkarana Upadhi. 


¢ Brahman = Niruphadika = medialess Brahman medialess / Upadchiless 
Brahman never available for Anubava. 


¢ Can never get Brahman Aparoksha Jnanam Purva Pakshi — Sloka. 


e Jeeva is consciousness obtaining in the Antahkarana — mind — associated 
with / enclosed in / conditioned by / circumscribed by like Ghata Akasha / 
pot space. 


¢ That Jiva Aparoksham Arhati — deserves, enjoys, possesses - Jiva status of 
being Aparoksha Sakshi, Aparoksha Chaitanyam. 


e Jeeva deserves status of Aparokshatva. 


e Jeeva Aparoksha Jnanam is possible because Jiva has Upadhi — medium of 
experience for self evidence, Natu Brahman. 


¢ Brahman doesn’t deserve status of Aparokshatvam. 
Conclusion : 


¢ Can’t have Jeeva Aparoksha Jnanam, Brahman Aparoksha Jnanam, no 
Aikya Aparoksha Jnanam. 


Technical portion : 
Verse 84 — 87 : Vidyas’s answer — 4 slokas 


(reply): our knowledge of Brahman is not altogether 


4q Balcoarerg amoarasacad: _(| unconditioned, as long as our own bodies, the 
a — conditioning adjuncts, persist. That is, adjuncts that 
ATSATS SEMACHHUATSRUAARIT = lice 1 condition us positively condition Brahman negatively. 


[ Chapter 7 — Verse 84 ] 
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Summary of answer : Example : 
¢ Bring that vessel in which water is absent. 
¢ How do you differentiate absence of water. Is it positive or negativeentity. 


¢ Absence of water — not a thing — it’s absence is useful in differentiating 
that vessel from all other vessel using special property of vessel with 
absence of water, helps me to understand. 


¢ When there is water present / absent — type of adjective to vessel. 
¢ Emptiness is adjective to vessel. 
¢ Emptiness may be nothingness, can serve as adjective. 
Example : 
¢ Baldheaded — baldness adjective of head — useful in identifying people. 
¢ In Vyavaharika Drishti, presence and absence can become Upadhi. 


¢ Weare getting Brahma Jnanam in Vyavaharikam. Brahman is 
Paramartikam. 





In Vyavaharika state Brahman 
can have 2 Upadhis 


Also Upadhi — yam neti neti Vachnaiii.... 


But my mind, when | am awake, needs some work to do. It 
cannot remain without movement. So | give it a job. "Pratara 
bhajami manaso" - by the mind - "vachasam agamyam" - by 
the mind | move. On the frontiers of the mind | give the mind 
a job to explore that which lies beyond its own frontiers, that 
which is not accessible to the word, to the speech, as well as 
to the mind. 






Pratarbhajami manaso vachasamagamyam 
Vacho vibhanti nikhila-yadanugrahena 


Yam neti neti vachanair nigama avocham 
Tam deva devam-ajam-achyutam ahuragryam 





Mandukya Upanishad : 


Wet :Fal 7 ate Aa Fat 7 Waa 7 Ta AWAIT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FAB AAE AAA AT ATA TAA Ia adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TISa TTA MiG Prana aq7 Haat F AAT FT fas: 19 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Verse 7] 
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Sloka: 


Next Verse: 


Nisheda or Sharira Traya Abava becomes Upadhi for Brahman in Vyvahara 
Drishti. 


This Upadhi gives knowledge of Brahman. Upadhi Abava Brahma Jnanam. 
Knowledge of Brahman which has got Upadhi of absence of Brahman. 


Nirguna Brahman = absence of Brahman, becomes Upadhi of Brahman in 
Vyavaharika Drishti in Paramartika — no Saguna / Nirguna / no Jnanam 
also. Because no Agyanam no knower, known, knowledge. 


Therefore Saguna Upadhi and Nirguna Upadhi not there. 


In Paramartikam won't say Nirgunam when we describe Paramartika in 
Vyavaharikam. We say Brahman has Upadhi Nirguna, Nishkala, Nitya 
Niranthya... lalitha Sahasrananam. 


Fully of NIR... NIR... Nirupadhika Brahman. 
Brahman is Sophadikans only in Vyavaharika Avasta. 
Upadhika — absence of mind is Upadhi for Brahman. 


ss 


That Brahman | know. Aparokshyataya “Il” — mindless consciousness am 
Brahman.“l” — minded consciousness am Jiva | know in Vyavaharikam. In 
Paramartikam — no question of knowing. Knowledge not required because 
no Samsara is there, think well. 


No Evam — your statement not correct. Not say Brahman is Nirupadhikam. 
In Vyavaharika Drishti, Brahman is always Sophadikam. 


Upadhi — in form of presence or absence of mind. 
Brahman always has upadhi. 


Understanding of Brahman is always along with conditioning factor. 


Description may be: 


Presence of attributes. 
Absence of attributes. 


Bring the empty vessel emptiness is attribute. Milk vessel or empty vessel 
— emptiness is description. 


Always Sophadika. 
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Why always with conditioning. 
Positive description? 


Until Videha Mukti, as long as we are in Vyavaharika field, | have body, 
mind. 


From Vyavaharika Drishti, Brahman can never be free from conditioning or 
Upadhi. Conditioning is in form of presence or absence of something. 
Can't be avoided. 


Brahman — Sagunam / Nirgunam — Savikaram / Nirvikaram. 
Both are relative principles. 


Do Mananam — not discussed before. 


Vidya’s answer : Verse 84 — 87 


Presence of Upadhi 


Brahman doesn’t have Upadhis — Upadhi Abava = absence of Upadhi. 


Upadhi Abava is Upadhi absence of which helps in understanding Brahman 
in Vyavaharika stage. 


Only in Paramartika Drishti, there is no Upadhi. There is no mind in 
Paramartika. There is no Bava, Abava. 


In Vyavaharika Drishti, we have mind. Therefore can talk of absence of 
mind, which is Vyavaharika. No Upadhi for Brahman available in 
Paramartika Avasta. 


Can have Jiva Aparoksha Jnanam not Brahman Aparoksha Jnanam. 
How is Upadhi Abava in Vyavaharika Drishti? 


Only in Vyavaharika Upadhi present, therefore can conceive of absence of 


Upadhi. 
In relative plane 
Absence of Upadhi 
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Example : 


With water - Without water. 


- Emptiness / 
nothingness. 

- Absence — adjective 
to vessel. 















Without haf 

4 he 
Absence not 
positive entity. 
Helps to 
differentiate. 
Special property 
of head. 


4 Ne 


- Adjective, absence 
also Upadhi in 


Vyavaharika 
Drishti. 


¢ In Vyavaharika state Brahman has 2 Upadhis. 


2 Upadhis of Brahman in 
Vyavaharika Drishti 


Absence of mind. 


Yam Neti Neti Vachanaihi 
Nigamaha Vochan. 


Nantap Pragyam. 


But my mind, when | am awake, needs some work to do. 
Pratarbhajami manaso vachasamagamyam It cannot remain without movement. So | give it a job. 


Vacho vibhanti nikhila-yadanugrahena “Pratara bhajami manaso" - by the mind - "“vachasam 


; . a agamyam" - by the mind | move. On the frontiers of the 
Yam neti neti vachanair nigama avocham mind | give the mind a job to explore that which lies 


Tam deva devam-ajam-achyutam ahuragryam beyond its own frontiers, that which is not accessible to 
the word, to the speech, as well as to the mind. 





e Nisheda = Sharira Traya Abava it can give knowledge of Brahman. 
¢ Knowledge of Brahman which has Upadhi of absence of Upadhi. 


¢ Nirguna Brahman — absence of Guna is Upadhi of Brahman in Vyavaharika 
Drishti. 


¢ In Paramartika Drishti, no Saguna — Nirguna, no Jnanam in Paramartika 
Drishti, no knower — known, no knowledge. 
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¢ Therefore Saguna Upadhi not there. Nirguna also won't say in Paramartika 
Drishti. 


¢ When we describe Paramartikam in Vyavaharikam there Brahman has 
Upadhi = Absence of Upadhi. 


¢ Nirguna, Nishkala, Nitya, Nirvadya, Nirantara, Lalita Sahasranamam. 
¢ All Nir -— Upadhika Brahman. 
¢ Brahman is Sophadikam only in Vyavaharika Avasta... what is Upadhi? 


e Absence of Upadhi is Upadhi for Brahma that Brahman | know 
Aparokshataya. 


“| 


” — mindless consciousness am Brahman. 


Intellect = Consciousness 


| know in Vyavaharika Avasta 


¢ In Paramartika — no question of knowing because there is no Samsara also. 


Sloka : 
¢ Na evam — Neivam your statement not correct. 
¢ Brahman is Nirupadhikam — you should not say because in Vyavaharika 
Drishti, Brahman is always Sophadikam. 
Next Sloka : 


Brahman always has Upadhi 


Presence of mind / attributes Absence of mind / attributes 


Bring empty vessel 


¢ Brahmatva Bodhayas ya... understanding of Brahman.... Is always along 
with condition / descriptive factor. 
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Description = Brahman 
Without attribute - With attribute. 


- With Mindness. 






¢ With positive description, conditioning, until Videha Mukti. Yavat Vidaha 
Kaivalyam. 


¢ In Vyavaharika field, as long as | have Prarabda, will have body. 


¢ From Vyavaharika Drishti, Brahman cannot be free from conditioning, 
Upadhi. 


Condition : 
¢ In presence or absence of something / mind. 
¢ Describe Brahman as Savikaram or Nirvikaram Sagunam or Nirgunam. 


¢ Because both are relative principle. 
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LECTURE 183 
Introduction : 


Verse 76-96: 


¢ Mahavakya Vichara as means of Aparoksha Jnanam which is one of 7 


, Paroksha Aparoksha Shokha : , 


Thru 
Mahavakyam 


Avastas of Jiva. 


Thru 


Avantara 
Vichara 


Vakya 
Vichara 





¢ How to do Mahavakya Vichara? 
Vakya Vritti — Quotes: 
¢ Take Mahavakya as Lakshana Vritti Vakyam. 


¢ Apply Baga Tyaga Lakshanam. 


Prapancha Paramatma 


Prapancha Trayam Chaitanyam retained 


eliminated 












Shariram Jivatma 


Sharira Trayam Chaitanyam retained 


eliminated 


Inferior attributes 


Superior attributes 


- 2 Chaitanyam not different 
without attributes. 
- One Atma alone remains. 
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¢ Itis not Sarvagyam or Alpagyam. 

¢ It is not Sarvashaktiman or Alpashaktiman. 
¢ Not superior or inferior attributes. 

¢ Chaitanyam is one and same. 


¢ Jivatma / Paramatma — Chaitanyam Aikya Jnanam takes place if 
Mahavakya done properly. 


¢ What is benefit of knowing Eka Chaitanyam? 


¢ Prayojanam? 2 wrong notions — one centred on Jivatma and other on 
Paramatma goes away and one in Mukta. 


. pm ‘ " When, by mutual identification, it has been irrefutably 
Tessa reali Caer bs alt aL [of 4c. | demonstrated that the consciousness within and 


. F - : Brahman are same, then the notion that Jiva, who is 
Adaeq A4aye SAlddd ded ie LI\9\9 II denoted by the word ‘thou’, is different from Brahman, 


at once disappears. [ Chapter 7 — Verse 77 ] 





Jivatma centred misconception : 
¢ When Jnanam comes ignorance's goes. 
¢ When ignorance goes misconception goes. 2 errors negated. 


¢ One rope ignorance causes many misconceptions — Rope / Pipe / crack on 
earth / mala. 


¢ One “Atma” ignorance — causes many misconception body / mind / 
intellect. 


e Jnanam directly destroys ignorance. 


¢ Jivatma— misconception — Abrahmatvam — Non Brahmanhood = non 
infinitude = finitude centred on “I”. 


« Paricheda —finitude centred on “I”. 


al tis 


Desha Kala Vastu Paricheda : 
Space Time - Attribute. 


- lam male / human. 





lam 60 years — not in 


lam in Singapore 
BaP last century 
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e Finitude — notion in Buddhi — which alone goes. 

¢ Notion is not in Jiva — who is free. 

¢ lam infinite — finite idea. 

¢ Transformation at cognitive, intellectual level. 

¢ |am Samsari notion in intellect goes away. 

¢ lam Mukta revealed. 

¢ Tvam Asya Arthasya Adhyasa Nashtaha. 

Then the indirectness in the knowledge of Brahman, 


implied by the word ‘thou’ in the text, also Vanishes; and 


QUA HSU Yerawsaiasd lel there remains only the consciousness within in the form 
of absolute bliss. [ Chapter 7 — Verse 78 ] 


aces ST URet aale fee ads ATI 





Misconception no 2: 
¢ Misconception centred on Paramatma. 
Desha: 


e Paramatma is far away. Beyond our instruments of knowledge, sensory 
perception. 


Dhyana sloka : 


Ksheero danvat pradeshe shuchimani vilasat saikate rmouktikaanaam 
Maalaa Kluptaasanasthah sphatikamaninibhair mouktikair manditaangah 
ShubhraiRabhraiRadabhrai RupariVirachitair Mukta Peeyoosha Varshaihi 
Aanandee Nah Puneeyaat Dari Nalina Gadaa ShankhaPaanir Mukundah 


At first sight, this appears to be a complex tongue twister. But once we analyse and understand this simple and 
beautiful verse, we will begin to appreciate the splendour of the Lord from this Shloka. This describes the majestic 
view of Sri MahaVishnu in a manner that creates a vivid image that can be etched in our inner vision with ease and 
serves as a prelude to the Parayanam. In any Sanskrit poem, the clue to understand the meaning lies in identifying the 
basic subject, predicate and the object. Rest of it is generally embellishment and descriptive clauses that adds colour to 
the subject, object and the predicate. 





¢ Dhyana Sloka confirm : Sheero Danvat... Perumal in Vaikunta massaged by 
HMMS. 


¢ Visishta Advaitins Moksha : follow Shukla Gathi — reach Svarga - 
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Misconceptions — strengthened by 
Lay people philosophers 


Bagawan space wise remote. 

We also define Brahman as Jagat 
karanam Brahma. 

Karanam long before... great 


grandfather long before me.... 
Remote in time. 

Brahman is original creator. 

By Baga Tyaga Lakshana negate 
Karanatvam of Paramatma. 





¢ Karana status negated by Baga Tyaga Lakshana. 
¢ Therefore time wise status negated. 


¢ Tad Pada Arthasya of Paramatma — remoteness of time and space 
negated. 


¢ Not see Paramatma — Up / Down — Inside / outside. Very seeing will make 
Paramatma an object. 


¢ lam Paramatma obtaining in this body + this world here + now. 


¢ Weare all the time seeing Paramatma Paroksha Mena Vyavartencha — 
Jeevas finitude goes. 


¢ Brahmans remoteness goes away both limitations / misconceptions go 
away of remoteness + finiteness. 


e Instantaneously ignorance goes. After rope knowledge snake goes 
immediately. 


Vaykya Vritti — Verse 41 — what if misconceptions go away : 


lt. a ae - (Doubt:) '| am worldly’, 'l am endowed with knowledge’, ‘| 
Valse TaqsIS@ RTH eTeS Sci 
iS ae ; a | am griefless', 'l| am happy' and so forth are expressions 


which refer to states of the Jiva, and they have no relation 


AIST SRA Ald A AAMT Ale 11wA 11 to Brahman. [Chapter 7 — Verse 41] 





¢ Poorna Ananda Rupena Pratyam Bodh Upatishtate. 


¢ | who am Sakshi Chaitanyam inner, will abide remain in form of non-dual, 
infinite, limitless Ananda. 
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Nirvana Shatakam : 


AAMNGGCASSHIT Teraitet ATE Mano-Buddhy-Ahangkaara Cittaani Naaham 

a ad satste aA a aor I Na Ca Shrotra-Jihve Na Ca Ghraanna-Netre | 
ata carn aise ASAT A aT: Na Ca Vyoma Bhuumir-Na Tejo Na Vaayuh 
Traiacqaed: Tratseant Tratsest el Cid-Aananda-Ruupah Shivoham Shivo ham ||1]| 








Neither am | the Mind nor Intelligence or Ego, Neither am | the organs of Hearing (Ears), nor that of Tasting (Tongue), 


Smelling (Nose) or Seeing (Eyes), Neither am | the Sky, nor the Earth, Neither the Fire nor the Air, | am the Ever Pure 
Blissful Consciousness; | am Shiva, | am Shiva, The Ever Pure Blissful Consciousness.[Verse - 1] 





¢ Remaining in my natural original nature is called Moksha. 
¢ Moksha not accomplishing anything, becoming anything. 
¢ Svarupena Avastanam = Moksha. 


¢ Be yourself — not do anything!! 


Such being the case, those who suppose that the great 


=J e = S .— e . . . 
Gq SIT ASla+aIATaAT ATA! sayings can give only an indirect knowledge of Brahman, 
a ~ ~ + BNVAaTA ee 11 furnish brilliantly shallow understanding of the scriptural 


conclusions. [ Chapter 7 — Verse 79 ] 








¢ Moksha is result of Mahavakya Vichara. 


¢ Important verse — Mahavakya Vichara gives Aparoksha Jnanam register 
well. 


Misconception : 


¢ Mahavakya with Sruti + Guru Upadesa gives only indirect Paroksha 
Jnanam. 


¢ Second hand knowledge, book knowledge intellectual knowledge, 
academic, indirect knowledge meditation gives Aparoksha Jnanam, direct 
knowledge, mystic experience. 


¢ Sakshatkara liberating knowledge. 


¢ During Sravanam & Mananam, Aparoksha Jnanam. 


- Kailash remote. - Aparoksha Jnanam. 
- 1% Paroksha Jnanam. 
- Indirect book knowledge. 
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Description of Brahman Come face to face with Brahman 


- Was /am/ will ever be Brahman. 
- Ever evident Sakshi Chaitanyam. 





Ninidhyasanam : 


¢ Meant for removing habitual idea. | am Samsari not for Aparoksha 
Jnanam. 


¢ Habitual ideas because of my judgment of myself based on my mental 
condition. It will always be wrong because | am not the mind. 


¢ Tendency to judge myself as the mind should be dropped. 

¢ |am free inspite of different conditions of mind and body. 

¢ |can choose to improve the mind like walk to reduce weight. 

¢ Sthula / Sukshma Shariram along with thoughts is Mithya Anatma. 


e After claiming freedom do certain things for Lokasangraha and choose to 
keep mind fit for Vyavahara, smooth for myself and others. But not 
connect it with myself. 


¢ mind always imperfect — in perfect Jnani, Sharira Trayam not perfect. 
Degrees of defects will be there. 


Gita: 


SRITAT AAT T The blessed lord said : light, activity and delusion, when 


Tera a wat a Hea FT WSF present, O Pandava, he hates not, nor longs for them 


qT afte avgatA 7 Birkel ra Find 28.28 Il when absent. [ Chapter 14 — Verse 22 | 





¢ In Gunateetas mind also, 3 Gunas fluctuating. Enjoy improvement of mind 
as a hobby in a detached manner without connecting to the fact | am 
Asangoham.. 


¢ Chapter — 6. Panchadasi — end. 
¢ Vairagya, Bodha, Uparama. 
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3 Sadhanas to improve mind objectively, connecting to fact | am ever free 
as subject / Sakshi Chaitanyam. 


Ninidhyasanam : 


Useful to knock off self judgment based on mental condition. Why 
meditation prescribed? 


Verse 78 : Vakya Vritti — Vakya Virtti over. 


Verse 79 : Vidyaranyas verse. 


Verse 80 : Purva Pakshi: 


Technical : 


Example : 


Vakyam can never give Aparoksha Jnanam. 


Naishkarmya Siddhi also. Same argument. 


Sentence has many words = many objects = many relationship therefore 
can’t reveal Advaitam. 


Objects related to each other — no Sakshatkara — subjective Advaitic 
knowledge. 


In Nirvikalpa Samadhi alone Advaita Jnanam possible. 


Vachaspati Mishra — Advaita Acharya wrote commentary on “Shankara 
Bashyam" on Brahma Sutras. 


Technical commentary called “Bamati” — wife’s name. in meditation, mind 
gets unique power which generates Aparoksha Jnanam. Bamati Matam 
refuted Shabda Aparoksha Vada. 


Shabda gives Aparoksha Jnanam. 


Vakya gives only Paroksha Jnanam. 


Veda Purva Vakya : 


Svarga Jnanam — no Jara / Pipasa / Bayam / Shokha / hunger Nachiketa 
offered all this. 


Veda Anta Vakya similarly gives only Paroksha Jnanam like Svarga. 
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Vidyaranya : 


1) 


Exceptions to rule exist like Dashamaha. | am 10" man acknowledged 
instantaneously. 


Anumana Vakyam — inference has 5 Doshas — Vyabichara — Anai Vahati 
Kathka Dosha. 


Rules have exception. 

Mountain has fire — see smoke. 

Can't say wherever fire — smoke — in gas stove fire — no smoke. 
Inference based on wrong rule is defective. 

Vyabichara — means deviation from rule. 

In ethics / morality — deviation from Dharma Shastra / morals. 


Here deviation from rule. 


Objects revealed 

















2) Words — reveal objects — plurality — relationships — not Advaitam. 


3) Purva Pakshi : 


¢ For Aparoksha Jnanam, need “Mind” exercise — called “Bavana 
Utpatti” reflect on meaning of sentence — Bavana Janya Samskara 
which gets Advaita Jnanam called Sakshatkara. That direct 
knowledge has power to destroy Samsara. 


¢ Paroksha Jnanam useful not final. 


Vidyas answer : 


¢ Dashame Vyabichara 10°" man is exception — get instantaneous 
Aparoksha Jnanam. 


¢ You are generally correct — not universally true. 


¢ Brahman Chaitanyam — not remote, available here and now. 
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Verse 81: 
¢ What will be consequence if Purva Pakshi’s contention is true? 


¢ Aparoksha Jivatma goes to Guru to get additional status, Brahmatvam 
status, wants Paramatma Aikyam. 





Rule : 
¢ Object of Paroksha Jnanam will be Paroksham. 
¢ Jivatma / Paramatma Aikyam will become Parokshyam. 
e “Jivatma” — will lose status of Aparokshyam before study and become 
Paroksham after study — remote. 
¢ Therefore good example of loss of deposit investment amount itself 
instead of gaining interest. 
Verse 84: 
— : — (reply): our knowledge of Brahman is not altogether 
aq aAaleadaqee aBMreaaudeaad: | unconditioned, as long as our own bodies, the 
os ae ue — conditioning adjuncts, persist. That is, adjuncts that 
ASS SeEMACHHUATSARIAAIG A «= IC & II condition us positively condition Brahman negatively. 
| Chapter 7 — Verse 84 ] 
¢ Aparoksha Jnanam can be attained through Vakya Pramanam. 
Technical : 
Question : 
° Verse 83. 
Answer : 


° Verse 84-87. 

Brahman is Nirupadhikam : 
¢ Without Upadhi conditioning. 
¢ Means absolute. 


¢ Not available for any transaction. Knowledge form of transaction done by 
Jnaneindriyas. 


¢ Karma form of transaction done through Karmeindriyas. 
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¢ Knowledge comes under Vyavahara. 
¢ Niruphadika Brahman transcends all Vyavahara. 


Mandukya Upanishad : 


aed Ta 7 aT AMAT aT ce RICCCE TT AT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FEPATAE TAMIA AT OIC COE ORCAD ECB oD Tite adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIS Wet ELEC aay eed 7 AMT 7 faaT: 19 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah Il 7 I 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Verse 7] 





Avyavaharyam : 
¢ How will absolute Brahma be ever known by Mahavakyam? 


¢ When not available for Jnana Vyavahara itself how you talk about 
Aparoksha Jnanam? 


Answer : Verse 84-87: 


¢ Brahmans knowledge we talk about in Vyavaharikam is not Nirupadhikam 
Brahman. 


¢ Nirupadhikam Brahman is absolute — not available for knowledge or any 
transaction. 


¢ In absolute plane, knowledge not possible and not necessary because no 
Samsara also. 


¢ No Samsara is Avyavaharyam. In Brahman there is no ignorance or 
knowledge. No ignorance to negate. 


¢ In absolute Brahman, nothing is there no Agyanam or Jnanam. 


¢ brahma jnanam in Vyavahara has Sophadika Upadhi Niruphadika Brahman 
can’t be known and need not be known. 


Mandukya Upanishad : 


J fava} J arate Agl 7 WT Alga: | Na nirodho na cotpattir-na baddho na ca sadhakah, 
q saga 4 qth zaoT qTAlyal | 32 II na mumuksur-na vai mukta ityesa paramarthata II 32 II 


There is neither dissolution, nor birth ; neither anyone in bondage, nor any aspirant for wisdom ; neither can thee be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [ Il — K — 32 ] 
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e At Nirupadhikam level, no Samsara, Na Nirodha, Nacha Utpadihi.. Na cha 
Baddaha.. Na iti esha Paramartata. Mandukya Upanishad — Veititya 
Prakaranam — Verse 32”. 


¢ Elaborate commentary on this verse. 


¢ When we talk about Brahma Jnana we talk about Sophadika Brahma 
Jananam. 


¢ Brahman with conditioning to bring it under Vyavaharika plane. 
Verse 84 : Purva Pakshi : 


¢ Brahman — object of knowledge is Sophadikam conditional Brahman — 
Sophadikam Brahman we are knowing. 


¢ Knowledge for which object is Sophadikam. 


¢ Nirupadhika Brahman never becomes object because until Videha Mukti 
person is within Vyavahara only because Prarabda is there. Body — mind is 
there until Kaivalyam — Mukti. 


¢ What is Upadhi of Brahman? 

¢ Upadhi responsible for all limitations. 
¢ |am human only / table is table only. 
¢ Sophadikam — always limited. 

¢ How is liberation possible? 


Verse 85: 


The difference between Jiva and Brahman is due to the 
presence or absence of the conditioning medium of 
Antahkarana; otherwise they are identical. There is no 
other difference. [ Chapter 7 — Verse 85 |] 


C oC - aoe ‘ 
AT. HIATT Scsaulecsi eS STARTS 


Sasa ues AAISS AT 1c! 





Very subtle : 
¢ Brahman has conditioning of all Sharirams + Prapancha. 


¢ Absence of things can be condition also to identify Brahman from all 
others — to differentiate Brahman from all finite entities. 
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Example : 


5 vessels — 4 with milk + 1 without milk. 
Vv 
Absence of milk. 
ls an attribute / conditioning also to identify vessel. 
In Vyavaharika plane, presence is Upadhi, absence also Upadhi. 


In Absolute plane, in Brahman, there is no presence or absence of Upadhi 
no 2™ thing to talk about. 


No presence of things in absolute plane. Can’t talk of absence of things. 
In Vyavahara — presence of things & absence of things because of Upadhi. 
What is Brahman? 


Antah Karana Rahita Chaitanyam. 


Sahita Chaitanyam Rahita Chaitanyam 


Jeeva Brahman 


Brahma Jnanam is possible as Chaitanyam is free from all Sharirams. 
Brahman / Chaitanyam 


Without Antahkaranam 


Tvam Pada Vachyartha Tvam Pada Lakshyartha 


With Antahkaranam 


- By Baga Tyaga Lakshana. 
- Adjective of Brahman where 


absence of Antahkaranam 
becomes adjective. 





Normally adjective for positive attribute adjective can be negative 
attribute also. Bald headed / absence of hair, Barren land / absence of 
Vegetation, empty vessel / absence of milk. 
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¢ Liberating Brahma Jnanam / knowledge of Brahman which has got 
absence of things / mind as its adjective / attribute. 


¢ =Prapancha Upasamam — Mandukya Upanishad. 

¢ Turiyam = Nishprapancha Brahman. 

¢ Prapancha Rahitam Brahman — can talk only in Vyavaharika plane. 
e¢ In Paramartika plane, who will talk about Prapancha Rahitam Brahman. 
¢ Nishprapancha Brahman = concept within Vyavaharika plane. 

¢ Brahman not limited by absence of Brahman. 

¢ Brahman qualified by absence of world. 

¢ Absence of world can’t limit Brahman because of its absence. 

¢ Antahkarana Sahitya — not liberation. 

¢ Sahitasya Bavatia = presence of mind. 

¢ Rahitasya Bavatia = absence of mind. 


¢ How presence of mind + absence of mind differentiates Brahman in 2 
different ways? 


¢ Upadhi Jeeva Bavasya. 


¢ Presence of mind is Upadhi of Brahman Chaitanyam which makes 
Brahman / Chaitanyam. 


¢ Jiva Jeeva Bavasya Upadhi. 


¢ Similarly absence of mind is Upadhi of Chaitanyam which makes Chaitanya 
Brahman — (not absent mindedness) 


Look at myself 


Called Jiva - Called Brahman. 


- Mind Abava is my Upadhi. 


- Aparoksha Brahman 
possible by excluding mind. 
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Anvaya : 


Verse 86: 


aa fataeaitear earenasaeaen = Tea 


Antah Karanya Sahitya Rahitya Jeeva Bavasya Upadhihi Brahmada Yascha 
Upadhi Visishyate. 


ay 
“Distincts” 


Upadhi of Jiva Bava + Brahma Bava are district in form of presence of mind 
and absence of mind. 


| myself get 2 statuses. 
With mind — get — Jiva status. 


Without mind — | myself get Brahman status exclude mind — you are 
Brahman always Not in any other manner. 


If the presence of something (here the internal organ in 
Jiva) is a conditioning adjunct, why not its absence (here 


Bhs as - = Gare /e of internal organ in Brahman)? Chains whether of gold or 
qa Alaucad yy Sideicd Mad ‘ — 
3 PUES ja Hest iron are equally binding. [ Chapter 7 — Verse 86 ] 





Purva Pakshi : 


Question: 


Vidyaranya : 


Upadhi is in form of positive entity — presence of one thing or other 
Brahman appears as Indra, Varuna, because of indra Shariram as Upadhi. 


Chaitanyam appears as various things because of Upadhi present. 
How absence becomes Upadhi? 
Status of Brahman with Antahkarana Abava as Upadhi. 


How absence becomes Upadhi? 


What is function of Upadhi? 
To identify something. 


Gold — identified as bangle/ring/chain because of Nama / Rupa. 


Role of Upadhii : 


To help in identifying, specify something. 
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Example : 





Material : 


Gold chain 


Like : call that person. 


Tell me Upadhi : tall / with specs / bald / specification of something to gain 
knowledge. 


Absence can help in identifying. Why can’t | use absence of Upadhi. 
Normally use positive means — absence also helps. 


Emptiness — nothingness — Upadhi — helps me to identify something — not 
liquid — milk / water / in vessel — Abava can serve as Upadhi in Vyavaharika 
plane. 


Vidhi = positive adjective Bava Upadhi. 


positive attribute / feature serves as identification factor, specification, 
pinpoint Why can’t negative attribute. 


Empty vessel helps in identifying container how to identify Brahman? 
Limitless Brahman — not positive attribute of Brahman. 

Talks of absence of limitation. 

Anantham Brahman — Nisheda can help in Aparoksha Brahman Jnanam. 
Why can’t it help in understanding? 


Both positive and negative Upadhis are different — presence + absence 
both have common factor, function both help listener to identify object 
communication meant for identification both serve communication. Don’t 
bother whether positive or negative. 


Bind / tie person with 
lron Chain / Srinkala 






Gold / silver / rope / serves purpose — even if different nature. 


Interest : to restrain person. Here teacher wants to communicate Shudha 
Chaitanyam. 


Positive and Negative Upadhis both OK Suvarna Lohe Bedaha. 
LV vv 


gold _ Iron 
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Example : 
Saudi Arabia : 
¢ Golden sword for royal relatives. 


Verse 87: 


The teacher affirms that the Upanishads speak of 


FTAA Tees FT | 


. ; . _ —— Brahman both by negating what is not Brahman and by 
aeital Wdirt See aera HIGs__— Icio | | 


affirming positive characteristics. [ Chapter 7 — Verse 87 ] 








¢ Shankara : Vakya Vritti — uses positive Sat / Chit. 
¢ Shankara : Mandukya Upanishad — Prapancha Upashamam negative. 


¢ Brahman is that in which world is not there. 


To reveal / illumine / give knowledge 


Vidhi Mukha Upadhi positive. Nisheda Mukha Upadhi negative. 
Presence. Tat Vyavritti Brahman (negation) Rupena. 
Sakshat Vidhi Mukhena. Atat — by negating non - Brahman. 

Sat / Chit pure existence, consciousness. Absence. 

Adhishtanam. 





Verse 88: 


ca ‘ YO (Doubt) : if the idea of “I” is given up, how is the 
FEHR TNSe Falla ar pd: | knowledge ‘| am Brahman’ possible? (reply) : it is the 


ad (id 


false parts of which are to be given up and the true 


Aga ia cant MPT aVaeae LIZZ 11 part retained, following the logical rule of partial 


elimination [ Chapter 7 — Verse 88 |] 





¢ Function / operation of Upanishad to reveal Brahman, give Brahma 
Jnanam. 


Positively Negatively 


Brihadaranyaka Upanishad : - Not Antha — Anantha — without 
Vigyanam Anandam Brahman.... limitations. 


[ II] — IX — 28.7 ] Mandukya Upanishad : 
- Nantap Pragyam Na Bansih Pragyam. 
[Verse 7] 
- Neti Neti iti Atma. 
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Brihadaranyaka Upanishad : 


Sia Wa ; 4, Brad, Hi-aat WAV: ul jata eva na jayate ko nvenam janayetpunah 

fasranrmrez stat, arfaata: QuTacrey , vijnanamanandam brahma ratirdatuh parayanam 
= as ieee 

fasames afez cau sn ru tisthamanasya tadvida iti I! 71 


If you think he is ever born, | say, no, he is again born. Now who should again bring him forth? — knowledge, bliss, 
Brahman, the supreme goal of the dispenser of wealth as well as of him who has realised Brahman and lives in it. 
[ ll —1X — 28.7 ] 





Mandukya Upanishad : 


tT 7 aT EEG SO RICCCECT TT A | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
TATAAITAAMEA TAT TaecIOT IIIa AVA aTT adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIS TTA Wt Prarie Tay Weed T AAT T CRE (9 1) | | Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atm sa vjneyah It 7 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Verse 7] 


¢ Vakya Vritti — Verse 28 — 2" line — quotation is 1* line of Verse 87 — 2" line 
of Verse 87 — Vidyaranya. 








Seven stages can be distinguished in respect of the Self: 
ignorance, obstruction, superimposition, indirect 
knowledge, direct knowledge, cessation of grief and the 
rise of perfect satisfaction. [Chapter 7 — Verse 28] 


ee a ry 


WAT Sad SSAaisaerart IRC 1 





—. ans The teacher affirm that the Upanishads speak of 
ATA TAS STANT A 
aera Watt: VR Saaaaaa 1 IC 19 1 | 


Brahman both by negating what is not Brahman and by 


affirming positive characteristics. [ Chapter 7 — Verse 87 ] 








Verse 88: 


¢ To know Aham Brahma Asmi give up Jeeva Bava which comes because of 
inclusion of mind. 


¢ By excluding mind, Jeeva Bava gone. 


¢ Insleep resolve mind have Brahma Ananda. 
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Chandogya Upanishad : 

¢ Tatu Soumya... 

¢ Exclude mind by Baga Tyaga Lakshana and claim Aham Brahma Asmi. 
Purva Pakshi : 

¢ Once you exclude mind how you get Aham? 


¢ | have Aham status because of mind in sleep, no mind, don’t use Aham 
meaning of | gone away. Then can’t say Aham Brahma Asmi. 


¢ You have excluded mind — condition for using Aham. 


Aham has 3 
components 
Original Consciousness vin) Reflected Consciousness 
- Chit is there. Excluded 


- Retained. 


Vidyaranya : 


- Primary component 
Chit Amsha is there. 





¢ lam entitled to use Aham through Baga Tyaga Lakshana. 
Purva Pakshi to Vidyaranya : 
e Aham Artha Parityaga. 
¢ Because of exclusion of Ahamkara, because mind is excluded. 


¢ How can there be Jnanam of Aham Brahmasmi ? Aham Brahma iti Dhi 
Kutaha ? 


¢ 1* line: because of exclusion of mind + consequently Ahamkara, how can 
there be Aham Dihi — Aham Brahma Asmi ? 


¢ Akshe Partha Kutasta? Kutaha? 
¢ Neivam, you can’t make objection because Ahamkara not totally given up. 


¢ Which is primary meaning of Aham if totally given up, Jahati Lakshana 
Vedanta Sara explains this. Not using Jahati Lakshana but Baga Tyaga 
Lakshana part of Ahamkara, we are retaining Chaitanya part. 
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¢ What is proof there is Chaitanyam without Ahamkara? 


¢ Chaitanyam has to be everywhere, every time, all pervading, limitless, 
infinite, not limited by time, space, objects — lends reality to everything. 
Chaitanyam is core of everything including Ahamkara. 


¢ Not excluding Ahamkara totally but retaining Chit Amsha. 


¢ Excluding part of Ahamkara / Aham Artha out of Mukhya Artha alone, we 
are removing, excluding by application of Baga Tyaga Lakshana. 


¢ Uditabva — Uktaha — mentioned in Vedanta when negating entire world, 
can’t negate entire world totally. 


¢ In world also there is Nama / Rupa Amsha and there is Sat — existence 
Amsha. 


¢ Negate Nama / Rupa part, not Sat Amsha. 
Therefore Say : 
¢ Sarvam Khalu Idam Brahma. 
¢ All this is Brahman, by Baga Tyaga Lakshana. 
¢ Negate Nama Rupa — Sat which is everywhere is Brahman. 
¢ Brahma Arpanam — Sat Amsha in Arpanam. 
¢ Brahma Havii — Sat Amsha in Havii is Brahman. 


¢ Can’t negate anything, totally because Brahman is there everywhere don’t 
throw baby with bath water. 
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